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I ntroduction

“QOur Lord! Grant uscomfort in our spouses and descedents, and make
usimams of the Godwary.”*

Thereisanatural desire in all human beings in wanting to have a worthy
child, as all people wish to have healthy and righteous children. They are the
light of the eyes and mirth of the soul of their parents. Indeed, even
deplorable persons like their children to be good and commendable.

However, the motivation of those who have derived their teachings from
the Glorious Qur’an is more intense in fulfilling this natural wish. Not only
do they want their children to be good and worthy, but they also want their
children within their family to become leaders and examples for all good
people. Such people supplicate to Allah the Merciful through this verse in
the holy Qur’ an:

“Our Lord! Grant us comfort in our spouses and descedents, and make
usimams of the Godwary.” (Qur’ an, 25:74)

The important question is how can this lofty wish be obtained and how
can the grounds for the acceptance of this supplication for children be met.

In answer, bringing up a worthy child is based on three main principles.
They are:

1. A righteous family

2. Observing therights of the child

3. The child having knowledge of his’her responsibilities

This book ‘ Children in the Qur’an and Sunnah’ is dedicated in presenting
the guidance and recommendations of the holy Qur’an and the great |eaders
of Islam regarding these principles, and it is divided into three sections.

The first section contains four chapters which are on the responsibilities
of the Islamic society in relation to the establishment of a laudable family,
the role of heredity in the happiness of a child, the role of nutrition of the
father and mother in the health and happiness of the child, and the role of
the formation of the foetus in the mother’s womb for the future life of the
child as explained by the leaders of Islam.

Section two introduces the rights of a child from an Islamic viewpoint,
and this section is divided into six chapters.

The first chapter is about the rights of an infant. These rights include: 1)
Honouring the birth of the child; 2) The ritual bath of birth; 3) Reciting the
Adhan in the right ear of the child and the Igamah in the left ear; 4) Giving
the newborn a taste of the water of FurAt and the soil of Karbala; 5)
Choosing a good name for the child; 6) Shaving the child’s head and
donating the weight of its hair in gold or silver, 7) The daughtering of an
animal; 8) Circumcision.

The second chapter is about the rights of a suckling infant. This chapter
deals with the child's nutrition from its mother’s milk or the milk of an
appropriate wet-nurse, and the necessity of respecting a child’s feelings.

The third chapter explains the child’s upbringing, being his most
important right, then the importance of the child’s education and the
responsibilities of the Islamic government and the families in this regard is
explained, along with the most important aspect of this discussion, which is
the method of upbringing a child.
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Chapter four deals with the ethics of the upbringing of children, such as:
being kind to them, respecting and greeting them, being just between them,
fulfilling promises made to them and making them happy.

The fifth chapter turns the upbringer’s attention to the role of the child’'s
outer appearance, his sense of beauty, his desire to play and how these
things lead to the enhancement of his growth.

The sixth chapter emphasizes on supplicating for children and refraining
from cursing them and the role it has in their upbringing along with the
parent’s program of raising them. Thisiswhy it is referred to as one of the
rights of a child. The supplication of Imam al-Sajjad (a.s.) for his children
that is mentioned at the end of this chapter is a worthy guide for Muslim
families.

The third section explains the duties of a child. It is incumbent upon a
qualified trainer that along with fulfilling the duties mentioned in sections
one and two, he/she must provide the grounds for children to adopt a sense
of responsibility.

This section which is divided into four chapters speaks about the
personal duties of a child, and his duties in relation to his parents, his
teachers, those older than him and his friends.

The targeted readers of this book ‘Children in the Qur'an and the
Sunnah’ are families, upbringers, trainers and researchers of children
education, and so children themselves are not the direct addressees in this
compilation.

Another important point is that diligent attempts were made to combine
in this work the most important teachings of the Qur'an and Islamic
traditions in the field of upbringing and education of children. Important
commentaries and necessary explanations have been added in particular
places.

Without doubt, commentating on each of these guidelines would need the
compiling of independent books in different fields of children’s upbringing.
Therefore, this collection can be a valuable cultura source for those
interested in the field of children’s education.

In conclusion, | would like to sincerely thank all my respected colleagues
at the ‘ladith Sciences and Studies Institute’ for assisting me in the
compiling and research of this valuable compilation, in particular, the
esteemed scholar Mr. Abbas Pasandideh and his cooperation in compiling
the book.

| would also like to gratefully thank the eminent scholar Hujjatul-1slam
Sheikh Muhammad Sharif Mahdavi for supervising the project along with
comparing and reviewing the text and Mr. Zaid Alsalami for editing this
work and assisting him in this task.

| beseech Allah the Beneficent with His Mercy to bestow upon them all a
reward.

“Our Lord! Accept it from us! Indeed You are the All-hearing, the All-
knowing.”

Muhammad Muhammadi Rayshahri

20 Jamadi al-Thani, 1430 A.H.

[TheBirth Anniversary of Fatimah al-Zahra (s.a.)]
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14 June, 2009

Note
1. Qur'an, 25:74.
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I ntroduction

The family is the first main pillar for the raising of a good child. The
foundation of the personality of a child isformed in the family environment,
and for this reason the child’'s rights upon the family are divided into two
parts. the rights before the birth of the child and the rights after birth.

Based on this principle, the responsibility of parents towards the child
from the viewpoint of Islam begins prior to birth. So, even before the birth,
the child has rights upon the parents, and if not observed, the effects of a
child’s upbringing and education will decrease.

The recommendations given by the leaders of Islam in this regard are
explained in the first section of this book through four chapters.

1- Organising a Meritorious Family

In the first chapter while explaining the value of wanting to have children
and the importance of forming a family, emphasis has been put on the fact
that the sex of a child is not important, whether being a male or a female.
The important thing is the health and merit of a child, and since newborn
girls had mostly been treated unkindly, the predecessors of Islam strongly
recommended treating them with extra affection and grace.

The Holy Qur’an has clearly said that in the Hereafter the believing
children will join their family in Paradise, and thereby families who raise
meritorious children are admired and encouraged.

On the contrary, the Islamic traditions have seriously warned against the
danger of unworthy children, introducing them as the worst afflictions of a
family.

Population Control from the Viewpoint of Islam

Pondering on the above-mentioned, it becomes clear that the purpose of
the traditions that encourage Muslims to have more children is to arrange a
program for producing as many healthy and righteous children as possible in
order to create an exemplary society. In this case, not only does Islam
oppose the control of the growth of population, but it supports the increase
of the population of a Godly society. However, in the conditions brought
about by economical difficulties and cultural corruption where families do
not have the ability to raise qualified children, the increase of children is not
desirable and there is a need for family planning to control the population.

Therefore, according to the instructions of the leaders of Islam, the
Islamic government and the Mudlim families are obliged to organise their
programs aimed to increase the population based on their economic and
cultural abilities. If it is not possible to upbring righteous people and have
an increase in population at the same time, it is preferred to prevent
polulation growth and give priority to the upbringing of righteous children.

2- The Role of Heredity
The second chapter explains the positive and negative roles of heredity in
the development of the personality of the child as mentioned by the leaders
of Islam. Accordingly, not only does the child inherit the outside features of
its parents, but it also inherits their psychological and innate characteristics
(such as bravery, generosity, and good temper).

11
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A noteworthy point is that according to Islamic traditions, the mothers
play a greater role than the fathers in this regard. Therefore, those who seek
to raise hedthy, strong, handsome and righteous children must be more
mindful in choosing their wives.

3- The Role of the Parents Food
Chapter three explains the role the parents’ food intake has in the future
of the child. The most important advice the leaders of Islam have in this
regard is warning against the destructive role of consuming unlawful food.
The foetus that originates from the consumption of unlawful food will lead
to the deviation and aberration of the child. The families who desire
happiness for their children must avoid eating prohibited food. Such
precautions regarding food must be specifically observed by mothers during
their pregnancy, and mothers should not even participate in any feast whose
food is doubtful.
Moreover, the consumption of certain kinds of food and fruits is
recommended for fathers and mothers prior to the formation of the foetus,
throughout the period of pregnancy and after giving birth.

4- Therole of the Method of Copulation

According to Islam, lawful and unlawful sexual relations have a
fundamental role in the positive and negative characteristics of a child. From
the viewpoint of the Prophet of Iam (s.a.w.), the first Divine bounty given
to aperson is the legitimacy and purity of birth. Many of the social vices are
the results of the transgression of unlawful birth. This does not mean that
illegitimately born children can never choose the correct path of life, even
though without doubt choosing the correct path is difficult for them.

The fourth chapter of this section mentions the positive effects of
legitimacy of birth in the formation of the personality of the child and the
warnings against illegitimate births. In addition to this, for the felicity of the
future of the children, it is recommended that parents be mindful of this at
the time of sexual intercourse. At the end of the chapter, some traditions will
be mentioned about the role of the states and particular times of sexual
intercourse and its effects in the future of the child.

Note
1. It must be noted that the authenticity of such narrations is weak; however the
weakness of the chain of narrators does not indicate that they have not been issued by the
Infallibles (a.s.). Therefore, since these traditions have been quoted in authentic sources,
they have been mentioned at the end of this chapter for the awareness of families.

12



www.alhassanain.org/Zenglish

Chapter 1: Family

1.1: The Forming of a Family

1. The Prophet (s.aw.) said: “What is it that prevents a believer from
forming a family?! It might be that Allah may grant him some children
who will bring valueto the earth by [saying] ‘ Thereisno god but Allah’.”*

2. The Prophet (s.aw.) said: “The best among my ummah are the
married ones, and the unmarried are the worst ones of my ummah.”

3. The Prophet (s.aw.) said: “ There isnothing built in slam more loved
by Allah the Exalted than marriage.”*

4. The Prophet (s.aw.) said: “ Establish a family, asit will increase your
sustenance.””
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1.2: Seeking to have a Child

5. The Prophet (s.a.w.) said: “ Seek in wanting and having a child, for it
isthe source of comfort and the happiness of the heart.””

6. The Prophet (s.aw.) said: “None of you should give up seeking to
have a child, for when a person dies without having a child, his name will
discontinue.”®

7. The Prophet (s.aw.) said: “ A house that does not have children does
not have blessings.”’

8. The Prophet (s.aw.) said: “ There is no child born in a family without
the family gaining honour they did not previously enjoy.”®

9. The Prophet (s.aw.) said: “The scent of a child is a breeze from
Paradise.”*

10. The Prophet (s.aw.) said: “ A child for a father is a sweet-basil from
Allah which he smells, and He has distributed it among His
wor shippers.” 1°

11. The Prophet (s.aw.) said: “A child is the fruit of the heart, and
indeed it is the source of fear, envy and sorrow.” **

12. The Prophet (s.aw.) said: “Verily, everything has a fruit, and the
fruit of one’sheart is his child.” *?

13. Musnad I1bn Hanbal, narrating from al-Ash’ ath ibn Qays who said: “|
went to the Messenger of Allah (s.aw.) accompanied by the
representatives of the tribe of Kindah and he asked me: “Do you have a
child?” | answered: “At the time | left home to come to you, a boy was
born to me from the daughter of Jadd13, but | wished that instead of that
| could satiate my family.” The Prophet (s.aw.) said: “Never say that,

13
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because in children is the comfort of the eye [if they stay alive] and they
are the cause of reward if they are taken away. However, if you say that
they are the cause of fear and sorrow then yes they are the cause of fear
and sorrow.”

14. Imam al-Sajjad (a.s.) said: “ A part of a man’s happinessis having a
child who assists him.”

15. Imam a-Kazim (as.) said: “A person is happy when he sees an
offspring for himself before his death.” *°

16. al-Kafi, narrating from Bakr ibn Salih who wrote to Abu al-Hasan
[Imam al-Kazim] (a.s.): “lI have been avoiding having a child for five
years, and it’s because my wife does not like it and she says that it will be
difficult to raise them due to lack of wealth. What is your opinion?” He
wrote back: “Seek in having a child, for Allah will provide their
sustenance.” *’

17. Imam a-Ridhal8 (a.s.) said: “Indeed if Allah the Exalted wishes
goodness for a servant, He will not cause him to die until He shows him
an offspring.” *°
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1.3: The Virtue of a Righteous Child

18. The Prophet (s.aw.) said: “ Among the happiness of a man isto have
a righteous child.”*

19. The Prophet (s.aw.) said: “ A righteous child isindeed a flower from
the flowers of Paradise.”

20. The Prophet (s.aw.) said: “A righteous child is a flower that Allah
has distributed among His creation, and verily my two flowers in this
world are Hasan and Husayn. | named them from the names of two
children of Bani Isr&il, Shubbar and Shubair.” 22 %

21. The Prophet (s.aw.) said: “From the blessings of Allah upon a man
isthat his child looks like him.”**

22. a-Kafi, narrating from Muhammad ibn Sanan, from someone who
narrated to him that if ‘Ali ibn al-Husayn [Imam al-Sgjjad] (a.s.) was given
glad tidings about [the birth of] a child, he did not ask whether it was a boy
or a girl rather he would ask: “Is it healthy?” If it was healthy, he would
say: “25Praise be only to Allah who did not create anything unhealthy from
me.”

23. Imam al-Bagir (a.s) said: “From among the signs of a man’s
happiness is that his son may be similar to him in body, morals and
behaviour.”

lall gl fhab

U g 5 83l a1y e ) o &1 S5, 18

A g e Bl A 0 8 1Ty ade B Lo we .19

85 ool G Land ) g Bl Al A9 idTy ale &1 Lo ws .20
ot o 1A% 18l 88 0 b ooy LGS (g 52 WO 50 (55145

B35 dgad of 1291 S A ke e 1Ty e A S e 21

SIS O ale a2y Ele O Taas e Ol oy dat e 351,22
I d At 106 5ye 06 08 Syl 10, 35 o of 54 31 UL 1 g,

ISEERTI P

15



www.alhassanain.org/Zenglish

s ad O 9 4 565 OF U290 831l e 1Sl ale 3L oLy .23
Ay 42, s

1.4: The Believers' Offspring will bewith them in Heaven

“The faithful and their offspring who follow them in faith -We will
make their offspring join them, and we will not stint anything from [the
reward of] their deeds. Every man is a hostage to what he has earned.”*’

24. Imam a-Sadiq (a.s.) said, regarding Allah’s saying: The faithful and
their offspring who follow them in faith “We will make their offspring join
them”: “ The deeds of the offspring are less than that of their fathers, so
the offspring will be join their fathers to comfort them.” %
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1.5: The Virtue of Tolerating the Troubles of a Child

25. a-Kafi, narrating from Muhammad ibn Muslim who said: “1 was
sitting in the presence of Imam al-Sadig (a.s.) when Yunus ibn Ya' qub
entered and | saw him wailing, so Abu ‘Abdullah [al-Sadig] (a.s.) asked
him: “Why do | see you wailing?”

He said: “ Because of my child who disturbed me the whole night.”

Abu ‘Abdullah (a.s.) said to him: “ O Yunus! My father Muhammad ibn
‘Ali narrated from his forefathers (a.s.), from my grandfather the
Messenger of Allah (s.a.w.) that Gabriel descended onto the Messenger of
Allah while he and ‘Ali (a.s.) were upset, and Gabriel said: “ O beloved of
Allah! Why do | see you upset?”

The Prophet (s.aw.) said: “From two children who have troubled us
with their crying.”

Gabriel said: “O Muhammad, be patient, for soon there will be
followers sent for this group of people and if one of them weeps, hiscrying
will be like uttering ‘There is no god but Allah’ until he becomes seven
years old, and from seven years old on until he reaches puberty, hiscrying
will be seeking forgiveness for his parents, and when he passes his age of
puberty, every good deed he performs will be [a reward] for his parents,
but any bad act he commits will not affect them.” *
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1.6: Abundant Children

26. The Prophet (s.aw.) said: “Marry a virgin and fertile woman and do
not marry a good and beautiful barren, for | will boast of you [your
abundance] over other nations on Judgment Day.” *°

27. The Prophet (s.aw.) said: “Marry a kind and fertile woman, for |
will be proud of you [your abundance] over other nations on Judgment
Day.”*

28. The Prophet (s.aw.) said: “Leave the beautiful and barren and
marry the unattractive and fertile, as | \NI|| boast of you [your abundance]
over other nations on Judgment Day.”*

29. The Prophet (s.aw.) said: “Increase your children, for tomorrow |
will boast of your abundance over other nations.”*

30. Imam a-Sadiq (a.s) said: “When Yusuf (a.s) met his brother
[Benjamin], he told him: “ O brother! How were you able to marry women
after [losing] me?”

He said: “My father commanded me, saying: “If you are able to have
an offspring who will weigh down the land by glorifying [Allah], then do
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1.7: The Virtueof Girls

31. The Prophet (s.aw.) said: “ From among the goodness of a woman is
that her first childisa girl.”*

32. The Prophet (s.a.w.) said: “ The scent of a child is from the scent of
Paradise, and no one likes girls other than a believer.”*

33. Imam al-Sadiq (a.s.) said: “Sons are bounties and daughters are
rewards,37 and Allah asks about the bounties and recompenses for the
rewards.” *
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1.8: The Reward of Upbringing Girls

34. The Prophet (s.aw.) said: “How blessed of a child are girlswho are
chaste. Whoever has one of them, Allah will appoint her as a cover for
him against Hellfire. Whoever has two, Allah will make him enter
Paradise because of them, and if he has three, or like them but sisters, the
obliga;rgi)on of [recommended] jihad and charity will be removed from
him.”

35. The Prophet (s.aw.) said: “Girls are sympathetic, helpful, and
blessed. Whoever has one of them, Allah will appoint her as a cover for
him against Hellfire. Whoever has two, Allah will make him enter
Paradise because of them, and if he hasthree, or like them but sisters, the
obliga;[(i)on of [recommended] jihad and charity will be removed from
him.”

36. The Prophet (s.aw.) said: “Whoever raises two girls until they grow
up, he and | will enter Paradise like this —putting his (s.a.w.) index and
middle fingers together-.” *

37. The Prophet (s.a.w.) said: “He who raises three daughters until they
marry will be veiled by them from Hellfire.” **
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1. 9: Taking Care of Daughters

38. The Prophet (s.aw.) said: “He who goes to the market and buys a
present and takes it to his family is like one who carries charity to a needy
group. He should begin with the females before the males, because
whoever makes a female happy is as if he has freed a dave from among
the offspring of 1sma’il. He who comforts his son is as if he has wept out
of reverence of Allah, and he who we%)s from revering Allah, Allah will
make him enter the blissful Paradise.”
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1.10: The Censure of Didiking Girls

39. The Prophet (s.aw.) said: “Do not hate girls because they are
friendly company and precious.” **

40. Kitab Man la Yahduruhu al-Fagih: “The Prophet (saw.) was
informed of the birth of a daughter, and so he looked at the faces of his
companions and saw displeasure in them. He said: “What is the matter
with you? Sheis a flower which | smell, and her sustenance is from Allah
the Exalted’ .” *°

41. a-Kafi, narrating from a-Jarud ibn a-Mundhir who said: “Abu
‘Abdullah [al-Sadiq] (a.s.) said to me: “I have been informed that a
daughter was born to you and you feel resentful to her. What harm can
she bring to you? She is a flower which you smell and you have been
guaranteed her sustenance, and the Messenger of Allah (s.a.w.) himself
was the father of [a few] daughters.” “°

42. a-Kafi, narrating from Ibrahim al-Karkhi from a trustworthy person
from among our [Shi’ah] companions who said “I got married in Medina
and Abu ‘Abdullah [al-Sadiq] (a.s.) asked me: “How did you find
marriage?’
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| said: “There is no man that has found any goodness in a woman in
theway | saw her, but she betrayed me.”

He asked: “What betrayal wasit?”

| answered: “ She gave birth to a female.”

He said: “It seems that you hate her. Allah says: “...your parents and
your children —you do not know which of them is likelier to be beneficial
for you.”*’,

43. Kashf a-Ghummah, narrating from Ayyub ibn Nuh who said:
“Yahya ibn Zachariah [his wife] was expecting a child, so he wrote to him
[i.e. Imam al-Hadi] (a.s.), saying: “1 am expecting a newborn, so please
beseech Allah to grant me a son.”

He [the Imam] (a.s.) wrote back to him: “Many a time it is that a
daughter is better than a son!” And a daughter was born to him.”*
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1.11: The Baneof Having a Bad Child
44. Imam ‘Ali (a.s.) said: “A bad child destroys honour and denigrates
the ancestors.” >

45. Imam *‘Ali (as.) said: “A bad child disgraces the ancestors and
destroys the offspring.” **
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46. Imam ‘Ali (a.s.) said: “ A disobedient child is [the cause of] trouble
and misfortune.” >

47. Imam ‘Ali (a.s)) said: “ The worst of calamitiesis a bad offspring.

48. Imam *Ali (a.s.) said: “ The worst of children is a disobedient one.

49. Imam al-Sadiq (a.s.) said: “Beware of doing acts that would make
others scorn us, for a father is scorned due to the acts of his bad child.” >
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1.12: Beseeching Allah for a Righteous Family

50. al-Kafi, narrating from Abu Basir: “Imam al-Sadiq (a.s.) told me:
“If one of you get married, what does he do?”

| said: “1 do not know.”

He (as.) said: “When a person decides to get married, he should
perform two units of prayer, praise Allah, and then say: “O Allah! | wish
to get married, so appoint for me from among the women a wife who isthe
most chaste, the most protective of her self and of my wealth, the most
affluent in her sustenance and the greatest among them in blessings. And
grant me a pure child that You make to be a righteous successor both in
my life and after my death.” >
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Notes

1. Kitab Man la Yahdarhu al-Fagih, vol. 3, p. 382, h. 4340, narrating from Jabir from
Imam a-Bagir (a.s.). Makarim a-Akhlag, val. 1, p. 429, h. 1454,

2. Jami’ a-Akhbar, p. 273, h. 748. Bihar d-Anwar, vol. 103, p. 221, h. 32.

3. Kitab Man la Yahdarhu al-Fagih, vol. 3, p. 383, h. 4343, narrating from ‘ Abdullah
ibn a-Hakam from Imam al-Bagir (a.s.). Makarim a-Akhlag, val. 1, p. 429, h. 1456.

4. d-Kafi, vol. 5, p. 329, h. 6, narrating from Ibn al-Qaddah from Imam al-Sadiq (a.s.)
from hisfather (a.s.). Bihar a-Anwar, vol. 103, p. 217, h. 1.

5. Makarim al-Akhlag, vol. 1, p. 480, h. 1665. al-Firdaws, vol. 1, p. 79, h. 242. Both
narrating from Ibn ‘Umar.

6. a-Mu'jam a-Kabir, vol. 23, p. 210, h. 369, narrating from Hafsah. Kanz al-Ummal,
val. 16, p. 281, h. 44469.

7. a-Firdaws, val. 5, p. 359, h. 8435, narrating from Ibn ‘Abbas. Kanz al-Ummal, vol.
16, p. 274, h. 44425,

8. a-Mu'jam al-Awsat, vol. 7, p. 244, h. 7395. Tarikh Isbahan, val. 2, p. 77, h. 1139.
Both narrating from Ibn *Umar.

9. a-Mu’'jam al-Awsat, val. 6, p. 82, h. 5860, narrating from lbn ‘Abbas. Rawdah al-
Waizin, p. 403.

10. ‘Uddah al-Da'i, p. 76. Bihar al-Anwar, vol. 104, p. 98, h. 68.

11. Musnad Abu Yala, vol. 2, p. 10, h. 1028, narrating from Abu Sa'id. Kanz al-
Ummal, val. 16, p. 284, h. 44486.

12. d-Firdaws, vol. 1, p. 204, h. 779. Kanz a-Ummal, vol. 16, p. 457, h. 45415,
narrating from al-Bazzar, with ‘tree’ instead of ‘thing’. Both narrating from Ibn ‘Umar.

13. In some traditions instead of ‘the daughter of Jadd’, it says ‘the daughter of Jamd’,
and heis Jamd ibn Walighah al-Kindi.

14. Musnad Ibn Hanbal, vol. 8, p. 196, h. 21899. al-Mu’jam a-Kabir, vol. 1, p. 236, h.
646.

15. d-Kafi, val. 6, p. 2, h. 2. Kitab Man la Y ahdarhu a-Faqgih, vol. 3, p. 164, h. 3598.

16. d-Kafi, val. 6, p. 4, h. 3. ‘Uyun Akhbar al-Ridha (a.s.), vol. 1, p. 480, h. 22.

17. d-Kafi, val. 6, p. 3, h. 7. Makarim a-Akhlag, vol. 1, p. 480, h. 1664.

18. In Kitab Man la Yahdarhu a-Fagih this tradition is recorded from Abu a-Hasan
(a.s.) with no mentioning of another name, but in Makarim al-Akhlaq it mentions the same
tradition and ascribes it to Imam a-Ridha (a.s.).

19. Kitab Man la Yahdarhu a-Fagih, vol. 3, p. 481, h. 4690. Makarim al-Akhlag, vol. 1,
p. 472, h. 1615.

20. a-Kafi, val. 6, p. 3, h. 11, narrating from al-Sakuni from Imam a-Sadiq (a.s.), and
h. 6. ‘Uddah al-Da'i, p. 76.

21. ad-Kdfi, val. 6, p. 3, h. 10, narrating from al-Sakuni from Imam al-Sadiq (a.s.). Kitab
Man la Y ahdarhu a-Fagih, vol. 3, p. 481, h. 4688.

22. Shabbar and Shabbir are the names of Aaron’s children and they were two names
which Gabriel brought for the Prophet of Allah, and their Arabic equivalent is Hasan and
Husayn. Tarikh Dimashq, vol. 14, p. 119, h. 4313. Kashf al-Ghummah, val. 2, p. 151.

23. a-Kafi, val. 6, p. 2, h. 1, narrating from al-Sakuni from Imam a-Sadiq (a.s.).

24. a-Kdfi, val. 6, p. 4, h. 1, narrating from a-Sakuni from Imam al-Sadiq (a.s.). Kitab
Man la Yahdurhu a-Fagih, vol. 3, p. 484, h. 4708. Makarim a-Akhlaqg, vol. 1, p. 477, h.
1645.

25. al-Kafi, val. 6, p. 21, h. 1. Tahdhib a-Ahkam, val. 7, p. 439, h. 1754.

26. d-Kdfi, val. 6, p. 4, h. 2, narrating from Sadir. Makarim a-Akhlag, val. 1, p. 477, h.
1644, narrating from Imam al-Sadiq (a.s.).

27. Qur’an, 52:21.

28. d-Kdfi, val. 3, p. 249, h. 5, narrating from lbn Bakir. al-Tawhid, p. 394, h. 7,
narrating from Abu Bakr al-Hadrami.

29. al-Kdfi, val. 6, p. 52, h. 5. ‘Awali a-La dli, vol. 3, p. 284, h. 23.

30. a-Kafi, val. 5, p. 333, h. 2, narrating from Muhammad ibn Muslim from Imam al-
Bagir (as.).

31. Tarikh Baghdad, vol. 12, p. 375, h. 6829, narrating from lbn ‘Umar. Kanz al-
Ummal, val. 16, p. 302, h. 44598, narrating from ‘Umar.
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32. a-Musannif, by ‘Abd a-Razzaqg, vol. 6, p. 160, h. 10343, narrating from lbn Sirin.
Kanz a-Ummal, vol. 16, p. 293, h. 44545, narrating from a-Tirmidhi.

33. d-Kafi, val. 6, p. 2, h. 3, narrating from Muhammad ibn Mudim from Imam al-
Sadiq (a.s.). a-Khisd, p. 615, with ‘seek’ instead of ‘increase’.

34. a-Kdfi, val. 6, p. 2, h. 4, narrating from ‘ Abdullah ibn Sinan. ‘Awali a-La dli, val.
3, p. 288, h. 36, without mentioning the chain of narrators to the Infalible (as.).

35. d-Jafariyat, p. 99, narrating from a-Imam al-Kazim (as.) from his forefathers
(as). a-Nawadir, by a-Rawandi, p. 151, h. 220.

36. a-Firdaws, val. 2, p. 272, h. 3263, narrating from ‘ A’ishah.

37. Meaning that having daughters is an act of worship that will be rewarded for.

38. al-K&fi, val. 6, p. 7, h. 12, narrating from Ahmad bin al-Fadl.

39. Makarim al-Akhlag, val. 1, p. 472, h. 1613. Rawdah a-Wa izin, p. 404.

40. Kanz a-Ummal, val. 16, p. 454, h. 45399, narrating from al-Dailami from ‘ Anas.

41. d-Mustadrak ‘aa d-Sahihain, vol. 4, p. 196, h. 7350. al-Adab al-Mufrad, p. 264, h.
894. Both narrating from ‘ Anas. Jami’ al-Akhbar, 285, h. 766, narrating from * Anas.

42. Tarikh Baghdad, vol. 8, p. 316, narrating from ‘Anas. Kanz al-Ummal, val. 16, p.
451, h. 45385.

43. Thawab al-A'mal, p. 239. a-Amali, by a-Sadug, p. 672, h. 904. Both narrating
from Ibn ‘ Abbas.

44, Musnad Ibn Hanbal, val. 6, p. 134, h. 17378. al-Mu’jam al-Kabir, vol. 17, p. 310, h.
865, narrating from ‘Agbah ibn * Amir. Kanz al-Ummal, val. 16, p. 449, h. 45374.

45, Kitab Man la Yahdarhu al-Fagih, vol. 3, p. 481, h. 4693. Thawab al-A'mal, p. 239,
h. 2, with ‘of Fatimah’ instead of ‘of a daughter’.

46. d-Kdfi, vol. 6, p. 6, h. 9.

47. Qur'an, 4:11.

48. d-Kdfi, val. 6, p. 4, h. 1.

49. Kashf a-Ghummah, vol. 3, p. 175. Bihar a-Anwar, vol. 50, p. 177.

50. Ghurar al-Hikam, h. 10065.

51. Ghurar a-Hikam, h. 10066. ‘Uyun a-Hikam wa al-Mawaiz, p. 503, h. 9224, with
‘harms’ instead of ‘disgraces'.

52. Ghurar al-Hikam, h. 10072. ‘Uyun al-Hikam wa a-Mawa'iz, p. 504, h. 9247.

53. Ghurar a-Hikam, h. 2963.

54. Ghurar a-Hikam, h. 5688.

55. a-Kafi, val. 2, p. 219, h. 11, narrating from Hashim a-Kindi.

56. d-Kdfi, val. 3, p. 481, h. 2. Kitab Man la Yahdarhu a-Fagih, vol. 3, p. 394, h. 4387,
with ‘ordain’ instead of ‘grant’.
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Chapter 2: Heredity

2.1: Blood is Contagious

51. The Prophet (s.aw.) said: “Look into what the origin of the womb is
that you are going to put your child in, asindeed blood" is contagious.” 2

52. The Prophet (s.aw.) said: “ People are [like] minerals; and blood is
contagious and having bad mannersis like a bad origin.”*

53. The Prophet (s.aw.) said: “Marry from a righteous family because
indeed blood is contagious.”*

54. The Prophet (s.aw.) said: “ Choose [the womb] for your sperm, for
indeed women bear children that are similar to their brothers and
sisters.”®

55. Imam ‘Ali (as) said: “Beware of marrying a fool, for her
companionship is disaster and her children are aloss.”®

56. Imam al-Sadiq (a.s.) said: “ There are three things incumbent on the
father for the child: to choose a good mother for him, to give him a good
name, and to do his best in training him.”’
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2.2: The Role of Heredity in the Creation of a Child

57. Imam ‘Ali (as) said: “A man from the Ansar came to the
Messenger of Allah (saw.) and said: “O Messenger of Allah (s.a.w.)!
Thisis my uncle’'s daughter, and | am so and so, son of so and so —until
he mentioned up to ten of his forefathers-, and she is so and so, daughter
of so and so —also mentioning up to ten of her forefathers-, and thereisno
black person in my ancestors nor in her ancestors, but she has given birth
to a black child!”

The Messenger of Allah (s.aw.) cast down his head for along while, and
then he raised his head and said: “ Verily, you have ninety nine blood-veins
[genes] and she also has ninety nine blood-veins. When you copulate with
her, the blood-veins will move and every blood-vein asks Allah Almighty
for the child should be similar to it. Stand up, as it is indeed your child
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and it did not come other than from either a blood-vein from you or from
her.” He [Imam *Ali] (a.s.) said: “ The man stood up and took the hand of
his wife and his happiness with hiswife and child increased.”®

58. Imam a-Bagir (as) said: “One of the Companions of the
Messenger of Allah (s.a.w.) came to him and said: “This is my uncle’'s
daughter and my wife. I know nothing but good about her. She has given
birth to a child from me and is extremely black with large nostrils, fuzzy
hair and a flat nose. | know similar to him neither among my uncles nor
my ancestors.

He (s.a.w.) asked the man’s wife: “What do you have to say?” She
answered: “No, by He who has appointed you as a prophet in truth, | have
never been with anyone else since he has taken me.”

The Messenger of Allah (s.aw.) cast down his head for along while then
he looked up at the sky, and then he turned to the man and said: “O man!
There is no one that does not have between him and Adam ninety nine
blood-veins [genes], and all of them effect in the descendents. When the
sperm arrives into the womb, the blood-veins start to move, and they ask
Allah that the child be similar to them. Therefore, thisis one of the roots
that neither your ancestors nor the ancestors of your ancestors have
conceived. Take your child.’

The woman said: “O Messenger of Allah! You have solved my
problem!”°

59. Imam al-Sadiq (a.s.) said: “Verily Allah has created four containers
for the womb. Whatever [sperm] comes into the first container is for the
father, whatever comes into the second is for the mother, whatever comes
into the third is for paternal uncles, and whatever comes into the fourth is
for the maternal uncles.”*

60. Imam al-Sadiq (a.s) said: “When Allah the Exalted, the High,
wishes to create someone, He gathers all the features between that person
and up to [the time of] Adam, then He creates him on the feature of one of
them. Therefore, no one should say about the|r child: “This child is
neither similar to me or to any of my ancestors.”
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2.3: The Role of Heredity in the Behaviour of a Child

61. Imam ‘Ali (a.s.) said: “Good moralsis an indication of the nobility
of the blood-veins.” *?

62. Imam ‘Ali (a.s) said: “When the origin of a person is noble, his
behaviour is noblein both his absence or in his presence.” **

63. Imam ‘Ali (a.s.) said: “ Seek your needs from noble people who have
good principles, as your needs will be better fulfilled by them and doing so
is more pleasant for you.” *

64. Imam ‘Ali (a.s.) said: “ Seek your needs from people who are noble
and have principles. It is with them that the need is fulfilled promptly and
without obligation.” *®

65. Muruj al-Dhahab, in mentioning Muhammad ibn al-Hanafiyyah in
the crisis of the Battle of the Camel when he stood there facing the spears
and arrows: “Then Imam ‘Ali (as) came towards him and hit him with
the sheath of his sword and said: “ A blood from your mother has affected
you [your fear isfrom your mother’s side].” *°

66. Imam al-Sadiq (a.s.) said, in Ziyarah al-Arba’in'’: “May my father
and my mother be sacrificed for you, O son of the Messenger of Allah! |
bear witness that you were a light in the noble loins and pure wombs.
Never did the impurities of the Age of Ignorance pollute you, and never
did it cover you with its contaminations.’
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67. Imam al-Sadiq (a.s.) said: “ The Prophet of Allah delivered a sermon
in which he said: “O people! Beware of a nice plant growing in waste.”
» 19

He was asked: “O Messenger of Allah! What is a nice plant growing in
waste?” He answered: “ A beautiful woman brought up in a bad family.
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2.4: The Roleof Marrying Relatives
68. The Prophet (s.aw.) said: “Marry those foreign to your family [non-

relatives] so that you do not give birth to weak children.”*
69. The Prophet (s.aw.) said: “ Do not marry close relatives, as the child

\’.}a

will come out weak.” %
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Notes

1. The Arabic word ‘irq literally means a blood-vein, but in these traditions it refers to
the genetical influence. In the modern context it could be known as genes. [Ed.].

2. Musnad a-Shihab, val. 1, p. 371, h. 638. Kanz a-Ummal, vol. 15, p. 855, h. 43400,
narrating from al-Dailami. Both narrating from lbn ‘Umar.

3. Shu'ab a-Iman, vol. 7, p. 455, h. 10974. a-Firdaws, vol. 4, p. 299, h. 6878. Both
narrating from Ibn * Abbas. Kanz a-Ummal, vol. 3, p. 442, h. 7360.

4. a-Firdaws, vol. 2, p. 51, 2291 & Kanz a-Ummal, val. 16, p. 296, h. 44559. Makarim
a-Akhlag, val. 1, p. 432, h. 1474, narrating from Imam al-Sadiq (a.s.).

5. Tarikh Dimashg, vol. 52, p. 362, h. 11068, narrating from ‘A’ishah. Kashf a-Khafa’,
val. 2, p. 339, h. 2917.

6. a-Kafi, val. 5, p. 353, h. 1. Tahdhib al-Ahkam, val. 7, p. 406, h. 31. Both narrating
from al-Sakuni from Imam al-Sadiq (a.s.).

7. Tuhaf a-"Uqul, p. 322. Bihar al-Anwar, vol. 78, p. 236, h. 67.

8. Jafariyat, p. 90. a-Nawadir, p. 178, h. 297. Both narrating from Imam al-Kazim
(as) from hisforefathers (a.s.).

9. al-Kadfi, val. 5, p. 561, h. 23." Awadli al-La ali, val. 3, p. 418, h. 21.

10. a-Kafi, val. 6, p. 17, h. 2. *Awali a-La ali, vol. 3, p. 419, h. 22. Both narrating from
Muhammad ibn Hamran.

11. Kitab Man la Yahdarhu al-Fagih, vol. 3, p. 484, h. 4709. ‘lld a-Shara'i’, p. 103, h.
1

12. Ghurar a-Hikam, h. 4855. ‘Uyun a-Hikam waa-Mawa iz, p. 228, h. 4397.

13. Ghurar a-Hikam, h. 4163. ‘Uyun al-Hikam wa al-Mawa'iz, p. 131, h. 2958, with
‘family’ instead of ‘origin’.

14. Ghurar a-Hikam, h. 6162.

15. Ghurar a-Hikam, h. 6158.

16. Muruyj al-Dhahab, vol. 2, p. 375. Sharh Nahj al-Balaghah, vol. 1, p. 243.

17. The visitation recited on the fortieth day after the martyrdom of Imam Husayn (a.s.)
(20th of Safar). [Ed.].

18. Tahdhib a-Ahkam, vol. 6, p. 114, h. 201, narrating from Safwan ibn Mahran al-
Jammal.

19. al-Kafi, val. 5, p. 332, h. 4. Tahdhib al-Ahkam, vol. 7, p. 403, h. 160. Both narrating
from al-Sakuni. Kitab Man la Yahdarhu al-Fagih, vol. 3, p. 391, h. 4377. Bihar a-Anwar,
vol. 103, p. 232, h. 10, narrating from Ma ani a-Akhbar from Muhammad ibn Abu Talhah.

20. a-Mujazat al-Nabawiyah, p. 92, h. 59.

21. al-Mahgjjah al-Bayda, val. 3, p. 94.
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Chapter 3: The Food of the Parents

3.1: The Role of Unlawful Food in a Newborn

70. The Prophet (s.aw.) said: “O son of Mas ud! Do not consume what
is unlawful, do not wear what is unlawful, do not take an unlawful
relationship, and do not disobey Allah, asindeed Allah the Exalted says to
Iblis: “Instigate whomever of them you can with your voice; and rally
against them your cavalry and your infantry, and share with them in
wealth and children and make promises to them! But Satan promises
them nothing but delusion.”*,?

71. Tafsir d-’ Ayyashi, narrating from Muhammad ibn Muslim who said:
“I asked Imam al-Baqir (a.s.) about Satan’s share in His saying: “and
share with them in wealth and children.”® He (a.s.) said: “ Anything that
comes from unlawful wealth is the share of Satan.” He (a.s.) then said:
“And he [Satan] stays with the man until he hasintercourse, and the child
will be from the sperm of Satan and the sperm of the man if his wealth is
from the unlawful.”*

72. Tafsir a-’ Ayyashi, narrating from Muhammad from Imam al-Bagir
(a.s.) or Imam a-Sadiq (a.s.) who said: ‘The share of Satan is what is
produced from unlawful wealth, and the child is born from the partnership
of Satan.

He [Satan] will accompany the man until he has intercourse, and so his
semen will be mixed with the man’'s semen if the wealth consumed was
unlawful. He said: “Both [their semen] will be mixed together.” And he
said: “The child might be created from the semen of one, or it might be
created from both.”>

73. Imam al-Sadiq (a.s.) said: “[The effects of] Unlawful income will be
seen in on€’s offspring.”®
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3.2: The Role of the Father’s Food in his Child

74. Imam al-Sadiq (a.s.) said: “Whoever eats a quince before breakfast,
his semen will be clean and his child will be good.”’

75. Tibb al-A’immah, narrating from Bukair ibn Muhammad who said:
“I was in the presence of Abu ‘Abdullah al-Sadiq (a.s.) when someone
said: “O son of the Messenger of Allah (s.a.w.)! [Sometimes] A child is
born but heisrather foolish and weak.”

He (a.s.) said: “What has prevented you from eating Sawiq?® Both you
and your wife should eat it, for it causes flesh to grow, the bone to
strengthen and only the strong will be born from you.”®

76. Imam al-Kazim (a.s.) said: “He who eats egg, onion and [olive] oil
will increase his sexual potency. He who eats meat mixed with eggs will
result in his child’s bones being strong.” *°

77. d-Kafi, narrating from ‘Amr ibn Ibrahim from al-Khurasani1l who
said: “Eating a sweet pomegranate increases a man’s semen and makes
the child beautiful.” **
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3.3: The Role of a Pregnant Woman'’s Food on the Foetus

78. The Prophet (s.aw.) said: “Feed dates to a woman who is in her
month of delivery, for her child will become patient and clean.”*®

79. The Prophet (s.aw.) said: “Feed frankincense to your pregnant
women, for when a child is fed with frankincense while in its mother’s
womb, its heart will be strengthened and itsintellect will increase. If itisa
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male, he will become brave, and if it is female, her posteriors will grow
large and it will be liked by her husband.”**

80. Imam a-Ridha (a.s.) said: “ Give wet frankincense to your pregnant
women, for if she cariesa malein her womb, he will be born with a strong
heart, be knowledgeable and brave; and if it isafemale, shewill beautiful,
have good morals, her posteriors will be large and her husband will be
pleased with her.”*°

81. The Prophet (s.aw.) said: “Give frankincense to your pregnant
women, for it will increase in the child’sintellect.” *°

82. The Prophet (s.aw.) said: “There is no pregnant woman who eats
melon with cheese without her child not being born with a beautiful face
and good morals.” "

83. The Prophet (s.aw.) said: “ Give quince to your pregnant women, for
it will make your children have good morals.” *®

84. The Prophet (s.aw.) said: “The smell of prophets is the scent of
quince, the smell of Houris is the pleasant scent of the ‘As tree, the smell
of angelsis the scent of a rose, and the smell of my daughter Fatimah al-
Zahra (a.s.) is the scent of quince, the ‘As tree and a rose. Allah did not
send a prophet or a successor that did not have the smell of quince, so eat
it and feed it to your pregnant women, for it makes your children
beautiful.” *°

85. Makarim al-Akhlag, narrating from the Messenger of Allah (s.aw.)
who said: “Eat quince and give it to each other as a gift, for it brightens
the eyesight and grows friendship in the heart, and feed it to your
pregnant women, for it makes your children beautiful.”

In another tradition: “It [quince] will make your children have good
morals.”

86. Imam al-Sadiq (a.s.) said, while looking at a handsome boy: “The
father of this boy must have eaten quince.”*

87. Imam al-Sadiq (a.s.) said: “Eat endive, for it increases a man’'s
semen and makes a child handsome. Its natureishot, it is a laxative and it
increases the masculinity of a child.” #

88. al-Kafi, narrating from Sharhabil ibn Muslim who said: “He (a.s.)
said concerning a pregnant woman: “ She should eat quince, for it will
give a nicer scent to her child and a better colour.”**
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3.4: The Role of a Mother’s Food on the Newborn

89. Imam ‘Ali (a.s.) said: “ The Prophet of Allah said: “ Thefirst thing a

parturient should eat is ripe dates, for Allah the Exalted told Mary:
“Shaléf the trunk of the palm tree, freshly picked dates will drop upon
you.”

Some asked: “O Messenger of Allah! If it isnot the season of fresh ripe
dates, what must she do?”

He said: “Then seven dates from the dates of Medina; if that is not
found, then seven dates from your own cities, for Allah (s.w.t.) says: “By
My honour, My glory, My greatness and the highness of My position, if a
parturient was to eat ripe dates on the day she delivers her child, boy or
girl, will be forbearing.”

90. Imam ‘Ali (a.s.) said: “The best of your dates is the Barni.”® Feed it
to women while they are in their post-natal period so your children will
become wise.” %’
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91. Imam a-Sadiq (a.s.) said: “Feed Barni to your women during their
post-natal period and your children will turn out forbearing.” *®
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Notes

1. Qur'an, 17:64.

2. Makarim al-Akhlag, vol. 2, p. 354, h. 2660, narrating from ‘Abdullah ibn Mas' ud.
Bihar al-Anwar, vol. 77, p. 105, h. 1.

3. Qur'an, 17:64.

4. Tafdgir al-’ Ayyashi, vol. 2, p. 299, h. 102. Bihar al-Anwar, vol. 104, p. 136, h. 5.

5. Tafsir al-’ Ayyashi, vol. 2, p. 300, h. 108. Bihar a-Anwar, vol. 103, p. 294, h. 48.

6. a-Kafi, vol. 5, p. 124, h. 4, narrating from ‘ Ubayd ibn Zurarah.

7. d-Kafi, val. 6, p. 357, h. 3. d-Mahasin, voal. 2, p. 365, h. 2273.

8. A dish made from whesat-flour and roasted barley.

9. Tibb al-A’immah, by Ibn Basaam, p. 88. Bihar al-Anwar, vol. 104, p. 79, h. 4.

10. Makarim al-Akhlaqg, vol. 1, p. 425, h. 1451. Bihar al-Anwar, vol. 104, p. 84, h. 41.

11. Apparently referring to Imam a-Ridha (a.s.), however the narrator of this tradition
is*Amr ibn Ibrahim who is a companion of Imam al-Sadiq (a.s.), so it is far from possible
that he has narrated this from Imam a-Ridha (as.). [This footnote is mentioned in the
source of the tradition].

12. d-Kafi, val. 6, p. 355, h. 17. Bihar al-Anwar, vol. 66, p. 163, h. 46 .

13. Makarim al-Akhlag, vol. 1, p. 365, h. 1202. Bihar al-Anwar, vol. 66, p. 141, h. 58.

14. d-Kafi, val. 6, p. 23, h. 6, narrating from Abu Ziyad from Imam a-Hasan.

15. a-Kafi, vol. 6, p. 23, h. 7. Tahdhib al-Ahkam, vol. 7, p. 440, h. 1758. Both narrating
from Muhammad ibn Sinan. Makarim al-Akhlag, vol. 1, p. 424, h. 1443.
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16. Makarim a-Akhlag, vol. 1, p. 423, h. 1439. Bihar a-Anwar, val. 66, p. 444, h. 8. a-
Firdaws, val. 1, p. 101, h. 331, narrating from Ibn ‘Umar.

17. Tibb a-Nabi, p. 28. Bihar al-Anwar, vol. 62, p. 299.

18. a-Dawat, p. 151, h. 405. Makarim a-Akhlag, vol. 1, p. 372, h. 1230. Bihar al-
Anwar, vol. 66, p. 177, h. 37.

19. Jami’ a-Ahadith, p. 82. Bihar a-Anwar, val. 66, p. 177, h. 39, narrating from al-
Imamah wa al-Tabsirah.

20. Makarim al-Akhlag, vol. 1, p. 372, h. 1230. Bihar al-Anwar, vol. 66, p. 176, h. 37.

21. d-Kafi, val. 6, p. 22, h. 2. a-Mahasin, vol. 2, p. 365, h. 2274. Both narrating from
Muhammad ibn Muslim. Makarim al-Akhlag, vol. 1, p. 373, h. 1241.

22. d-Kdfi, val. 6, p. 363, h. 6. al-Mahasin, val. 2, p. 313, h. 2047. Makarim al-Akhlag,
vol. 1, p. 385, h. 1295.

23. a-Kafi, val. 6, p. 22, h. 1. Tahdhib a-Ahkam, val. 7, p. 439, h. 1755.

24. Qur’an, 19:25.

25. a-Kafi, val. 6, p. 22, h. 4. Tahdhib al-Ahkam, val. 7, p. 440, h. 1757, with ‘wise’
instead of ‘forbearing’. al-Mahasin, val. 2, p. 346, h. 2194.

26. A high quality sweet red-yellowish date.

27. Tahdhib a-Ahkam, val. 7, p. 440, h. 20. al-Kafi, val. 6, p. 22, h. 3, with ‘virtuous
and forbearing’ instead of ‘wise’. Both narrating from Zurarah from Imam a-Sadiq (a.s.).

28. d-Kafi, val. 6, p. 22, h. 5. a-Mahasin, vol. 2, p. 345, h. 2190. Both narrating from
Salih ibn * Agabah. Makarim al-Akhlag, vol. 1, p. 366, h. 1206, with will become beautiful’
instead of ‘will turn out forbearing’.
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Chapter 4: The Forming of the Life-germ

4.1: The Effects of being Born Pure

92. Maani a-Akhbar, narrating from Husayn ibn Zaid, from Imam al-
Sadiq (a.s.), from his fathers (a.s.): “ The Messenger of Allah (s.a.w.) said:
“Whoever loves us the Ahlul-Bayt must praise Allah Almighty for the
foremost of blessings.”

Some asked: “What is the foremost of blessings?”

He answered: “ Purity of birth. No one will love us except those who are
born pure, and no one hates us other than those who are born impure.”*

93. ‘lla a-Sharai’, narrating from Abu Ayyub al-Ansari who said:
“Present the love of ‘Ali to your children, and those who love him are
from you, and those who do not love him you must ask its mother where
she got him from, for | heard the Messenger of Allah (s.a.w.) say to ‘Ali
ibn Abi Talib: “No one loves you except a believer, and no one hates you
except a hypocrite, a person of illegitimate birth, or a child conceived
during its mother’s menses.”

94. Imam ‘Ali (a.s.) said: “Good intention denotes purity of birth.”*

95. Imam al-Baqir (a.s.) said: “ The one whose birth is pure will enter
Paradise.”*

96. Imam al-Sadiq (a.s.) said: “ Allah created Paradise clean and pure,
so no one will enter it except those who are of pure birth.”>

97. Imam al-Sadiq (a.s.) said: “He who has found the harmony of our
love in his heart must abundantly pray for his mother for she did not
betray his father.”®

33V5)) o SUT

SUT e ) ade Golall sLY) e oy o ) o L) glee (92
QU ) 0aoilh ool ol LT 3 1Ty e 1 o A S 0 5L g
el I3 Ly 1 e 08 e

3Ny ez A V) Ward ¥ 5 Yy il A VI A Y 5 a3y b i

Gol ad oS3V o Lo &4 ol Wl gl ol tan2dl e 93
Ais\dt.p;&\JyjéAé‘/égéegu;&gwiﬁ\\}iﬁ\;ﬁé; 35‘(&*’35‘3‘{’
s of G50 V) Slast Yy st NI GEE W 1 Gl o el o Ty e
».E,.,;Ua ) RS jT ¢35

sl 5Ll e 3wl s IO ale e LY .94

A 5 B3Ny b 5 L) ade 3L pLY1L95

Lel2g S5 B2kt Sl ) Gle LS D 3 L ade Galall LY .96

A5V, cilb 2 V)

35



www.alhassanain.org/Zenglish

u’;glu\_ew\!;u.d\,ﬁbwg;u;sf»jwrM\u_aw97
AU

4.2: The Effects of Impure Birth

“ .. and share with them in wealth and children...”’

98. The Prophet (s.aw.) said: “Good morals cannot be separated from
any one except a child conceived during menses or a child from
adultery.”®

99. The Prophet (s.aw.) said to ‘Ali (a.s.): “No one will hate you except
for three groups of people: the illegitimately born, the hypocrite and he
who his mother got pregnant with him while she wasin her menses.”°

100. Kanz a-Ummal, narrating from Abu Hurayrah who said: “The
Messenger of Allah (s.a.w.) said: “ There will come atime for people when
devils will be partners in having their children.” Some asked: “Is this
possible, O Messenger of Allah?”

He said: “Yes.” They asked: “How can we recognize our children from
their children?” He answered: “By having very little modesty and very
little mercy.” *°

101. The Prophet (s.aw.) said: “He who is not embarrassed from what
he says or from what is said to him, he is either an illegitimate child, or
his mother got pregnant with him while being in her menses.”

102. Imam ‘Ali (as) said: “The Messenger of Allah (s.a.w.) said:
‘Allah has prohibited the entering of Paradise for he who is abusive, has
little modesty, and does not fear of what he says and what is said about
him. If you were to investigate him, you would not find him other than
being born from an illegitimate relationship or the partner of Satan.”

He was asked: “O Messenger of Allah! Is there a partner of Satan
among people?’

The Prophet (s.aw.) said: “Have you not read Allah’s saying: “...and
share with them in wealth and children...?**

103. Imam ‘Ali (a.s.) said: “He who is vile is a sign of his birth being
malevolent.” **

104. Imam al-Sadiq (a.s.) said: “No one will hate us except for whose
birth isimpure, or their mother became pregnant during her menses.” **
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4.3: TheHarm of Copulating with a Woman during her

M enses

“They ask you concerning [intercourse during] menses. Say: ‘It is
hurtful.” So keep away from [intercourse with] wives during the menses,
and do not approach them till they are clean. And when they become
clean, go into them as Allah has commanded byou. Indeed Allah loves the
penitent and He loves those who keep clean.”*

105. The Prophet (s.aw.) said: “He who has intercourse with his wife
while she is in her menses and his child is born with leprosy or alphosis,
he should not blame anyone other than himself.” *°

106. The Prophet (s.aw.) said: “My Nation! Indeed Allah the Blessed
and Supreme dislikes you to have any of twenty four characteristics and
He has reproached you about them: ...He dislikes a man to copulate with
his wife while she isin her menses, and if he was to copulate her and the
child is born with leprosy or alphosis, he should not blame anyone other
than himself.”*/

107. The Prophet (s.aw.) said: “If someone was to have intercourse
with his wife while she isin her menses and then a child is born to them
who is afflicted with leprosy, he should not blame anyone other than
himself.” *®

108. a-Kafi, narrating from ‘Adhafir a-Sayrafi who said: “Abu
‘Abdullah [al-Sadiq] (a.s) said: “Do you see these repulsive looking
people?’

| said: “Yes.”

He said: “It is because their fathers had intercourse with their mothers
while they were in their menses.” 19 %
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4.4: The Blessings of Supplicating During I nter cour se

109. The Prophet (s.aw.) said: “Be alert! If a person, at the time of
approaching his wife says. ‘In the name of Allah, O Allah! Keep Satan
away from us, and keep Satan away from what You have blessed us with’,
and then a child is determined for them in this intercourse, Satan can
never harm him.” %

110. The Prophet (s.aw.) said: “O ‘Ali! If you were to have intercourse,
say. ‘In the name of Allah. O Allah! Keep Satan away from us and keep
him away from what you have blessed me with’, and if it is destined that a
child is conceived from you two, Satan will never harm him.” %

111. Imam *Ali (as.) said: “1f a man intends to have intercourse with
his wife, he should say: ‘O’ Allah! | made her private part lawful [for
myself] by Your command and | accepted her as a trust from you. So, if
You have destined a child from her for me, make him a healthy son; and
do not allow Satan to have a share in him nor any partnership.”?

112. Imam al-Bagir (a.s.) said: “If you intend to have a child, then say
at the time of copulation: “O Allah! Bless me with a child and make him
pious, with no addltlonal or missing organs [physically healthy] and make
his ending a good one.”

113. Imam a-Sadiq (a.s.) said: “He who desires his wife to become
pregnant, he should perform a two- unit prayer with long bowing and
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prostration after his Friday prayers, and then say: “O Allah! | beseech
You the same thing that Zachariah asked You. O Lord! Do not leave me
alone, for You are the best of inheritors! O’ Allah! Bestow upon me from
You a pure offspring, indeed You are the hearer of prayers. O' Allah! By
Your name | made her lawful for me and | took her as a trust from You.
So, if You have decreed a child in her womb, make him a blessed pure son
and do not allow Satan to be a share or partner in him.”*

114. Tafsir a-'Ayyashi, narrating from Sulayman ibn Khalid who said:
“| asked Abu ‘Abdullah [al-Sadig] (a.s.) what the meaning was of Allah’s
saying: ‘...and share with them in wealth and children...? He (a.s)
answered: “In this regard, you must say: “| seek refugein Allah the All-
hearing, the All-knowing from the accursed Satan.” *°
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4.5: The Role of the Conditions on the Formation of the Life-
germ

115. The Prophet (s.aw.) said: “It is not good for a man to associate
with his wife after he has had a wet dream until he performs his ritual
bath from the wet dream he saw, but if he was to do so [copulate before
having bath] and the child was born insane, he should not blame anyone
other than himself.”?’

116. The Prophet (s.aw.) said: “1f any of you was to copulate with his
wife, he must cover himself, for if he does not cover himself, the angels
will become shy and leave, and Satan will be present, and so if a child is
conceived from them, Satan hasa sharein him.”*®

117. Imam a-Ridha (a.s.) said: “Having intercourse after intercourse
without a ritual bath in between will cause insanity in the child [conceived
from it].” %

118. Imam a-Ridha (a.s.) said: “ Do not have intercourse with women at
the beginning of the night, in neither winter or summer, as the stomach
and veins are full and it isnot an appropriate act. There is also the fear of
calic, chin-trembling gout, renal calculus, urine distillation, hernia, poor
eyesight and weak memory. So, if you intend to have intercourse, it must
be at the end of the night, for it is healthier for the body and more hopeful
for the child [being conceived], and it is better for the increase of
intelligence of the child that is conceived between them.”*°, 3
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Notes

1. M@ ani d-Akhbar, p. 161, h. 1. ‘lla a-Shardi’, p. 141, h. 1. a-Mahasin, vol. 1, p.
232, h. 419.

2.'lla d-Shardi’, p. 145, h. 12. Bihar a-Anwar, val. 39, p. 301, h. 110.

3. Ghurar al-Hikam, h. 4758.

4. a-Mahasin, vol. 1, p. 233, h. 423, narrating from Sadit al-Sayrafi. Bihar a-Anwar,
val. 4, p. 287, h. 10.

5. 'lla al-Sharai’, p. 564, h. 1, narrating from Sa'd ibn ‘Umar al-Jallab. al-Mahasin,
vol. 1, p. 233, h. 424, narrating from ‘ Abdullah ibn Sinan.

6. Kitab Man la Y ahdarhu al-Faqgih, vol. 3, p. 493, h. 4745. ‘1la al-Sharai’, p. 142, h. 5,
narrating from al-Mufaddal ibn ‘Umar.

7.Qur'an, 17:64.

8. a-Firdaws, val. 2, p. 200, h, narrating from Abu Hurayrah. 2992. Kanz a-Ummal,
vol. 3, p. 3, h. 5136.

9.'llal a-Sharai’, p. 142, h. 6, narrating from Um Salamah. Bihar a-Anwar, val. 27, p.
151, h. 19.

10. Kanz a-Ummal, vol. 3, p. 126, h. 5795, narrating from Abu al-Shaikh from Abu
Hurayrah.

11. Usd a-Ghabah, vol. 2, p. 643, h. 2461. a-Firdaws, vol. 3, p. 623, h. 5947. Both
narraiting fron Showayfa'. Kanz a-Ummal, vol. 3, p. 125, h. 5794, narrating from al-
Tabarani.

12. a-Kafi, vol. 2, p. 323, h. 3, narrating from Sulaym ibn Qays from Imam ‘Ali (a.s.).
a-Zuhd, p. 7, h. 12, narrating from sulaym ibn Qays from Imam *Ali (a.s.) from the Prophet
(saw.).

13. Ghurar a-Hikam, h. 7817.

14. Kitab Man laYahdarhu a-Fagih, val. 1, p. 96, h. 203.

15. Qur’'an, 2:222.

16. Kitab Man la Y ahdarhu a-Fagih, vol. 1, p. 96, h. 201. Makarim a-Akhlag, vol. 1, p.
459, h. 1557.

17. Kitab Man la Yahdarhu a-Fagih, vol. 3, p. 556, h. 4914. d-Khisal, p. 520, h. 9. al-
Amali, by al-Sadug, p. 378, h. 478. All narrating from al-Husayn ibn Zaid from Imam al-
Sadiq (a.s).

18. d-Mu'jam al-Awsat, val. 3, p. 326, h. 3300, narrating from Abu Hurayrah. Kanz al-
‘Ummal, vol. 16, p. 352, h. 44885.

19. a-Kdfi, vol. 5, p. 539, h. 5. ‘llal a-Shara'i’, p. 82, h. 1, narrating from Ibn Abu
‘ Adhafir al-Sayréfi.

20. What we can conclude from this set of traditions is that sexual intercourse and
becoming pregnant during the period of menstruation can be one reason for having
repulsive features or being afflicted with leprosy or aphosis, but it's not the only factor.
Therefore, we cannot say that any child afflicted with any of the above diseases is the result
of having unlawful intercourse. There is no clear mentioning in the traditions that could
answer as to whether intercourse during the state of menstruation leads to these
conseguences or not, but rather the negation of these things can be concluded, and scientific
research can be helpful in this regard.

21. Sahih al-Bukhari, vol. 5, p. 1982 h. 4870. Sunan Ibn Majah, val. 1, p. 618, h. 1919.
Musnad Ibn Hanbal, vol. 1, p. 465, h. 1867. All narrating from Ibn ‘ Abbas.

22. Tuhaf a-’Uqul, p. 12. a-lkhtisas, p. 134 h. 115, narrating from al-Khudri.

23. a-Khisal, p. 637, h. 10, narrating from Abu Basir and Muhammad ibn Muslim from
Imam al-Sadiq (a.s.) from his forefathers (a.s.). Tuhaf a-'Uqul, p. 125. Bihar a-Anwar,
val. 10, p. 115, h. 1.

24. d-Kdfi, vol. 6, p. 10, h. 12. Tahdhib a-Ahkam, vol. 7, p. 411, h. 1641. Both
narrating from Muhammad ibn Muslim.

25. d-Kafi, val. 6, p. 8, h. 3. Tahdhib al-Ahkam, val. 3, p. 315, h. 974. narrating from
Muhammad ibn Muslim.

26. Tafsir a-’ Ayyashi, vol. 2, p. 300, h. 107. Bihar al-Anwar, vol. 103, p. 294 h. 47.

27. Tahdhib a-Ahkam, vol. 7, p. 412, h. 1646, narrating from Muhammad ibn a-'Is
from Imam a-Sadiq (as) . Kitab Man la Yahdarhu a-Fagih, vol. 3, p. 557, h. 4914,
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narrating from al-Husayn ibn Zaid ibn ‘Ali ibn a-Husayn (a.s.) from Imam a-Sadiq (a.s.)
from hisforefathers (a.s.) from the Prophet (s.aw.).

28. d-Mu'jam a-Awsat, vol. 1, p. 63, h. 176, narrating from Abu Hurayrah. Kanz al-
Ummal, val. 16, p. 343, h. 44835.

29. Tibb a-Imam a-Ridha (a.s.), p. 28. Bihar a-Anwar, vol. 62, p. 321.

30. Tibb a-Imam a-Ridha (a.s.), p. 64. Bihar a-Anwar, vol. 62, p. 327.

31. It must be said that the role of the different states and times of sexual intercourse in
the destiny of the child mentioned in these traditions apparently means that they have a
partial effect, and it is not the complete cause. And Allah knows best.
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Section 2: The Rightsof Children

Introduction:

Chapter one: Therights of a Newborn
Chapter two: Therightsof a Suckling I nfant
Chapter three: Education
Chapter four: Learning and Education
Chapter five: Adorning and Playing

Chapter six: Supplication
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Introduction
Through studying the teachings of the holy infallibles (a.s.) regarding the
rights of a newborn, one can conclude that a child in this stage has eight
rights upon his family. These rights are as follows:

1- Honouring the Birth

The day that Allah Almighty bestows a blessing upon a person is a day of
festivity," being auspicious and blessed. A newborn is a great bounty for a
family, and in reality a birthday party is a form of expressing gratitude for
this great divine blessing. To congratulate and giving a banquet in honour of
the newborn is also something highly recommended to do.

Remembering birthdays is to honour the divine blessing of the human
being coming into existence. The newborn is brought into this world by
Allah as a glorious blessing upon its family.

The Messenger of Allah (s.aw.) once asked Imam ‘Ali (a.s.): “What is
the first blessing that Allah gave you?”

Imam ‘Ali (as.) answered: “That He, may His tribute be glorified,
created me and | was absolutely nothing.”

Therefore, occasions such as birthdays or celebrating reaching the age of
maturity (taklif) with the purpose of giving thanks for Allah’s blessings are
good and commendable customs to observe, even though there is no
particular evidence to indicate it is religiously recommended (mustahab).

2- Bathing the Newborn

2- Bathing the Newborn®

There are afew notable points in regards to washing a newborn child:

A) What is meant here in bathing is not simply washing, but a ritual
religious bathing. Accordingly, the person who bathes the baby must
observe the rulings of ritual bathing, as in the intention and the order of
washing the parts.

B) This bathing is recommended, provided it does not harm the newborn
in any way.®

C) The act of bathing the newborn is recommended to be done at the time
of birth, and it is permissible to delay it for up to three days4

D) Some of the early jurists viewed that the ritual bathing of anewbornis
obligatory.”

3- Reciting Adhan and Igamah in the Newborn’sears

Here are some following points important in this regard:

A) The Adhan must be recited in the right ear of the newborn, and the
Igamah in the left ear.

B) It is stated in some narrations that the time of reciting the Adhan and
Igamah in the ears of the newborn is after hearing it cry, and, in some other
narrations it says that it is recommended to be done before the umbilical
cord is cut.

C) This Islamic tradition indicates that the first sounds a baby hears play
an important role in the nature of the child, and which also has many effects
on his upbringing and future.
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4- Feeding the Newborn for the First Time

This meansthat it is recommended to mix a very small amount of the soil
of Karbala with some water from the Euphrates® and put in the newborn’s
mouith.

The reason for doing so is that performing such an act will influence the
child’s aspiration to seek truth, justice and love for Ahlul Bayt (as),
penetrating in newborn’s soul from the very beginning of his life, as has
been mentioned in some traditions.”

The recommendation of other things like feeding the baby with rain
water, warm water, dates and honey before anything else have also been
mentioned in some traditions. Therefore, if possible, it is better to combine
and mix honey, dates and some rain water or water from the Euphrates and
then given to the baby.?

This also indicates that the first food given to the newborn, like the first
voices the newborn hears, play an effective role in the fate of the child.

5- Choosing a Good Name

According to the traditions in Islam, choosing a good name for the
newborn is considered as the first benevolent act the family performs for the
child. It is imperative that through the guidelines set out by the Leaders of
Islam, Mudlim families must choose the best names for their children. These
statements of guidance are:

A) Families can choose any good name for their child.

B) The best names are those which indicate the servitude and relation of
aperson to his Creator.

C) The best names are the names of the holy prophets, the infallibles and
religious figures in Islam, and the best of all is the name Muhammad.

D) For those who Allah Almighty has granted four sons, it is
blameworthy if they do not name one of them Muhammad.

E) Choosing a name for a child should be done before its birth, and if itis
not known what the sex of the newborn is, they may choose aname whichis
appropriate to both.® Of course, there is no problem in changing the name
after the delivery.

F) It is recommended that after a boy is born to name him Muhammad
for the first seven days, and then the parents may choose any other name
they wish.

G) Certain names like Muhammad and Fatimah have special rights and
respect that must be observed because of their connection with great Islamic
characters.

H) There are some names that are reprehensible (makruh) because they
symbolised the wrong and injustice, like: Shahab, Hariq, Hubab, Kalb,
Firar, Harb, and Zalim.

I) It is reprehensible to put names that indicate pride, or something that’s
negation in a conversation is considered as a bad omen, such as; Mubarak —
the blessed, in which its negation is ‘the unblessed'.

J) The names that are befitting only to Allah, the Exalted, (like Quddus,
Hakam, and Khalig) should not be used as the name of someone, to which
some jurists have considered this as prohibited.
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6- Shaving the Newborn’s Head
It is arecommended act to shave the hair on the head of a newborn on the
seventh day after the birth and donate its equal weight in gold or silver for
charity, and there is no difference as to whether the newborn is a girl or a
boy.

7- To Offer a Sacrifice for the Newborn

Performing a ‘Agigah is the sacrificing of a sheep™ to feed people upon
the birth of achild.*!

The things that must be observed in this regard are:

A) To offer asacrifice for achild is a highly recommended act, and some
jurists' have even considered it obligatory.

B) It is recommended that the offering for a boy should be a male sheep
and for agirl afemale sheep.

C) The time of sacrifice isto be done on the seventh day after the birth,
and if it is delayed any time after that it will still remain as a recommended
practice. If the parents did not perform the ‘Aqgigah for the child, it is
recommended that the child himself does so when he becomes mature.

D) It isrecommended that the meat of the sacrifice be divided among the
believers and to pray for the baby, but it is better to cook the meat and invite
at least ten persons to eat and pray for the newborn.

E) It is recommended when cutting up the ‘Agigah not to break the
bones. Another recommendation is that one leg and thigh, or rather one
fourth of the sacrifice should be given to the midwife.

F) It is reprehensible for the parents and those supported by the father,
not to eat from the offering, in particular the mother.™

G) It is recommended to recite the special supplication for the *Agigah
while it is being slaughtered. The supplications narrated from Ahlul Bayt
(a.s) in this regard are abundant.™*

8- Circumcision of the Baby

It is a recommended act to circumcise the newborn boy on the seventh
day after his birth, and it is permissible to delay it until up to the age of
puberty. It is of precaution that the child's parents would get him
circumcised before puberty, but after puberty it is an urgent obligation and
delayingit is not permissible.

It is aso recommended that at the time of the act of circumcising the
child, the related supplication should be recited."
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Notes
1. The Arabic word ‘Id is derived from the root ‘ awada which means ‘to return’, so the
day on which missed out blessings are return to a person or to the society is called a festive
day. However, this word gradually became used used for any auspicious or blessed day.
The greater the blessing of Allah is, the festive is more magnificent and glorious with
greater joy and happiness. Based on this definition, each day that a man does not commit a

sin is counted a day of festivity for him. In this regard Imam ‘Ali (as.) has said: “ Every

day in which Allah is not disobeyed in is a festive ‘1 d day.”

2. Some jurists have presumed that what is meant is the general washing and cleaning of
the newborn. Refer to: Jawahir al-Kalam, val. 5, p. 71.

3. Tahrir al-Wasilah, val. 2, p. 31.

4. a-'Urwah al-Wuthga, val. 2, p. 157.

5. Jawahir al-Kalam, val. 5, p. 71.

6. Refer to h. 143-145.

7. Refer to h. 142.

8. Jawahir a-Kalam, vol. 31, p. 253.

9. Refer to h. 148.

10. A goat, cow, or a camel can aso be sacrificed, and it is recommended to observe all
rulings of daughtering in them.

11. Tahrir al-Wasilah, val. 2, p. 316.

12. Like Askafi, Sayyid Murtada and Fayz Kashani. Ahkam al-Atfal, p. 196.

13. Wasa'il a-shi’ah, vol. 21, p. 428.

14. Wasd'il a-Shi’ah, vol. 15, p. 426-428.

15. Refer to page 115, h. 193.
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Chapter 1: The Rightsof a Newborn

1.1: Honouring the Birth

“And peace be on him the da%/ he was born, and the day he dies, and
the day he shall beraised alive!”

“ And peace be on methe day | was born, and the day | die, and the day
| shall be raised alive.””

119. Imam a-Bagir (a.s.) said: “O child of three [great] days: The day
which you were born, the day which you will enter your grave and the day
on V\éhiCh you will come out towards your Lord. What great days they will
be.”

120. Imam a-Bagir (a.s.) said, while congratulating a man for his
newborn child: “1 ask Allah to make him a [worthy] successor in your life
and a successor after you, for indeed a man succeeds his father in hislife
and after his death.”*

121. Imam al-Sadiq (a.s.) said: “ The greatest day of a person is the day
heisborn, and his smallest day is the day he dies.””

122. Imam a-Sadiq (a.s.) said: “A man said when congratulating
someone who was blessed with a son: “ Congratulations for your newborn
horseman.”

Imam Hasan (a.s.) said to him: “How do you know he will be a rider or
awalker?”

The man said: “May | be sacrificed for you! Then what should | say?”

He (a.s.) said: “ Say: you have thanked the Giver [of this bounty], and
may the given be a blessing for you. May he reach his perfection and may
He sustain you with His kindness.”®

123. al-Kafi, narrating from ‘Ali ibn al-Hakam, from one of the Shi’ah
who said: “For the birth of one of his children, Abu al-Hasan Musa [al-
Kazim] (a.s.) had a feast, and he fed fulazaj’ in large bowls to the people
of Medina in mosques and lanes for three days.”®
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1.2: Washing the Newborn
124. Imam a-Sadiq (as) said: “Washing the newborn baby is
obligatory.”®

253 s
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1.3: Reciting Adhan and |gamah in the Newborn’sears

125. The Prophet (s.aw.) said: “Whoever is granted a newborn and
recites the Adhan in his riqht ear and the Igamah in his left ear, Um al-
Sibyan™ will not harm it.”*

126. The Prophet (s.aw.) said: “1f someone has a newborn child, he
must recite the Adhan in hisright ear and the Igamah in his l€ft ear, for
thiswill bring security from the cursed Satan.” **

127. Sunan Abi Dawud, narrating from Abu Rafay’ who said: “When
Fatimah (a.s.) gave birth to Hasan ibn ‘Ali (la.s.), | saw the Messenger of
Allah (s.a.w.) reciting the Adhan in hisear.” **

128. Imam ‘Ali (a.s.) said: “When the time came for Fatimah to give
birth to her child, the Messenger of Allah (s.aw.) said to Asma’ bint
‘Umays and Um Salamah: “Stay with her so that when her baby is
delivered and sarts to cry, recite the Adhan in its right ear and the
lgAmah in its left ear, for whoever thisis done to will be safeguarded from
Satan, and then do not do anything until I come.”

When Fatimah delivered the baby, they did what he (s.aw.) told them,
then the Prophet (s.aw.) came and cut his umbilical cord and put alittle bit
of his saliva in the newborn’s mouth and said: “O Allah! | seek refuge to
You for him and his offspring from the vice of the cursed Satan.”**

129. Imam a-Sadiq (a.s.) said, regarding some of what is done to an
infant at the time of his birth: “ Tell the midwife or anyone who iswith her
to recite the Adhan in his right ear so that the child would never become
insane or followed by ajinn.”*

130. Imam al-Sadiq (a.s.) said, mentioning some of the things to be done
to an infant at the time of his birth: “ Recite the Adhan in hisright ear and
the Igamah in his left ear. Do this before cutting the umbilical cord, for
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the child will never be a coward and will not be afflicted by [the sickness
of] Um al-Sibyan.” *°
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1.4: TheFirst Feeding

131. The Prophet (s.aw.) said: “ The first thing a newborn should be fed
iswarm water.” !’

132. Musnad Abu Ya'la, narrating from Abu Musawho said: “ A son was
born to me. | took him to the Messenger of Allah (s.a.w.) and he named
him Ibrahim. He then fed him a date [as the first piece of food he ate],
prayed that he be blessed, and he then returned him to me.” *®

133. Sahih Muslim, narrating from ‘ Aishah who said: “Newborns were

brought to the Messenger of Allah (s.a.w.) and he blessed and was the first
to feed them.” ™

134. Imam ‘Ali (a.s)) said: “Feed your newborns firstly with dates, as
the Prophet (s.a.w.) did so with Hasan and Husayn (a.s.).” *°
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135. a-Kafi, narrating from Y unus, from one of the companions that Abu
Jafar [a-Bagir] (a.s.) said: “The first food of a newborn should be the
water of the Euphrates, and the | gamah isto be recited in his ear.”

In another narration he (a.s.) said: “ Thefirst food that should be given to
your children is water from the Euphrates and soil from the grave of
Husayn (a.s.), and if that is not possible, then with rain water.” **

136. Imam a-Sadiq (a.s.) said: “Let the first thing your children eat be
the soil from the grave of Husayn (a.s.), for it is a safeguard.” %

137. Imam al-Ridha said, in al-Figh —a book attributed to him: “When a
child is born, feed him first with water from the Euphratesif you are able
to, otherwise with honey.”
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1.5: Naming

A- Choosing a Good Name
138. Imam al-Kazim (a.s.) said: “ Someone came to the Prophet (s.a.w.)
and said: “O Messenger of Allah! What isthe right of my child?”
He answered: “ Choosing a good name for him, raising him well and
facilitating a good life for him.”**
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139. Imam al-Kazim (a.s.) said: “ The first act of benevolence a man has
to his child is choosing a good name for him, so every one of you must
choose a good name for your child.”
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B- Choosing a Name before the Birth

140. Imam ‘Ali (a.s.) said: “Choose a name for your children before
they are born. If you do not know whether the childisa male or a female,
call them by the names which are good for both a male and a female, for
the miscarriaged foetus will meet you on Judgment Day while you have
not chosen a name for it, the miscarriage will say to its father: “Why

didn’t you choose a name for me? Verily, the Messenger of Allah gave the
name to Mulsin before he was born.” %°
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C- The Ahlul Bayt’s Tradition in Naming
141. Sunan al-Tirmidhi, narrating from ‘Amr ibn Shu'ayb, from his
father from his grandfather who said: “Verily, the Prophet (s.a.w.)
commanded the choosing of a name for a newborn on the seventh da)7/
[after hisbirth], and cutting the hair from him and offering a sacrifice.”
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D- The Best of Names and the Rights of Some of Them
142. The Prophet (s.aw.) said: “The blessed names are: ‘Abdullah,
‘Abd al-Rahman and similar names that denote the servitude to Allah.” *®

143. The Prophet (saw.) said: “Indeed, the best of names are:
‘Abdullah, ‘Abd al-Rahman, Harithah and Hammam.” %°
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144. The Prophet (s.aw.) said: “If you name the child Muhammad,
hono% him, make room for him in gatherings and do not frown at
him.”

145. The Prophet (s.aw.) said: “If you name anyone Muhammad, do
not disgrace him, do not frown at him and do not beat him. Blessed be the
house that has a Muhammad, the gathering that has a Muhammad, and a
company of friends that has a Muhammad.” **

146. The Prophet (s.aw.) said: “ There is no house that has the name
Muhammad in it that will not be increased in its sustenance by Allah. So,
if you32have named a child Muhammad, you must not beat or insult
him.”

147. The Prophet (s.aw.) said: “You name someone Muhammad and
then you insult him! 2" %

148. a-Kafi, narrating from al-Sakuni who said: “I went to Imam al-
Sadiq (a.s.) while | was sad and upset, and he said to me: “O’ Sakuni, why
are you sad?’

| said: “ A daughter has been born to me.”

He said: “O’ Sakuni, her weight is on the earth and her sustenance is
from Allah. She lives outside the span of your lifetime, and she eats other
than your sustenance.”

By Allah, he relieved me, and then he said: “ What did you name her?”

| said: “Fatimah.”

He said: “Excellent!” Then he put his hand on his forehead and said:
“The Messenger of Allah said: “The rights of the child on the father is
that if the child is a male, the father should honour his mother, choose a
good name for him, teach him the Book of Allah, purify him and teach
him swimming. And if the child is a female, he should honour her mother,
choose a good name for her, teach her [froml the Chapter of the Light,
not teach her [from] the Chapter of Joseph®, not to place her in an
upstairs room®, and to hasten in sending her to the house of her husband
[for marriage].”

‘Be careful! Since you have named her Fatimah, you should not insult
her, nor curse her, nor beat her.”*

149. The Prophet (s.aw.) said: “He who is given four boys and does not
name one of them Muhammad, has indeed been disloyal to me.”*’

150. The Prophet (s.aw.) said: “Name [your children] with the names
of prophets.”

151. The Prophet (s.aw.) said: “ There is no family wherein there is the
name of a Divine Prophet save that Allah sends an angel to them to
sanctify them from the morning prayer until evening.”*

152. Imam a-Bagir (as.) said: “The best name is the one which
indicates the servituded40 [of Allah], and the best of them are the names of
prophets.”

153. Imam a-Sadiq (a.s.) said: “Thereis no child that is born to us and
not named Muhammad, and when seven days have passed, we keep the
name if we want or we change it.” **

154. Imam a-Sadiq (a.s.) said: “ Someone came to the Prophet (s.a.w.)
and said: “O Messenger of Allah! A child has been born to me, so what do
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I name him?” He said: “Name him by the dearest of names to me:
Hamzah.”*

155. al-Kafi, narrating from ‘Abd al-Rahman ibn Muhammad ‘ Azrami
who said: “Mu’awiyah appointed Marwan ibn al-Hakam as the governor
of Medina and ordered him to assign a salary for the young ones of
Quraysh, and he did.”

Imam Zayn al-’Abidin [a-Sajjad] said: “I went to him and he asked:
“What isyour name?” | answered: “‘Ali ibn al-Husayn.” He asked: “ What
isyour brother’sname?” | answered: “*Ali.”

He said: *“*Ali and ‘Ali! What was your father after by naming all his
sons ‘Ali?”

Then he paid my salary and | returned to my father [Imam Husayn] and
told him what happened. He said: “Woe to the son of the blue-eyed™
woman and [animal] skin tanner. If | were given one hundred sons, |
would name them nothing but ‘Ali.”*

156. Tafsir al-’Ayyashi, narrating from Rib’i ibn ‘Abdullah who said:
“Abu ‘Abdullah [al-Sadiq] (a.s.) was asked: “May | be your ransom! We
name [our offspring] by your names and the names of your fathers, does
this benefit us?”

He said: “ By Allah, yes it does, and is religion anything but love? Allah
has said: ‘... If you love Allah, then follow me, Allah will love you and
forgive your sins...” 46 %’

157. a-Kafi, narrating from Ibn Mayyah from Fulan ibn Hamid who said
that he asked and sought advice from Abu ‘Abdullah [al-Sadiqg] (a.s.) about
the name of his son. The Imam said: “Name him by a name that indicates
servitude.”

He said: “What are those names?”

He (a.s.)) said: “[Names] like ‘Abd al-Rahman.” *®

158. Imam al-Kazim (a.s.) said: “Poverty will not enter the house that
has someone from the men with the name of Muhammad, Ahmad, ‘Ali,
Hasan, Husayn, Ja'far, Talib, or *Abdullah, or from among the women
with the name Fatimah.” *

159. Imam Hasan a-'Askari (a.s.) said to Ja'far ibn Sharif al-Jurjani:
“May Allah give gratitude to Abu Ishag Ibrahim ibn Isma’il for his
service to our followers, and may He forgive his sins and bless him with a
good son who believes in the truth. Tell him that al-Hasan ibn ‘Ali says:
“Name your son Ahmad.”*°

160. Kashf a-Ghummah, narrating from Jafar ibn Muhammad al-
Qalanisi, who said: “My brother Muhammad wrote to Abu Muhammad
[al-’ Askari] (a.s.) while his wife was pregnant and close to delivering and
had asked him (a.s.) to pray to Allah to relieve her [from pain] and to bless
him with a son and to choose a name for the newborn. The |mam wrote
back in answer to him, praying to Allah for hiswell being and said: “ May
Allah bestow upon you a healthy son, and Muhammad and ‘Abd al-
Rahman are good names.”

Then his wife gave birth to twins and he named one of them Muhammad
and the other ‘ Abd al-Rahman.”>*
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E- Inappropriate Names

161. The Prophet (s.aw.) said: “ Do not name your children Hakam and
Abu al-Hakam, for Allah isthe Hakam (Arbitrator).” >

162. The Prophet (s.aw.) said: “Do not name your son: Yasar, Rabah,
Najih, or Aflah.”*

163. The Prophet (s.aw.) said: “The worst names are: Dirar, Murrah,
Harb, and Zalim.”**

164. Mgma a-Zawa'id, narrating from ‘Abd a-Rahman ibn Abu
Sabrah who said: “My father and | went to the Prophet (s.a.w.) who asked
my father: “1sthisyour son?”

He answered: “ Yes.”

He (s.aw.) asked: “What is his name?”

He answered: “ al-Hubab.”

He (s.aw.) said: “Do not call him al-Hubab, for al-Hubab is Satan, but
rather he [your son] is‘Abd al-Rahman.” >

165. al-Mu‘jam al-Kabir, narrating from Ibn Buraydah from his father
who said: “ The Messenger of Allah (s.a.w.) prohibited anyone to be called
Kalb (dog) or Kulaib.”*®

F- Thereason for the Reproaching of Certain Names

166. Sunan Abu Dawud, narrating from Muhammad ibn ‘Amr ibn ‘Ata
who said: “Zainab bint Abu Salamah asked him [Muhammad ibn ‘Amr
ibn ‘Ata’]: “What did you name your daughter?”

He said: “1 named her Barrah (Righteous).”

She said: “Verily, the Messenger of Allah (s.aw.) reproached this
name: | was named Barrah and the Messenger of Allah (s.a.w.) said: “Do
not admire yourselves. Allah is more aware of the righteous ones among
you.”

They said: “ Then what do we call her?”

He answered: “ Name her Zainab!” >’
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1.6: Shaving the Head
167. When Imam al-Sadiq (a.s.) was asked about the reason for shaving
the head of a baby, he answered: “To clean the head from the hair [the
term period] of the womb.”*®

168. al-Kafi, narrating from *Ali ibn Ja'far asking Imam al-Kazim: “I
asked him about a newborn child and whether his head is to be shaved

after the seventh day?” He (a.s.) said: “If seven days have passed shaving
his head is not necessary.” *°
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1.7: Giving an Offering for a Child
169. The Prophet (s.aw.) said: “Every boy is held in pledge of his
offering ('Aqiqahg which should be sacrificed for him on the seventh day
[after hisbirth].”®
170. Imam a-Bagir (a.s.) said: “On the seventh day of the birth of a
child, a boy or a girl, one should sacrifice a sheep, a male sheep for the
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boy and an ewe for the girl. Sacrifice [an offering] and give a part of the
offering to the midwife, and name him on the seventh day.” *

171. Imam a-Sadiq (a.s.) said: “When the child is born, an offering is
to be sacrificed for him, his head is to be shaved and some silver equal to
the weight of hishair should be given as alms. The foot and the leg [of the
offering] should be gifted to the midwife and some Muslims should be
invited to eat [from it] and pray for the child, then he should be named on
the seventh day [after his birth].”

172. Imam al-Sadiq (a.s.) said: “ Every newborn child isin the pledge of
an offering.”

173. Imam al-Sadiq (a.s.) said: “ The offering of sacrifice is done on the
seventh day, and the foot of the sheep and its leg is given to the midwife,
and its bones should not be broken.” **

174. Imam al-Sadiq (a.s.) said: “When performing the offering, say over
it: “In the name of Allah, and by Allah, O Allah! This is an offering
(“Agigah) from so and so, its flesh is for hisflesh, itsblood is for his blood
and its bone is for his bone. O Allah! Appoint it as a shield for the
progeny of Muhammad, praise of Allah be upon him and them.”®

175. a-Kafi, narrating from * Ammar ibn Musa from Imam al-Sadiq (a.s.)
asking him: “I asked him about the offering for a child (* Agigah) and how
it should be. The Imam (a.s.) answered: “... onefourth of it is given to the
midwife and if there was no midwife, it's given to its mother to give it to
anyone she desires, and from it she should feed ten Muslims and it is
better if they are more then.”

176. a-Kafi, narrating from Abu al-Sabbah al-Kanani who said: “| asked
Abu ‘Abdullah [al-Sadig] (a.s.) about a newborn child and when an
offering should be done for him, when his head should be shaved, when
the alms equal to the weight of his hair is given and when should a name
be given to him?”

He (a.s.) answered: “ They should all be done on the seventh day.

177. a-Kafi, narrating from Jamil ibn Darrgj who said: “I asked Abu
‘Abdullah [al-Sadiq] (a.s.) about the sacrifice (‘Agigah) and which one
should be done first, the offering, shaving the head, or naming the child?”

He (a.s.) answered: “ All of these are done at the same time, the shaving,
the offering, and the naming.”

Then he mentioned what Fatimah (a.s.) had done for her child. After that
he said: “ The hair must be weighed and silver equal to its weight is to be
given asalms.” %

178. al-Kafi, narrating from Ishag ibn ‘ Ammar who asked Imam al-Sadiq
(as.) about the offering for the child, shaving his head, or ams- giving,
saying: “1 asked him: “Which of them do we start with?”

He answered: “ Shave his head, offer the sacrifice for him, and then
give silver equal to the weight of his hair as alms, and all of these are done
in one place.” ®

n 67

:';c”.,s\
b b5 d 200 caskany g o6 1T ole 1 Lo A s, 169

59



www.alhassanain.org/Zenglish

e o e (S0 AE By el £ O3] L) wde 5 Ly 170

w&w\w\}uwcvus;}:ﬁw‘}ﬂfjd ;;ﬂ\f‘\,«f

45 .%

QU pst 8 AR
Glad g df B 5 e BB 453 A0 Il als sl sl U171
9 d})gu M\ U’" ;‘2-’ U.C.L: 9 c._b}j\ 9 J"J‘S‘ ‘d;uj\ L;‘ LSM\ 9 (.U)} /M d)y

.C;\.LJ\ éj;’ ;«.Mu”’f 9 ‘CM Qg g
wu @; ;}J}; Jf ) el w172

idas ﬁmmujmw» Eade 13) wdad e U8 ) e e 174
MJ‘}I;U;M\;.@U\c%%}c%:\i%S}cwwch&

»-('-é-:i:“ 9 ale 2 Lj:p
e 4l 1B e ade Golall sl e wse o Jlie e @175

(G E sl 5 1250
din (,_'.imj cols s Lglans BYH 2.1.;,\_5 uij; Ol lgny) :\.LLAJ\ uj@u

sl 365 1gsly OB ekl G . 5k
s el e B a U Sl ol cLa f 2 s 176

Sy ok Uiy Sad 5 AT BlE 5 Al Y s ol

e sl g 3 i de
S 3 w\u_opu\mwmuqu C)deﬁu&d&\ A77

206 9as Wl e

£y ew\ Lede b oo e 55
oF 3G ‘(‘M‘ ale Bl LYl e e Blm] e 30,178
A W 54006 ?\_L} s Z,sb; AR [ dw\ 5

PRETSI
-%DQ&QQﬁéiéﬁﬁ‘zﬂﬁvﬁdmj
1.8: Circumcision
179. The Prophet (s.aw.) said: “Purify your children [by circumcision]
on the seventh day, for it is more pleasant and purer, and it causes the
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flesh to grow faster, and indeed the earth remains polluted for forty days
with the urine of he who is not circumcised.” °, ™*

180. Imam a-Sadig (a.s.) said: “Circumcise your sons on the seventh
day, for it ismore pure and more haste in the growing7 of the flesh, and the
earth detests the urine of he who is not circumcised.”

181. Imam al-Sadiq (a.s.) said: “ Circumcising the boy is of the Sunnah,
but female circumcision is not of the Sunnah.”

182. Kitab Man la Yahdurhu al-Fagih, narrating from Marazim ibn
Hakim al-Azdi narrating from Imam al-Sadiq (a.s.) who said about when a
boy is circumcised: “ He (a.s.) said: “ He [the father] should say: “ O Allah!
Thisis Your tradition and the tradition of Your Prophet, may Your praises
be upon him and his progeny, and it is our obedience to You and Your
Prophet, by Your wish, Your will and Your decree in an order that You
have commanded, a decree You have made certain, and an order You
have affirmed. So, | made him taste the hotness [pain] of iron in his
circumcision and shedding of blood for a reason You know more of than
me. O Allah! Purify him from sins, prolong his lifespan, keep away
sicknesses and pains from his body, add to his wealth and repel poverty
from him, for surely You know and we do not know.”

Then Abu ‘Abdullah [a-Sadiq] (a.s.) said: “Any man who does not
recite this at the time of his son’s circumcision should recite it before he
reaches puberty, and if he was to recite it, he will be safeguarded from
being killed or harmed by theiron.”

183. a-Kafi, narrating from *Ali ibn Yagtin who said: “1 asked Abu al-
Hasan [al-Kazim] (a.s.) about the circumcising of a boy on the seventh
day [of hishirth], and if it isa Sunnah or can it be postponed?, and which
one s better?”

He (a.s) said: “It is of the Sunnah on the seventh day, and it does not
matter if it is delayed.” ”®

Sl

5 3kl 5 Ll 0 utdl 55 SN 1,20 Ty ale B Lo ) Jse). 179
Moo ot LN gt e 38 G20 8] 5 el A ol

bl y abl S0 el aand SIS0 e 1L wle Galall sl 1180
S8 05558 0 B o 3

B Ga ed Syl Sais R e DA Bl TSl ale w181

ade Galall sy e Yl oS o il o8 Akl st Y e ls” 182
:jfg:—Jucgg;u;é§A\@-?yum

ek (G 5 A G U 5 T 5 ale S SIZ5 L 5 (S ol 23l
skl 35 50 BT Ay dis gl il aol WY el Gy

5 AR @3 s cosll e 5308 2 Leay Ol BT LY w5 sl

61



www.alhassanain.org/Zenglish

SBG GE e ol 5o G 83 ctmm OB Plng¥) § 8l B UV sl
FABRNIPRAE;

B o ode Ll oy 0l e Wl | 35 &l 1ol e ) s ol J6
o of U5 e e 5 UG 00 i o

Sl ol E L el ed b S ikt o e e 3501183
ekl Lgdly 28 o 5 £ g bl s

S8 AT oy ) g ptl 1xzd 1 U

G

Notes

1. Qur'an, 19:15.

2. Qur'an, 19:33.

3. Tuhaf a-"Uqul, p. 292. Bihar a-Anwar, vol. 78, p. 171, h. 4.

4. Nathr a-Durr, vol. 1, p. 345. Nazhah al-Nazir, p. 100, h. 19. Kashf al-Ghummah, vol.
2, p. 362.

5. Kitab Man laY ahdarhu a-Fagih, vol. 1, p. 194, h. 595.

6. a-Kafi, val. 6, p. 17, h. 3. Kitab Man la Y ahdarhu a-Fagih, vol. 3, p. 480, h. 4687.

7. A kind of sweet made from flour, water and honey.

8. a-Kafi, val. 6, p. 281, h. 1. Bihar al-Anwar, vol. 48, p. 110, h. 12.

9. a-Kadfi, vol. 3, p. 40, h. 2. Tahdhib a-Ahkam, val. 1, p. 104, h. 270. Kitab Man la
Y ahdarhu a-Fagih, val. 1, p. 78, h. 176. All narrating from Sama ah.

10. It is said that Um al-Sibyan is akind of sickness in which the person is afflicted with
a state that is called ‘wind seized and sometimes it causes the person to become
unconscious. It has also been said that Um al-Sibyan is ajinn that hurts children. In Persian,
Um da-Sibyan refers to the mother of ajinn (hidden creature) and being possessed by ajinn.
Refer to: Daneshnameh Pezeshki, vol. 1, p. 677

11. Musnad Abu Yala, val. 6, p. 181, h. 6747. d-Firdaws, val. 3, p. 632, h. 5982. Both
narrating from Imam al-Husayn (a.s.). Kanz a-Ummal, val. 16, p. 457, h. 45414.

12. d-Kafi, val. 6, p. 24, h. 6, narrating from al-Sakuni from Imam al-Sadiq (a.s.).

13. Sunan Abu Dawud, val. 4, p. 328, h. 5105. Musnad Ibn Hanbal, vol. 9, p. 230,
h.23930.

14. Kashf al-Ghammah, vol. 2, p. 151. Bihar al-Anwar, vol. 43, p. 255.

15. d-Kafi, val. 6, p. 23, h. 2, narrating from Hafs a-Kinasi.

16. al-Kafi, val. 6, p. 23, h. 1. Tahdhib a-Ahkam, vol. 7, p. 436, h. 1738. Both narrating
from Abu Yahya al-Razi. Wasa'il al-Shi’ah, vol. 21, p. 137, h. 2.

17. Jami’ al-Ahadith, p. 141. al-Imamah waal-Tabsirah, p. 176.

18. Musnad Abu Yala, val. 6, p. 414, h. 7278. Kanz al-Ummal, vol. 13, p. 268, h.
36788.
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19. Sahih Mudlim, vol. 3, p. 1691, h. 27. a-Musannif by Ibn Abu Shaybah, val. 5, p.
430, h. 4.

20. d-Kafi, vol. 6, p. 24, h. 5, narrating from Abu Basir from Imam a-Sadiq (as.).
Tahdhib al-Ahkam, vol. 7, p. 427, h. 1741, narrating from Abu Basir. a-Khisal, p. 637, h.
10, narrating from Abu Basir and Muhammad ibn Muslim from Imam al-Sadiq (a.s.) from
hisforefathers (a.s.).

21. al-Kdfi, val. 6, p. 24, h. 3- 4. Tahdhib al-Ahkam, vol. 7, p. 436, h. 1739- 1740.

22. Tahdhib al-Ahkam, vol. 6, p. 74, h. 143, narrating from a-Husayn ibn Abu Ya'la
al-Da awat, p. 185, h. 513.

23. a-Figh a-Mansub li Imam a-Ridha (a.s.), p. 239, Mustardak al-Wasa'il, vol. 15, p.
138, h. 17783.

24. a-Kdfi, val. 6, p. 48, h. 1. Tahdhib al-Ahkam, vol. 8, p. 111, h. 384. Both narrating
from Durust.

25. d-Kdfi, val. 6, p. 18, h. 3. Tahdhib al-Ahkam, vol. 7, p. 437, h. 1745. Both narrating
from Musaibn Bakr.

26. a-Kdfi, vol. 6, p. 18, h. 2, narrating from Imam al-Sadiq (a.s.) from his father (a.s.)
from his grandfather (a.s.). a-Khisal, p. 634.

27. Sunan a-Tirmidhi, val. 5, p. 132, h. 2832.

28. d-Nawadir, by al-Rawandi, p. 104, h. 75. a-Ja fariyat, p. 190, with ‘ custom’ instead
of ‘names that denote the servitude to Allah’. Both narrating from Imam a-Kazim (a.s.)
from hisforefathers (a.s.). Bihar al-Anwar, val. 104, p. 130, h. 21.

29. al-Khisdl, p. 251, h. 118, narrating from Jabir from Imam al-Bagir (a.s.). Bihar al-
Anwar, vol. 104, p. 127, h. 2.

30. Tarikh Baghdad, val. 3, p. 91, narrating from Zaid ibn a-Hasan from his father from
Imam ‘Ali (as.). Sharh Nahj al-Balaghah, val. 19, p. 369, narrating from Imam ‘Ali (a.s.)
from the Prophet (s.aw).

31. Makarim a-Akhlag, vol. 1, p. 65, h. 67, narrating from Abu Rafay’. Bihar al-
Anwar, vol. 16, p. 239.

32. Tanbih al-Khawatir, val. 1, p. 32, narrating from Jabir. Sharh Nahj a-Baaghah, val.
19, p. 366, narrating from Jabir.

33. Kanz a-Ummal, val. 16, p. 422, h. 45222, narrating from ‘Abd ibn Hamid from
‘Anas.

34. Y usuf.

35. Meaning that agirl should not be put in aroom where onlookers can see her.

36. al-Kafi, val. 6, p. 48, h. 6. Tahdhib a-Ahkam, val. 8, p. 112, h. 387.

37. a-Kdfi, val. 6, p. 19, h. 6, narrating from ‘Asim al-Kuzi from Imam al-Sadiq (a.s.).
Tahdhib a-Ahkam, vol. 7, p. 438, h. 1747, narrating from Imam &a-Bagir (a.s) from the
Prophet (S.aw.).

38. Sunan Abu Dawud, val. 4, p. 288, h. 4950. Musnad Abu Yala, vol. 6, p. 351, h.
7133. Both narrating from Abu Wahab al-Jashmi.

39. a-Amali, by a-Tus, p. 511, h. 1117, narrating from al-Asbagh from Imam *Ali
(a.s.) from the Prophet (S.aw.). Bihar al-Anwar, vol. 104, p. 129, h. 14.

40. Meaning names which begin with the prefix ‘abd, such as: ‘Abdullah, ‘Abd al-
Rahman, ‘Abd a-Hadi... .

41. d-Kdfi, val. 6, p. 18, h. 1. Tahdhib a-Ahkam, vol. 7, p. 438, h. 1747.

42. a-Kéafi, val. 6, p. 18, h. 4. Tahdhib al-Ahkam, vol. 7, p. 437, h. 1746. ‘Uddah al-
Da'i, p. 77, narrating from Imam a-Ridha (a.s.).

43. a-K&fi, val. 6, p. 19, h. 9. Tahdhib al-Ahkam, vol. 7, p. 438, h. 1749. Both from Ibn
al-Qaddah.

44. The colour of the eye here does not mean it is a defect, but it is referring to evil
features and lewdness.

45. d-Kdfi, vol. 6, p. 19, h. 7. Bihar a-Anwar, vol. 44, p. 211, h. 8.

46. Qur'an, 3:31.

47. Tafsir a-' Ayyashi, val. 1, p. 167, h. 28. Bihar al-Anwar, vol. 104, p. 130, h. 19

48. d-Kdfi, vol. 6, p. 18, h. 5.

49. a-K&fi, vol. 6, p. 19, h. 8. Tahdhib al-Ahkam, vol. 7, p. 438, h. 1748. Both narrating
from Sulayman al-Ja fari.
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50. a-Khard'ij wa a-Jara’ih, vol. 1, p. 424, h. 4. Kashf al-Ghummah, val. 3, p. 217.
Both narrating from Ja far ibn al-Sharif a-Jurjani.

51. Kashf a-Ghummah, val. 3, p. 208. Bihar al-Anwar, val. 50, p. 298, h. 72.

52.‘lla a-Shardi’, p. 583, h. 23, narrating from Imam ‘Ali (a.s.). Bihar al-Anwar, val.
76, p. 175, h. 2.

53. Sahih Mudlim, vol. 3, p. 1685, h. 12. Sunan Abu Dawud, val. 4, p. 290, h. 4958.
Both narrating from Samarah ibn Jundab. Kanz al-Ummal, vol. 1, p. 465, h.2023.

54. al-Khisal, p. 250, h. 118, narrating from Jabir from Imam al-Bagir (a.s.). Bihar al-
Anwar, vol. 104, p. 127, h. 2.

55. Magma' d-Zawa'id, val. 3, p. 306, h. 4677.

56. a-Mu'jam a-Kabir, val. 2, p. 23, h. 1163. Kanz a-Ummal, vol. 16, p. 424, h.
45234,

57. Sunan Abu Dawud, val. 4, p. 288, h. 4953. a-Mu'jam al-Kabir, vol. 24, p. 280,
h.709.

58. Kitab Man la Y ahdarhu al-Faqgih, vol. 3, p. 489, h. 4728. ‘lld a-Shara’i’, p. 505, h.
1. Makarim al-Akhlag, vol. 1, p. 488, h. 1693.

59. al-K fi, val. 6, p. 38, h. 1. Kitab Man la Y ahdarhu al-Fagih, vol. 3, p. 489, h. 4729.

60. Sunan a-Darami, vol. 1, p. 511, h. 1903. al-Sunan a-Kubra, vol. 9, p. 510, h.
19290. Both narrating from Samarah.

61. al-Kafi, val. 6, p. 27, h. 4. Tahdhib a-Ahkam, val. 7, p. 442, h. 1769. Wasd'il al-
Shi’ah, val. 15, p. 152, h. 11.

62. d-Kdfi, val. 6, p. 28, h. 5. Tahdhib al-Ahkam, vol. 7, p. 442, h. 1770. Both narrating
from Hafs al-Kana'isi.

63. al-Kafi, vol. 6, p. 24, h. 2. Tahdhib a-Ahkam, vol. 7, p. 441, h. 1762. Kitab Man la
Y ahdarhu al-Fagih, vol. 3, p. 484, h. 4711. All narrating from Abu Khadijah.

64. a-Kdfi, vol. 6, p. 29, h. 11. Tahdhib a-Ahkam, vol. 7, p. 443, h. 1772. Both
narrating from al-Kahili. Wasa'il al-Shi’ ah, val. 15, p. 150, h. 5.

65. al-Kafi, val. 6, p. 30, h. 1. Wasa'il al-Shi’ah, val. 15, p. 154, h. 1.

66. al-Kafi, val. 6, p. 28, h. 9. Tahdhib al-Ahkam, vol. 7, p. 443, h. 1771.

67. a-Kdfi, val. 6, p. 28, h. 8.

68. al-Kafi, val. 6, p. 33, h. 4.

69. al-Kafi, val. 6, p. 27, h. 2. Tahdhib al-Ahkam, vol. 7, p. 442, h. 1767.

70. Pollution here means performing what is opposite to the Sunnah, and not material
impurity and uncleanliness. If the child is not mature (baligh), it refers to the parent’s not
following the Sunnah, and if he is mature, then it is his own opposition to the Sunnah.

71. d-Kdfi, val. 6, p. 35, h. 2. Tahdhib al-Ahkam, vol. 7, p. 445, h. 1778. Both narrating
from al-Sakuni from Imam al-Sadiq (a.s.).

72. d-Kdfi, val. 6, p. 34, h. 1. Tahdhib al-Ahkam, vol. 7, p. 444, h. 1777. Both narrating
from Mas adah ibn Sadagah.

73. a-Kafi, val. 6, p. 37, h. 2. Both narrating from * Abdullah ibn Sinan.

74. Kitab Man la Y ahdarhu al-Fagih, vol. 3, p. 488, h. 4726. Wasa' il al-Shi’ah, vol. 15,
p. 169, h. 1.

75. a-Kafi, val. 6, p. 36, h. 7. Tahdhib a-Ahkam, val. 7, p. 445, h. 1780. Wasd'il al-
Shi’ah, vol. 15, p. 165, h. 1.
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Chapter 2: The Rights of a Suckling I nfant
During the period of breastfeeding, an infant has two fundamental rights:

1- Suitable Nutrition

According to the recommendations of the great leaders of 1slam, the best
food for a baby is the mother’s milk. For a suckling child, nothing can be
substituted for the mother’s milk. Therefore, one of the rights of ababy isto
be breastfed by its mother, if possible.

The Holy Qur'an clearly says that the mothers who are willing to
accomplish this duty perfectly must breastfeed their infants for two
complete years. According to what is narrated from Imam al-Ridha (a.s), the
right of children is that they are breastfed for the minimum of twenty one
months, and anything less than that is doing injustice to them.

If the baby cannot suckle the mother’s milk due to any reason, the father
must choose a worthy wet-nurse to feed the baby. She must have spiritual
and physical exquisiteness, because the milk itself has an effect on the
upbringing of the child’s body and soul, and hence narrations have warned
against choosing wet-nurses who are deviated in their belief, deeds, and
morals, or are suffering from a disease.

2- Respecting the Fedlings

Another important aspect to be mentioned in the conduct of the Prophet
(s.aw.) in observing the rights of suckling babies is respecting their
feelings. According to a tradition, the messenger of God one day unlike
usual, ended his prayers so fast that Muslims thought a new revelation was
coming down to him. When they asked him about its reason, they
surprisingly heard him say: “ Did you not hear the cry of the baby?”

It was realized that the reason for shortening of the prayers was the cry of
a restless infant who was beside the people and the Prophet (s.aw.)
shortened the prayers so that they could pacify the baby.

It frequently happened that people brought a baby to the Prophet (s.a.w.)
in order that he would recite an invocation for him. The Prophet of Allah
(s.aw.) took the baby in his bosom and, when he was busy reciting
invocation, the infant polluted the Prophet’s clothes. People wanted to
separate the baby from him so that his clothes might not be more polluted,
but he (s.aw.) did not let them do so.

By these kinds of wise treatments, besides appeasing the child’'s family,
the Prophet of Allah (s.aw.) would not allow the feelings of the child to be
hurt, as he knew that ignoring the child’s sentiments would have some
unpleasant sequelsin hisfuture life.

2.1: Being Breastfed from the Mother’s Milk, if Possible

A) Thevirtue of breastfeeding the infant
184. The Prophet (s.aw.) said: “When a woman becomes pregnant, her
station will be like a person who fasts during the day and vigilant by night,
and sheislike a struggler who strives with her soul and wealth in the path
of Allah. When she delivers her child, she has such a reward that you do
not know what it is because of its magnitude. When she breastfeeds, for
every suckle made, she will receive the reward of emancipating one of the
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children of Isma’il; and when the time of weaning comes an angel will
say: “ Continue your act [of breastfeeding], for you have been forgiven.”*

185. The Prophet (s.aw.) said: “If it were not for hurting ther
husbands, no pregnant, wet-nursing and compassionate woman who
perform prayers, would enter Hellfire.”?
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B) The Blessing of the Mother’s Milk
186. The Prophet (s.aw.) said: “There is no milk better for an infant
than its mother’s milk.”*
187. Imam ‘Ali (a.s.) said: “There is no milk that the infant feeds on
more blessing than its mother’s milk.”*
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C) TheDuration of Nursing

“And the mothers shall suckle their children for two whole years for
the one who desires to complete the period of suckling ..

“... and We did enjoin upon man concerning hIS parents, did his
mother bear him with fainting upon fainting and his weaning takes two
years ..

188. Imam al-Sadiq (a.s.) said: “Nursing is to twenty one months, and
anything less than that is injustice to the infant.”’
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2.2: Choosing a Righteous Wet-nurse to Breastfeed

189. Imam ‘Ali (a.s)) said: “ Choose [a wet-nurse] for breastfeeding [the
infant] the same way that you choose someone for marriage, for milk
changes one’s nature.”®

190. Imam ‘Ali (a.s.) said: “Be aware of the one who breastfeeds your
children, for a child will grow up based on that [milk].”°

191. Imam al-Baqgir (a.s.) said: “Look for the milk of attractive wet-
nurses for your child, and avoid the milk of the unattractive ones, for milk
transmits [the characteristics of the wet-nurse to the child].” *°

192. Imam al-Bagir (as.) said: “Choose clean and affectionate wet-
nrl:rl(s;?s l1;or milk transmits [the characteristics of the wet-nurse to the
child].”
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2.3: Those Who Should not Be Asked for Suckling

193. The Prophet (s.aw.) said: “ Avoid letting your children suckle from
debauch or insane women, for milk transmits [the characteristics of the
wet-nurse to the child].” *?

194. The Prophet (s.aw.) said: “ Do not ask a foolish, blear-eyed or sick
woman to breastfeed [your child], for milk transmits [the characteristics of
the wet-nurse to the child].”

195. The Prophet (s.aw.) said: “Do not ask a foolish woman to
breastfeed [your child], for milk transmits [the characteristics of the wet-
nurse to the child] and the child will become resemblant to the milk,
meaning in foolishness and idiocy.” **

196. a-Kafi: From ‘Ubaydullah al-Halabi who said: “1 asked Abu
‘Abdullah [al-Sadiq] (a.s.): “Can | get a woman who is born from an
adulterine person to breastfeed.” He answered: “No. Ask neither her nor
her daughter to breastfeed.”
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2.4 Feeding the Child Beneficial Foods

197. Imam ‘Ali (as.) said: “ Give pomegranate to your children, for it
will make their teeth grow more rapidly.” *°

198. Imam al-Sadiq (a.s.) said: “ Give pomegranate to your children, for
it will make them become mature faster.”

199. al-Mahasin, narrating from Khidr who said: “| was at the presence
of Abu ‘Abdullah [al-Sadiq] (a.s.) when one of his followers came to him
and said: “ Our children are [usually] born light weighted and weak.” The
Imam said: “Why do you not give them Sawiq,*® for it hardens the bone
and makes the flesh grow.” *°
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2.5: Respecting the Infant’s Feelings
200. Imam al-Sadiq (a.s.) said: “The Messenger of Allah (s.a.w.) while
performing the noon and afternoon prayer finished the [last] two units
quickly. When he finished, people asked him: “O Messenger of Allah
(s.aw.)! Has something new about prayer been sent down?” He said:
“Why are you asking?” They answered: “ You performed the last two units
quickly.” He said: “Did you not hear the cry of a child?!”%°
201. Makarim a-Akhlag: People used to bring children to the Prophet
(s.aw.) for him to pray for them to be blessed and to give them a name. He
(s.aw.) used to hold them in his arms out of honour to their families.
Sometimes it happened that the child would pass urine [on his (s.aw.)
clothes] and those who saw this would call out, but he (s.a.w.) would say:
“Do not interrupt the child.” So, they would leave the child to finish. Then
he (s.aw.) would continue to finish his prayer for the child or naming him,
bringing happiness to their family in such a way that they never felt that he
(s.aw.) was displeased by the child's urinating. Then, when they left, he
would wash his clothes.”**
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202. Musnad Ibn Hanbal, narrating from ‘A’ishah who said: “ Children
were often brought to the Messenger of Allah (s.a.w.) and he would pray
for them. One time, an infant who was brought to him urlnated and the
Messenger of Allah (s.a.w.) said: “ Pour some water on it.” >
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Notes

1. d-Amali, by a-Sadug, p. 496, h. 678, narrating from Abu Khalid a-Ka'bi from
Imam a-Sadiq (a.s.). Bihar a-Anwar, val. 104, p. 106, h. 1.

2. d-Kafi, vol. 5, p. 514, h. 2, narrating from Abu Basir from Imam a-Sadiq (as.).
Bihar a-Anwar, vol. 22, p. 146, h. 138. a-Mu'jam a-Kabir, val. 8, p. 253, h. 7989,
narrating from Abu UmAmah. Kanz al-Ummal, vol. 16, p. 407, h. 45133,

3. ‘“Uyun Akhbar a-Ridha (a.s)), vol. 2, p. 34, h. 69. Sahifah al-Imam al-Ridha (a.s.), p.
101, h. 42. Both narrating from Ahmad ibn ‘Amir ibn Sulayman a-Ta'i from Imam al-
Ridha (a.s.) from his forefathers (a.s.).

4. al-Kafi, vol. 6, p. 40, h. 1. Tahdhib a-Ahkam, val. 8, p. 108, h. 365. Both narrating
from Talhah ibn Zaid from Imam a-Sadiq (a.s.). Kitab Man la Yahdarhu a-Fagih, val. 3, p.
475, h. 4663.

5. Qur'an, 2:233.

6. Qur'an, 31:14.

7. d-Kafi, vol. 6, p. 40, h. 3. Tahdhib a-Ahkam, val. 8, p. 106, h. 357. Kitab Man la
Y ahdarhu al-Faqgih, vol. 3, p. 474, h. 4661. All narrating from Sama’ ah.

8. Qurb al-lsnad, p. 93, h. 312, narrating from a-Husayn ibn ‘Alwan from Imam al-
Sadiq (a.s.) from hisfather (a.s.). Bihar al-Anwar, vol. 103 p. 323, h. 10.

9. a-Kdfi, val. 6, p. 44, h. 10, narrating from Ghiyath ibn Ibrahim from Imam al-Sadiq
(as).

10. a-Kdfi, vol. 6, p. 44, h. 12, narrating from Muhammad ibn Marwan. Tahdhib al-
Ahkam, val. 8, p. 110, h. 376, narrating from al-Haytham ibn Muhammad ibn Marwan.

11. al-Kdfi, val. 6, p. 44, h. 13. Tahdhib al-Ahkam, vol. 8, p. 110, h. 377. Kitab Man la
Y ahdarhu al-Fagih, vol. 3, p. 478, h. 4677. All narrating from Zurarah.

12. d-Khisdl, p. 615, h. 10, narrating from Abu Basir and Muhammad ibn Muslim from
Imam a-Sadiq (a.s.) from his forefathers (a.s.). Tuhaf a-'Uqul, p. 105. Makarim al-Akhlag,
vol. 1, p. 479, h. 1655. Bihar al-Anwar, vol. 103, p. 323, h. 9.

13. “Uyun Akhbar a-Ridha (a.s.), vol. 2, p. 34, h. 67. Sahifah a-lmam a-Ridha (a.s.), p.
100, h. 41. Both narrating from Ahmad ibn ‘Amir a-Ta'i from Imam a-Ridha (a.s.) from
hisforefathers (a.s.).

14. a-Kafi, val. 6, p. 43, h. 8. Tahdhib al-Ahkam, val. 8, p. 110, h. 375. Kitab Man la
Y ahdarhu al-Faqgih, vol. 3, p. 478, h. 4679. All narrating from Muhammad ibn Qays.

15. d-Kdfi, vol. 6, p. 42, h. 1. Tahdhib a-Ahkam, vol. 8, p. 108, h. 367. Da’'a'im a-
Islam, val. 2, p. 242, h. 911, narrating from the Prophet (s.aw.).

16. a-Amdli, by a-Tusi, p. 362, h. 753, narrating from ‘Ali ibn ‘Ali a-Di’bali from
Imam a-Ridha (as.) from his forefathers (a.s) from a-Nazal ibn Sirah. Makarim al-
Akhlag, val. 1, p. 371, h. 1227.

17. a-Mahasin, vol. 2, p. 360, h. 2254, narrating from ‘Abd a-Rahman ibn a-Hajja).
Bihar a-Anwar, vol. 66, p. 164, h. 47.

18. Pulverized wheat or barly mixed with sugar and flavoured with cardamoms.

19. a-Mahasin, val. 2, p. 287, h. 1938. Makarim al-Akhlag, vol. 1, p. 418, h. 1415.
Bihar al-Anwar, vol. 66, p. 276, h. 7.

20. Tahdhib al-Ahkam, val. 3, p. 274, h. 796. a-Ka&fi, vol. 6, p. 48, h. 4. Both narrating
from ‘* Abdullah ibn Sinan.

21. Makarim al-Akhlag, vol. 1, p. 65, h. 68. Bihar al-Anwar, val. 16, p. 240.

22. Musnad Ibn Hanbal, vol. 9, p. 299, h. 24247. Musnad Ishag ibn Rahwayh, val. 2, p.
116, h. 587.
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Chapter 3: Education

In Isam, knowledge and teaching is the foundation of upbringing and
they are accompanied with discipline and self-improvement. According to
religious teachings, the best time for education is the childhood period.
Therefore, the most important right of a child is to provide the environment
for his education and training. All the rights which were previously
mentioned and that discussed here are regarded as the preliminary steps for
the child's education. This chapter presents teachings from the infallibles
(a.s.) concerning the education of children.

3.1: The Value of Seeking Knowledge at a Young Age

203. The Prophet (s.aw.) said: “Learning at a young age is like
engraving on a stone; and theParabIe of hewho learnsin hisadult age is
like one who writes on water.”

204. Imam ‘Ali (a.s.) said: “Order your children to seek knowledge.”?

205. Imam ‘Ali (a.s.) said: “He who asks [questions] while at a young
age, will answer [questions] when heisold.”®

206. Imam ‘Ali (a.s.) said: “He who does not learn in his young age,
will not advance in hisadult age.”

207. Sunan a--Darami, narrating from Shurhabil ibn Sa’d who said:
“Once Hasan gathered his children and his brother’s children and said:
“O my children and my brother’s children! You are the little young people
of this generation and there is a hope that you will be the great ones of
another generation. Therefore, learn knowledge, and he who cannot learn
it by heart should write it down and keep it in his home.”®

208. Imam *Ali (a.s.) said: “Encourage your sonsin their childhood to
learn etiquette; so that in their grown up age they can be the joy of your
eyes. Indeed the parable of the etiquettes you assemble in your early
childhood is like engraving something on the stone. These are some
treasures the reserves of which grow; and there is no fear on them from
instructive events.”°®
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3.2: The Value of Upbringing

209. The Prophet (s.aw.) said: “ The right of a child upon his father is
that he should choose a g700d name for him, choose a good wet-nurse for
him, and raise him well.”

210. The Prophet (saw.) said: “No father has left anything as
inheritance for his child better than good manners.”®

211. The Prophet (s.aw.) said: “No father has granted a gift to his child
better than good manners.”®

212. The Prophet (s.aw.) said: “Honour your children and raise them
well and you will be forgiven.”*°

213. The Prophet (s.aw.) said: “Among the rights of a child upon his
father is that he should properly upbring his child and does not deny his
relation to him.”**

214. Imam al-Sadiq (a.s.) said: “ The best thing that fathers could leave
for their children as inheritance is manners, not wealth, for wealth
perishes but mannersremain.” *

215. Imam a-Sadiq (a.s) said: “A believing servant [of Allah] will
continue to bequeath knowledge and righteous manners as inheritance for
his family in order to help them all enter Heaven so that it [Heaven] will
not be empty of them, whether young, old, a servant or a neighbour. A
disobedient servant [of Allah] will continue to bequeath bad manners for
his family which causes them all to enter Hell so that it will not be empty
of them, whether young, old a servant or a neighbour.” *®

216. Imam a-Sadiq (as.): Lugman said: “O my child! If you are
disciplined during your childhood, you will enjoy it when you grow old.
He who cares about manners pays importance to it, and he who pays
importance to it will strive for his knowledge, and he who strives for his
knowledge will intense his seeking, and he whose seeking is intense will
gain its advantages.” **
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3.3: The Responsibility of Education and Upbringing

217. The Prophet (s.aw.) said: “Indeed all of you are guardians and all
of you are responsible for your subjects. The governor who rules over the
people is a guardian and is responsible for his subjects [and will be
guestioned about them]. A man is the guardian of his family and he is
responsible for them. A wife is the guardian for her husband’'s house and
his children and she is responsible for them. A servant is the guardian for
the wealth of his master and heis responsible for them. Therefore, indeed
all of you are guardians and all of you are responsible for your
subjects.” *°

218. Imam ‘Ali (as.) said: “It is the duty of the leader to teach the
boundaries of Islam and faith to the people under his command.” *°

219. Imam ‘Ali (a.s)) said: “O people! | have rights over you and you
have rights over me. Your right over me isthat | give you advice, supply
you your dues, teach you so that you may not remain ignorant, and that |
discipline you so that you may know.”*’

220. Imam al-Sajjad (a.s.) said, describing the rights: “ The right of your
child is that you know that he belongs to you and he is related to you in
thisworld with his good and hisevil. You are responsible for teaching him
good manners, leading him towards his Lord and assisting him in obeying
Him. Therefore, in regard to his affairs you must act like one who knows
that he will be rewarded for being benevolent to him and will be punished
for committing wrong to him.”*®

221. Imam al-Sgjjad (a.s.) said: “The right of your child is that you
know that he belongs to you and he is related to you in this world with his
good and his evil. You are responsible for teaching him good manners,
leading him towards his Lord and assisting him in obeying Him in your
rights and his own.

Hence, there will be reward and punishment. Therefore, in regard to
his affairs you must act like one who by his good effect in this world
decorates his actions, and being forgiving to his Lord for that which is
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between you and him in that he hastried to do what he must and for you
to accept it from him, and there is no power but in Allah.”*°
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3.4: TheMost Important Obligatory Thing to Teach

A- Islamic beliefs, monotheism in particular

222. The Prophet (s.a.w.) said: “He who upbrings a child in a way that
he says: ‘Thereisno god but Allah’, Allah will not reckon him.” %

223. The Prophet (s.aw.) said: “When your children begin to speak,
teach them: ‘There is no god but Allah’ and then do not care when they
will die; and when their milk-teeth start falling, enjoin them to perform
prayers.” %!

224. The Prophet (s.aw.) said: “Let the first phrase spoken by your
children be ‘Thereis no god but Allah’, and at the time of death inculcate
to them: ‘Thereis no god but Allah’, for he whose first word is: ‘Thereis
no god but Allah’, and last word is: ‘There is no god but Allah’ and [even
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if he] lives for a thousand years, he will not be asked about a single sin
[therein].”

225. d-Kafi, narrating from Sulayman ibn Khalid who said: “1 asked
Abu *Abdullah [al-Sadiq] (a.s.): “1 have some family members who follow
my words, do | invite them to this affair [in becoming Shi’ah]?”

He (as) said: “Yes. Verily, Allah has said in His Book: “O you who
believe! Save yourselves and your families from a Fire whose fuel is men
and stones...” %, %
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B- Love of the Prophet and his Household
226. The Prophet (s.aw.) said: “Train your children to have three
features: I50ve for your Prophet, love for his Household, and reciting the
Qur’an. "2
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C- Obligatory acts, especially prayer and fasting

“And bid your family to pray and be constant therein. We do not ask
you sustenance, (but) We give g/ou sustenance, and the (good) end is for
(the people of) righteousness.”

“And mention Isma’il in the Book, verily he was (ever) true to (his)
promise, and he was an apostle, a prophet. And he used to enjoin on his
famllyzprayer and almsgiving, and he was well pleased in the sight of his
Lord.”
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227. Imam ‘Ali (a.s.) said: “ The Prophet (s.a.w.) was exhausted in his
own self after receiving the glad tidings from his Lord that he be entering
Heaven. Then Allah revealed the verse: “ And bid your family to pray and
be constant therein...”?® So he (s.aw.) ordered his family to perform
prayers and he himself was persisting upon it.”*

228. Imam al-Sadiq (a.s.) said: “A man came to my father and said:
“May Allah bless you! Can | narrate [traditions] to my family?” He said:
“Yes. Allah says. “O you who believe! Save glourselves and your families
from a Fire whose fuel is men and stones...”*°

And he (as.) added: “And bid your family to pray and be constant
therein...”3!, %

229. Imam ‘Ali (a.s.) said, regarding the saying of Allah the Exalted:
“..save yourselves and your family from a Fire...”*: Teach yourselves
and your family righteousness.”**

230. Imam ‘Ali (a.s.) said, regarding the saying of Allah the Exalted:
“ ...save yourselves and your family from a Fire...”*: “It means; Teach
them that which will save them from Hellfire.”*

231. The Prophet (s.aw.) said, when asked when a child should begin to
pray: “When he recognizes his right hand from his left hand, enjoin him
to pray.” ¥

232. Jami a-Akhbar: It is narrated that the Prophet of Allah (s.a.w.) once
looked at some children and said: “Woe unto the children of the end of the
world because of their fathers!” He was asked: “ O Messenger of Allah! Is
it because of their polytheist fathers?” He said: “ No, but it because of their
believing fathers who do not teach them any of their obligatory acts, and
when their children learn, the parents prevent them, and they will be
content with small things they have from this world. | disown myself from
them and they are not from me.” *

233. Imam ‘Ali (a.s)) said: “When a child becomes intellectually mature
and is able to recite parts of the Qur’an, he should be taught to prayer.”*

234. Imam ‘Ali (a.s.) said: “ Teach your children to pray, and when they
reach puberty make them accountable for it.” *°

235. Imam ‘Ali (a.s.) said: “ Teach your children to pray, and when they
became eight make them accountable for it.” **

236. Imam ‘Ali (a.s) said: “When a child can perceive [things] he is
ordered to pray, and to fast if heis capable.” **

237. Imam al-Sgjjad (a.s.) said: “ Training to fast is when the child is
made to fast before reaching the age of puberty, and it is just for the
purpose of training, and not an obligatory fasting.” *

238. Imam al-Bagir (a.s.) said: “When our children are five years old,
we enjoin them to pray, but you should enjoin them to pray when they are
seven. We enjoin our children to fast as much as they can when they are
seven, whether it is half of a day or less or more than that. When the thirst
or hunger overcomes them, they break their fast so that they become
accustomed to fasting and are capable of performing it. So, enjoin your
children to fast as much as they can when they are nine years old, and
when thirst overcomes them they may break their fast.”*
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239. Imam a-Bagir (a.s.) and Imam al-Sadiq (a.s.) said: “When a boy
becomes three years old, he should be told: “Say: ‘There is no god but
Allah’ seven times.” Then he must be left until he becomes three years
seven months and twenty days, then he must be told: “ Say: ‘Muhammad is
the Messenger of Allah’ seven times. Then heisleft until he finishes four
years, and then he must be told: “Say: ‘Praise of Allah be upon
Muhammad and his progeny’ seven times. Then is left until he finishes
five years. At that time, he must be asked which oneis his right hand and
which one is his left. If he can recognize them, his face should be turned
towards the direction of the Qiblah and he must be told: “ Prostrate.” Then
heisleft until he finishes seven years, in which heistold: “Wash your face
and your hands.” When he washes them he should be told: “ Perform your
prayers.” Then he is left until he finishes nine years old. At this time, he
must be taught how to make ablution and he must be punished for
abandoning it, and he must be ordered to pray and punished if he does not.
When he learns ablution and prayers, Allah will forgive both him and his
parents, by the will of Allah.”*

240. Daaim a-ldam: “It was narrated to us from Ja'far ibn
Muhammad [al-Sadiq] (a.s.): “He used to enjoin a child to fast during the
month of Ramadan for a part of the day, and when he saw that thirst and
hunger had overcome him, he would tell him to break his fast.” “°

241. Imam a-Sadig (a.s.) said: “When our children reach the age of
seven we order them to pray and fast as much as they can tolerate.”*’

242. Imam a-Sadiq (a.s.) said, in answer to a question about the age
when prayer becomes obligatory for a child: “ Asfor prayers, when heis at
the age of six, and fasting iswhen he is able to bear it.”*®

243. Tahdhib al-Ahkam, narrating from Mu’ awiyah ibn Wahab who said:
“lI asked Abu ‘Abdullah [al-Sadiq] (a.s.): “In what age will a child be
accountable for prayer?” He answered: “When he is between six and
seven years old.” | asked: “In what age will he be accountable for
fasting?” He answered: “When he is between fourteen and fifteen, and if
he observed fasting before this, let him. My son so and so fasted before
thisage and | let him do so.”*
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D- The Qur’an

244. The Prophet (s.aw.) said: “He who recites the Qur’an before
puberty hasindeed been given wisdom in his childhood.” *°

245. The Prophet (s.aw.) said: “ The best among you is he who learns
the Qur’an and teaches it.” >

246. The Prophet (s.a.w.) said: “There is no man who teaches his child
the Qur’an without that child’s parents being crowned on Judgment Day
with a crown of sovereignty and they will be clothed with two sets of
clothing no people have seen the likes of.” >

247. The Prophet (s.aw.) said: “The Chapter of al-Wagi’ah [Qur’an:
56] is the chapter of needlessness, so read it and teach it to your
children.”>®

248. The Prophet (s.aw.) said: “If any among you want to speak with
his Lord, he should recite the Qur’an.”>*

249. The Prophet (s.aw.) said: “He who Allah has granted in
memorising His Book and thinks that another person has been given
something better hasindeed belittled the greatest bounty.” >

250. Sharh Nahj al-Balaghah: “Ghalib ibn Sa’sa’ah once went to
[lmam] ‘Ali (a.s.) along with his son Farazdaq and ‘Ali (a.s.) had asked
him: “Who areyou?” He answered: “ Ghalib ibn Sa’sa’ah al-Mujashi’i....”
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He (a.s) said: “ O Abu al-Akhtal! Who isthislad with you?” He answered:
“My son. He is a poet.” He (as.) said: “Teach him the Qur’an, as it is
better for him than poetry.” >

251. Imam ‘Ali (as.)) said: “The son’s right upon the father is that he
should choose a good name for him, discipline him well and teach him the
Qur'an.””’

252. Imam a-Sadiq (as.) said: “The memoriser of the Qur’an who
practises according to it will be with the angelic envoys (al-safarah)>® who
are the righteous angels [of Allah].”>®
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E- Religious Sciences
253. Imam *Ali (a.s.) said: “ Teach your children things that Allah will
benefit them with, and the Murji’ites60 should not dominate their
thoughts.” *
254. Imam a-Sadiq (a.s.) said: “ Hasten to make your youth acquainted
with traditions before that Murji’ites do.” ®*
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F- Writing
255. The Prophet (s.aw.) said: “The right of a child upon the father is
that the father should teach him how to write, swim and cast [an arrow —
archery]. He should also bequeath the child with lawful wealth [as
inheritance].” %
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G- Hygiene

256. The Prophet of Allah (s.aw.) said: “For everything there is a
strategy, and the strategy for having good health lies in four things:
scantinessin talking, sleeping, walking and eating.” **

2535 The Prophet (s.aw.) said: “The mother of all medicines is eating
less.”

258. The Prophet (s.aw.) said: “The stomach is the house of all
ailments, and abstinence [having a diet] is the source of all remedies.”

259. Imam ‘Ali (a.s.) said, when he was asked and someone said: All
sciences are in the Qur’ an except medicine?: “ Be aware! Thereisaversein
the Qur’an which contains the whole science of medicine. It says. *...and
eat and drink but be not prodigal.” 67

260. Imam ‘Ali (a.s.) said, from the wise sayings attributed to him: “ Do
not live to eat, but eat to live.”®°

261. Imam ‘Ali (a.s.) said, from the wise sayings attributed to him: “A
wise person should remember the bitterness of medicine when tasting the
sweetness of food.”

262. a-Khisal: “The Commander of the faithful *Ali ibn Abu Talib
(a.s.) said to his son Hasan (a.s.): “O my son! Let me teach you four
things that with them you will have no need for medicine.”

He (as.) said: “Yes, O Commander of the faithful!”

The Imam said: “Do not begin eating unless you are hungry, do not
leave it unlessyou are still willing to eat from it, chew [the food] well, and
go to the toilet before going to bed. If you apply these four points you will
not need medicine.”

263. Imam *Ali (a.s) said: “Eating less will hinder many sicknesses of
the body.”

264. Imam ‘Ali (as.) said: “He who plants in himself the love of
different varieties of food will reap the fruits of different diseases.” ”®
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265. Imam ‘Ali (a.s.) said: “Many a time has one eating hindered many
eatings.” "
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H- Moral Wisdoms

266. Ma ani al-Akhbar, narrating from Shurayh ibn Hani who said: “ The
Commander of the faithful (a.s.) asked his son Hasan ibn *Ali: “My son!
What is wisdom?” He answered: “Preserving that which you have
entrusted to your heart.” He asked again: “What is prudence?’ His son
answered: “That you wait for the opportunity to come and hasten [to it]
when you can.” He [Imam ‘Ali] (a.s.) asked: “What is magnitude?” He
answered: “Tolerating the losses and adopting generosities.” He asked:
“What is generosity?” He answered: “ Responding to one who asks and the
donating of he who has gained.” He asked: “What is stinginess?” He
answered: “Considering a little thing given as prodigality and what has
been spent in charity as wasted.” He asked: “What is mildness?’” He
answered: “Demanding little and abandoning what is worthless.” He
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asked: “What is formality?” He answered: “ Relying on someone who does
not secure you, and pinning hopes on what does not have benefit for you.”
He asked: “What is ignorance?” He answered: “It is to hasten for the
opportunities before their time and to refrain from answering. The best
helper in many occasionsis silence, even if you are an eloquent speaker.”
Then Imam *Ali —praises of Allah be upon him- turned to his son Husayn
and asked him: “O my son! What is mastership?”

He answered: “Compatibility with one's family and tolerating
problems.”

He asked: “What is needlessness?” He answered: “Having modest
hopes and being content with what is enough for you.”

‘Ali (as.) asked: “What is neediness?” He answered: “ Greediness and
extreme despair.”

He (a.s.) asked: “What is being mean?” He answered: “It is selfishness
and giving up the chastity [of the family].” The Imam (a.s.) asked: “ What
isfoolishness?” He answered: “ Your enmity against your commander and
to those who can harm you or benefit you.”

Then the Imam (a.s.) turned his face to Harith al-Ahwal and said: “O
Harith! Teach these wisdoms to your children, for they increase
providence, farsightedness and wisdom.” ’

267. Tuhaf a-’Uqul, narrating from Sufyan al-Thawri who said: “| went
to al-Sadiq (a.s.) and asked him to advise me. He (a.s.) said: “O Sufyan!
My father disciplined me with three good manners and forbade me from
three things. As for the good manners, he told me: “O my son! He who
accompanies an evil person will not remain safe, he who does not control
his speech will regret and he who goes to bad places will be accused.” |
[Sufyan] said: “ O the son of the daughter of the Messenger of Allah! And
what were the three things that he prohibited you from?” He said: “He
forbade me from companionship with an envier of bounties, a gloater over
the misfortunes of others and a talebearer.”
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| - Useful Poems

268. Imam al-Sadiq (a.s.) said: “The Commander of the faithful [*Ali]
(a.s.) liked having the poetry of Abu Talib being recited to him, saying:
“Learn it [by heart] and teach it to your children, for he was the follower
of the religion of Allah and there is abundant knowledge in it.” "’

269. Imam a-Sadig (as) said: “O nation of Shi’ah! Teach your
chiIdrer;gthe poems of al-’Abdi, 78 for he was a follower of the religion of
Allah.”
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The Function of Poetry in a Child’s Education and Upbringing

The emphasis of Imam ‘Ali (a.s.) on teaching his father Abu Talib’'s
poetry to children and Imam al-Sadiq's (a.s.) recommendation to teach
children al-’ Abdi’s poetry is an indication that the Ahlul Bayt viewpoint is
that poetry has an important role and fundamental function, not only in the
realm of culture and literature, but also in education and upbringing, and for
the training of the young generation in particular. Based on this guidance, it
isaduty for the religious and devoted writers and poets to allocate a special
chapter in their poetry books for children’s poetry.

Without doubt, it is a great and difficult task to compose poems for
children, especially if they are instructive and useful which can deliver lofty
doctrinal, moral and social concepts skilfully and in a simple, eloquent and
attractive form appropriate to the mind of children, which is not possible for
every poet to accomplish.

An important point that has been referred to in both the above mentioned
traditions is that in an instructive poem, in addition to being acceptable from
an artistic point of view, it is necessary that in order for the new generation
to enjoy the utmost training benefit from it, the poet himself enjoysreligious
commitment, as it has been emphasized in the recommendations of teaching
the poetry of Abu Talib and al-’ Abdi to children and the emphasis of their
own commitment.

Secondly, the poem must contain information that children need in
doctrinal, moral, and practical fields. The emphasis of Imam ‘Ali (a.s.) on
teaching Abu Talib’s poetry is because, besides the religious commitment of
the poet, it also contains alot of knowledge.

Thirdly, because of the constructive role of the child's acquaintance and
familiarity with Ahlul Bayt (a.s.), the poems which are composed for them
must address the loving and knowing of them. The insistence of Imam al-
Sadiq (a.s.) on teaching al-’ Abdi’ s poetry to children is because his poetry is
full of knowledge related to the household of the Prophet (s.aw.). The
following are some lines of his long and beautiful elegy, translated from
Arabic to English given as an example:®

Isyour love ailment and sickness cured?

By means of asking the address of the ruined house [of your sweat
beloved]?

Or is shedding tears caused by being far from the beloved;

Cools down the heat of the day of separation?

O rider, the steps of whose mount are firm!

And paves the old plain, trotting and swiftly.

Give my regards to that grave which isin Najaf.

Andinitis hewho isthe best among Arabs and non-Arabs.

Make your motto humbleness before Allah, and call;

The best successor and the nearest in likeness to the best Prophet, and
say:

On the day of Ghadir Khum he had kept them apart from this situation,

When Ahmad, the guide, climbed up the saddles of camels,

And told the people who were near around him,
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Those who had resided in front of him, to the audience and those who
were the hearers of hiswords:

O’ *Ali! Get up since | have been ordered to;

Convey a message to people and | am worthy of conveying a message,

Y ou are the only spouse of the Prophet’ s daughter, al-Zahra (a.s.),

Whom you protect and you are the father of her noble children,

The children, who strive in the path of Allah,

And are the arms of each other for the cause of Allah,

And believe in Him and work for Him.

They lead toward development and perfection that when the darkness of
aberration befalls,

They brightly guide better than any shooting star.

May the greeting of the Lord of the Throne in all times,

Be upon the son of Fatimah, he who repels sorrows!

On his['Ali’s] two sons, one of whom was killed by afatal poison,

And the other was buried with a dusty [bloody] face.

After him was the pious one who was mostly in prostration;

Then isthe cleaver of science who approached the peak of research.

Next to him are Ja far and his son Musa.

Then al-Ridha, the righteous, and al-Jawad, the worshipper.

Finally, the two ‘ Askaris, and al-Mahdi, who is their Qasim.

And the owner of affair who has worn the garment of guidance.

The one who fills the earth with justice after it isfilled with cruelty.

And eradicates the people of aberration and wrong action.

O possessor of the Pond of Kawthar full of limpid water!

Who hinders the enemies from its wholesome water!

By expressing some thoughts and sayings of mine,

Seeking you, | knocked out some of your enemies.

So much so that my opinions, by means of the sword of poetry and
lecture.

Put the brand of disgrace on their foreheads.

| resorted to your love and piety as company

They were the best among all the companions | had

Then, provide with the mind of a-’Abdi a good elegy

That if an elegy violates Y our limit, it will not be fair.

Inside me there is a modesty and guidance inclined toward Y ou which is
adored by virtue and courtesy.

| put my soul in trouble for Y our sake,

With the knowledge that my tranquillity isin such atrouble.

J- Swimming and Archery
270. The Prophet (s.aw.) said: “Teach your children swimming and
archery.” %
271. The Prophet (s.aw.) said: “ Teach swimming and archery to your
sons and teach women to spindle.” %
272. The Prophet (s.aw.) said: “ Teach archery to your sons, for it will
bring victory over the enemy.” 83 %
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3.5: The Age of Upbringing and Disciplining a Child

3.5: The Age of Upbringing and Disciplining a Child®

273. The Prophet (s.aw.) said: “A child is a master for seven years, a
servant for seven years, and a minister for seven years. |f you are content
with his upbringing when he is twenty one years old, that is good, and if
not, then let him be, for you are excused with Allah.”®

274. Imam ‘Ali (a.s.) said: “A child is to be trained for seven years, to
be disciplined for seven years and is employed for seven years. The end of
his physical growth is when he is twenty three years old, and the end of
the completion of hisintellect iswhen heis thirty five years old, and after
that, whatever comes forth is gained by means of experience.”®’

275. Imam ‘Ali (as.) said: “Your child is your bundle of flowers for
seven years, your servant for seven years, and then he will be either your
enemy or your friend.”

276. Imam *Ali (as.) said, in his advice to his son Hasan: “1 hastened
with my will for you and wrote its salient points lest death overtakes me
before | divulged unto you what | have in my heart, or lest my wit be
affected as my body has been affected, or the forces of passions or the
evils of the world overtake you in making you like a stubborn camel.
Indeed, the heart of a young man islike an uncultivated land as it accepts
whatever is strewn on it. So, | hastened to train you properly before your
heart hardens up and your mind becomes occupied...

Since | fed for your affairs as a compassionate father should feel, and
| aim at teaching and disciplining you, | thought it should be at a time
when you are advancing in age and new on the stage of this world,
possessing upright intention and a clean heart. Therefore, | should begin
with the teaching of the book of Allah the Exalted and its interpretation,
along with the laws of Idam and its commands with its lawful and
unlawful matters.”®°

277. Imam a-Sadiq (a.s.) said: “Leave your son alone until he becomes
six years old, then have him accompany you and discipline him with your
own discig)line. If he accepts it and improves, that is good, otherwise let
him be.”®

278. Imam al-Sadiq (a.s.) said: “A boy must be left to play for seven
years, taught the Qur’an for seven years and must learn lawful and
unlawful for seven years.”**
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3.6: The Method of Idlamic Upbringing

A- Honouring, Gentleness, Sympathy and L ove

279. The Prophet (s.aw.) said: “Honour your children and teach them
good manners.” %

280. Musnad Ibn Hanbal, narrating from the uncle of Abu Rafay’ ibn
‘Amr al-Ghaffari who said: “1 was a child when | threw pelting stones at a
date tree that belonged to the Ansar, and when the Prophet (s.a.w.) came,
he was told: “Here is the place where a boy threw stones at our date tree.”
| was taken to the Prophet (s.aw.) and he told me. “O boy! Why do you
throw stone at that date tree?” | answered: “1 eat [from it].” He said:
“Then do not throw stones at the tree, and eat whatever has fallen under
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it.” Then he (s.a.w.) touched my head kindly and said: “ O Allah! Satiate his
stomach!” %

281. a-Mu’jam a-Kabir, narrating from Asad ibn Wida ah who said: “ A
man named Juz came to the Prophet (s.a.w.) and said: “ O Messenger of
Allah! My family makes me angry. How should | punish them?”

He said: “Forgive them!”

The man asked him the question again and repeated it three times. Then
the Prophet (s.aw.) said: “If you should punish, then punish what is
appropriate to the wrong act, and beware of [striking] the face.” **

282. Imam ‘Ali (as.) said: “Be like a friendly physician who applies
medicine where it is useful.” %

283. Imam ‘Ali (as.) said: “Rebuke the evil-doer by rewarding the
good-doer.” *°

284. Imam *‘Ali (as.) said: “The punishment of the wise is [done]
implicitly, while the punishment of the ignorant is [done] explicitly.”*’

285. Imam ‘Ali (as) said: The implicit remark to a wise person’s
mistake is among the most painful of blaming for him.”*®

286. Imam ‘Ali (a.s.) said: “To speak allusively for a wise person is the
worst scorn for him.” %

287. Imam ‘Ali (a.s) said: “Many a sin equals the punishment just by
informing the wrong-doer.” *®

288. Imam a-Sgjjad (a.s.) said: “A child’'s right is to be kind when
educating him, forgiving him, covering his mistakes, acting moderately
towards him and helping him. And the right of people of your faith is that
... you consider the elderly [men] amongst them as your father, their
young ones as your brothers, the elderly [women] amongst them as your
mother and their infants as your children.”***
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B- Strictness and Uncompromising

“O you who believe? Save yourselves and your families from a Fire
whose fuel is men and stones, over which are (appointed) angels stern
(and) severe who flinch not (from) executing the commands they receive
from Allah, but do (precisely) what they are commanded.” %

289. Sahih Muslim, narrating from Abu Hurayrah who said: “ When this
verse was revealed: ‘And warn your nearest relations ', the Messenger
of Allah (s.a.w.) invited Quraysh and they gathered,

then he told them all in general and specifically: “O children of Ka’'b
ibn Lu’ay!'® Save yourselves from the Fire! O children of Murrah ibn
Ka’ b! '® Save yourselves from the Fire!

O children of ‘Abd Shams! Save yourselves from the Fire! O children
of ‘Abd Manaf! Save yourselves from the Fire! O children of Hashim!'®
Save yourselves from the Fire! O children of ‘Abd al-Muttalib!'®’ Save
yourselves from the Fire!

O Fatimah! Save yourself from the Fire! Because | cannot guarantee
for you anything from Allah, except that you have the right of relationship
to which | relate with you in this world [and it cannot benefit you in the
Hereafter].” 1

290. al-Durr a-Manthur, narrating from Zaid ibn Asam: “ The Prophet
of Allah (s.a.w.) recited this verse: “...save yourselves and your families
from afire...”*® He (s.aw.) was asked: “ O the Messenger of Allah! How
can we save our family from the Fire?” He said: “Enjoin them to what
Allah likes and prohibit them from what Allah dislikes.” "'

291. Imam ‘Ali (a.s.) said, in a letter to one of his agents: “Fear Allah
and return to these people their properties. If you do not do so and Allah
grants me power over you | shall excuse myself before Allah about you
and strike you with my sword that | have not struck anyone without them
going to Hell. By Allah, even if Hasan and Husayn had done what you
did, there would have been no leniency with me to them and they could
not have won their way with metill | had received therightfrom them and
destroyed the wrong produced by their unjust action.”**

292. a-Kafi, narrating from Abu Basir: “1 asked Abu ‘Abdullah [al-
Sadig] (a.s.) about the saying of Allah: “ Save yourselves and your families
from a fire...”"> “How can we save our families” He (as.) said: “By
enjoining them [to good] and forbidding them [from evil].” **®
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293. Imam al-Sadiq (a.s.) said: “When the verse: “O you who believe!
Save yourselves and your families from a fire...” *'* was revealed, one of
the Muslims began weeping and said: “| was not able to manage my own
affairs and | became obliged to my family.” The Prophet (s.aw.) said: “It
is enough for you to enjoin them to what you would enjoin yourself, and
forbid them from what you forbid yourself.” '

294. al-Kafi, narrating from Abu Basir: “[I asked Imam al-Sadiq (a.s.)]
“Concerning the saying of Allah: “...Save yourselves and your families
from a Fire...”*'®: | asked: “How can | savethem?”

He replied: “Enjoin them to what Allah orders and forbid them from
what Allah forbids. If they obey you, you have saved them, and if they
disobey you, you have fulfilled your obligation.” **’
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C- Practical Disciplining

295. Imam *Ali (as.) said: “He who appoints himself as the leader of
people should begin by teaching himself before teaching others and he
should discipline them through his actions before he disciplines them by
speaking to them. He who educates and disciplines his own self deserves
more appraisal than the teacher and discipliner of others’**®

296. Imam a-Sadiq (a.s.) said: “Be inviters to people by means other
than your tongue, so that people see piety, dlllgence prayer and goodness
from you, for thisis the correct way to invite.’
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An Analysis on the M ethods of Upbringing Children
Scholars have introduced four methods for upbringing children, and a
further fifth point can be found by studying the Islamic sources. They are as
follows:

1- The upbringing method based on strictness

Children who were raised with this upbringing method which was mainly
practiced by the old and previous generations would not feel any love and
affection, and it would often result in anxiety, depression, stress and, at
times, even suicide. However, this strictness could cause the child to
become responsible and hard working, and parents did not show affection to
their children due to the fear that they may become spoiled. They believed
that any praise and admiration can cause the child to become spoiled.
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2- The upbringing method based on kindness and lack of strictness

This method which was formed in reaction to the first method leads the
child to become spoiled, morally weak, dependant, demanding and childish.
Moreover, they will lack resistance, patience against difficulties and would
face problems in their family and socia lives. Such children do not sense
lack of affection and the parents who adopt this method tend to assume their
children are right. They give to the child whatever he pleases and they try to
avoid any way of displeasing him. In this method, the parents believe that
the children are always right, and whatever a child wants must be given to
him and we must not upset him in any way.

3- Theupbringing method based on lack of kindness and lack of
strictness
This upbringing method trains children, who are entangled with
sentimental disorder due to not receiving affection, and as there is no
decisiveness concerning them, they tend to incline to crime and wrong-
doing.

4- The upbringing method based on affection and decisiveness

In this upbringing method children satiate sentimentally and are also
raised as being studious, patient and accepting of responsibilities.

Scholars in this field have recognized this method as the being best
method for upbringing a child.

However, what is the viewpoint of Islam in this regard? In religious
instructions, there are different discussionsin this concern, but the important
matter is to know the overall system that dominates these issues and deduct
an upbringing method from them. Seemingly, the method that we can take
from the holy Qur’an and the traditions and is derived from them that which
is mentioned in the fifth method.

5- The upbringing method based on love, strictness and dignity

From an Islamic viewpoint, love is one of the principles of the
upbringing of a child and has strongly been emphasized upon and the lack
of loving and affection has been strongly reproached. However, at the same
time, excessive love and affection has aso been admonished. Therefore,
along with love, firmness and strictness in upbringing a child is also
strongly recommended.

Based on this principle, while the child receives affection, he is not free
and left to himself to do whatever he wants. On the other side, while he is
being raised, he is also given kindness, affection and tolerance; and it is for
this reason that he has been reproached from excessive scorning and
violence, which is one of the pillars of the method of harshness without
affection.

There is a third dimension in the upbringing method of Islam, which is
‘dignifying’.

Dignifying a child means to honour him and giving value for him. In the
Islamic approach, a child must not be degraded just because of being a
child, and he must not feel that he is worthless or of little value. A child is
mostly in need of affection, and an adult is mostly in need of respect,** yet
this does not mean that the personality of a child must not be respected. The
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same goes to elders, as one must not forget to respect them, and be kind and
loving towards them.

The child who is given value and his personality is respected and
honoured feels worthiness with honour and self-dignity, and one who
considers value for himself, does not engage in obscenities.

Self-dignity is the main pivot of Islamic morals and upbringing, and its
most important way is to respect and dignify people, in particular during
childhood. Of course, the concept of dignity is one part of what relates to
the teaching of good and bad, but ‘dignifying’ is a very valuable and
important concept.

One of the most important upbringing points that must be observed in the
respecting of the personality of a child is to take his feelings into
consideration during the first seven years of his life. This subject is so
important that according to a tradition from the Messenger of Allah (s.aw.),
this age period is counted as the term of the supremacy of a child. He
(saw.) sad:

“A child isa master for seven years.”

Mastership and supremacy of the child calls for his commandment and
obedience from the parents, which means that during his first seven years, a
child must command in the house, and therefore, whatever he wants must be
provided if it is not harmful for him and it is possible for the parents to do
SO.

The result of the upbringing of the child as a commander during his first
seven years and the correct submission of the parents to him will be the
absolute obedience of the child and his love to the parents for the duration
of his next seven years. The tradition continues by saying:

“And heisa servant for [the second] seven years.”

The obedience of a child to his parents is the result of the utmost
confidence that he has in them which he acquired during the first seven
years of his life. The appearance of this state in the child during the second
seven years which is the time of his education is of extraordinary
importance for his upbringing.

After finishing the second seven years of the child’s life, there comes the
period of his ministry in the family, as the tradition continues saying:

“And heisaminister for [the third] seven years.”

In this period the child is no more a servant. The gratification of the
personality of the child requires that, as being the minister of the family, he
should be consulted with and the things that he is capable of doing can be
given to him to do. Consequently, the responsibility of the family in the
child’s upbringing and education ends.

3.7: The Banes of Upbringing

A) Excessivenessin love
297. Imam a-Bagir (a.s.) said: “The worst father is he whose kindness
is excessive, and the worst child is the one whose negligence makes him
disobey [his parents].” ***
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B) Excessivenessin reprimanding

298. Imam ‘Ali (a.s.) said: “ Excessive blame causes the fire of obstinacy
to flame.” %

299. Imam ‘Ali (a.s)) said: “ Avoid reprimanding constantly, for this act
provokes the committing of sin and belittles [a real] reprimanding.” ***

300. Imam ‘Ali (a.s.) said, in one of the wise sayings attributed to him:
“If you reprimanded a youth, leave for him a place [for excusing] from
his fault, lest he would be drawn to coarseness.” *#*
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C) Disciplining at a time of anger

301. a-Kafi, narrating from *Ali ibn Asbat, from one of our companions

[a Shi’i] who said: “ The Prophet of Allah (s.a.w.) prohibited punishing at
the time of anger.” '°

302. Imam ‘Ali (a.s.) said: “ Disciplining isimpossible with anger.
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D) Harshness

303. a-Kafi, narrating from Yunus ibn Ribat from Imam al-Sadiq (a.s.)
who said: “ The Messenger of Allah (s.a.w.) said: “May Allah bless he who
helps his child in obeying him.”

Someone asked: “How can he help him in obedience?”

He (saw.) said: “That he accepts as little as the child can do, he
forgives whatever he cannot do, he should not overburden him and not
ask him to do things too hard for him, for there is nothing between him
and entering a realm of the realms of disbelief other than that he disobeys
his parents or cuts the ties of hiskin.”**’

304. Sahih Muslim, narrating from *A’ishah who said: “ The Prophet of
Allah never hit anyone with his hand, neither any woman nor any servant,
except while fighting (jihad) in the path of Allah.”**®
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305. Imam ‘Ali (a.s.) said, from the wise sayings attributed to him: “ Give
priority to justice over harshness andg/ou will win love, and do not take
action when speaking has an effect.” *

306. ‘Uddah al-Da’i narrates that someone had said: “1 complained to
Abu al-Hasan Musa [al-Kazim] (a.s.) about my son and he said: “Do not
beat him, but just forsake him and do not prolong it!” **
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3.8: Sex Education

A) Separating beds

307. The Prophet (s.aw.) said: “ Separate the beds of a boy and a boy, a
boy and a girl, a girl and a girl when they reach the age of ten.”***

308. The Prophet (s.aw.) said: “When your children become seven
years old, separate their beds.” **

309. Imam ‘Ali (a.s.) said: “When a child becomes seven years old, his
teeth begin to fall, and when he is nine years old he is commanded to
prayer, and when heisten years old his bed must be separated.” ***

310. Imam al-Sadiq (a.s.) said: “When boys turn ten, their beds are to be
separated from those of women.” ***
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B) Avoidance of looking at the private parts of the child and the child
looking at those of others

311. The Prophet (s.aw.) said: “ Parents should not look at their child’s
private garts and it is not right that the child looks at the father’s private
parts.” *°

312. a-Mustadrak ‘ala a-Sahihain, narrating from Muhammad ibn
Bayad who said: “1 was taken to the Messenger of Allah (s.a.w.) when |
was ten years old and | had some torn clothing on my body and some of
my private parts were seen. He (s.aw.) said: “Cover his nakedness
because the veneration of a child’'s private parts is the same as veneration
of that of an adult, and Allah does not look at one who reveals his private
parts.” *%

313. Imam al-Bagir (a.s.) said: “*Ali ibn al-Husayn [al-Sajjad] (a.s.)
would say when delivery time of a woman approached: “Send out the
women who are in the room. A woman must not be the first one to look at

the newborn’s private parts.” */, 1%
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C) The permissible limit of kissing aboy and a girl

314. The Prophet (s.aw.) said: “When a girl becomes six years old do
not kiss her, and when a boy completes seven years of age he should not
kiss women.” **°

315. Imam a-Sadiq (a.s.) said: “When a free girl turns six years old, it
is recommended that you do not kiss her.” **

316. Tahdhib a-Ahkam, narrating from ‘Ali ibn “ Agabah, from one of
the Shi'ah who said: “Abu al-Hasan [al-Kazm] (a.s.) was with
Muhammad ibn lbrahim who was the governor of Mecca and the
husband of Fatimah, the daughter of Abu ‘Abdullah al-Sadiq (a.s.).
Muhammad ibn Ibrahim had a daughter who used to be given beautiful
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clothing wear and she would come close to men and they would hug her.
When she got to Abu al-Hasan [al-Kazim], he stopped her with his hands
stretched out and said: “When a girl turns six it is not permissible for a
foreign [non-mahram] man to kiss her and embrace her.” **
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D) Asking Permission for Entering the Parents’ Room

“O you who believe! Do let those whom your right hands possess, and
those of you who have not reached to puberty, ask permission of you at
three times (for coming into your room): before the morning prayer, and
at midday when you put off your clothes, and after the night prayer.
(These are) three times of privacy for you. It isno sin for you or for them
(if) after those (three times), some of you go round attendant upon the
others. Thus, does Allah make clear the revelations for you; and Allah is
All-knowing, All-wise.” “ And when the children among you reach puberty
then let them ask permission even as those before them used to ask it.
Thus, does Allah make clear His revelations for you? Allah is All-knower,
All-wise.” **

317. a-Sunan al-Kubra, narrating from ‘Ata’ ibn Yasar who said: “A
man asked the Messenger of Allah (s.a.w.): “O Messenger of Allah! Do |
ask permission for entering to see my mother?”

He answered: “ Yes.”

The man said: “1 live in the same room with her.”

He (saw.) said: “ Ask permission from her.”

The man said: “| am serving her.”

The Prophet (s.aw.) said: “ Do you like to see her naked?”

The man answered: “ No.”

He (s.aw.) said: “ Then ask permission from her.

318. Imam ‘Ali (a.s.) said: “A man came to the Messenger of Allah
(s.a.w.) and said: “O Messenger of Allah! Do | ask permission when |
want to enter and see my mother?”

He (s.aw.) said: “Yes. Do you like seeing her naked?”

n 143
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The man said: “No.”

He (s.aw.) said: “ Then ask for her permission.

319. Imam al-Sadiq (a.s.) said: “When a man wants to enter hisfather’s
room, he should ask for permission, but it is not necessary for a father to
ask permission from his son.” He [then] said: “And he must ask for
permission from his daughter and his sister when they are married.”**°

320. Imam al-Sadiq (as.) said: “ Those who are in your possession and
those who have not reached puberty should ask permission in three times
as Allah has commanded you. He who has reached puberty should not
enter his mother’s room, nor his sister’s, or aunt’s room or the rooms of
other people without permission. Do not give permission for entry unless
he greets.” 1

321. a-Kafi, narrating from Muhammad ibn ‘Ali a-Halabi who said: “|
asked Abu ‘Abdullah [al-Sadig] (a.s): “Must a man ask permission to
enter hisfather’sroom?”

He (a.s.) answered: “Yes. | used to ask permission from my father and
my mother was not with him, but it was my father’s wife. My mother died
when | was young. They might be doing something in their privacy that |
would not like to interfere in, and nor would they like me to intrude.
Giving greetingsgor asking for permission to enter] is the most correct
and better way.”*
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F) The Danger of a Child Seeing his Parents Copulate

322. The Prophet (s.aw.) said: “ By He who owns my soul, if one was to
have intercourse with his wife in a room where a little child is awake and
can see them and hear their voice and the sound of their breathing, that
person will never prosper. If the child is a boy, he will become an
adulterer, and if it isa girl, she will become an adulteress.” **®

322. Imam ‘Ali (a.s.) said: “ The Prophet of Allah prohibited that a man
has intercourse with his wife while there is a baby in the cradle and looks
at them.”**

323. Imam a-Sadiq (a.s.) said: “ At the time when thereisa child in the
room, a man should not have intercourse with his wife or with his bound-
maid, for this act is among the things that causes adultery thereafter.” **°
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Some Words about Sex Education

100



www.alhassanain.org/Zenglish

Like all other aspects of the human being, sexual instinct is something
that is in need of training, and every culture and ideology has a particular
view about this kind of training and education. From the viewpoint of Islam,
sex education means providing the grounds of growth and education of the
sexual drive in a manner that both sexual chastity is achieved and so is
sexual wellbeing. Thisis one of the features of the viewpoint of religion in
that not only does it attend to the sexual wellbeing of a person and his
health, but it also focuses on the aspect of sexual chastity.

Another important point is that the attempts to acquire these goals are not
subject to being at the age of puberty. According to religious teachings, sex
education begins before the age of puberty and it starts from a very young
age. Therefore, obtaining these goals in any age is in need of certain
particular procedures and plans, and these are referred to in religious texts.
The childhood period is the most important stage of life, and any mistake
can lead to some irreparable future consequences.

Necessary Planning for Sexual Chastity

Some families do not pay enough attention to the sexual affairs of their
children for the reason that they think their children are still too young, even
though many of the things that children see or hear have a determining
impact on their sexual behaviour in future. Both sexual chastity and
deviation are existent in a child, and it should not be forgotten that learning
in the childhood period is very effective. Whatever a child learns will be
fixed and established in him like a carving on a stone, and whatever is given
to him he accepts. This is why Islam has paid attention to this part of the
child’s life and it has introduced some useful practical instructions which
will be briefly pointed out here:

A- Covering the private parts

Looking at the private parts of a child and a child looking at the private
parts of adults can be discussed from a jurisprudential and an upbringing
point of view. From a jurisprudential point of view, it is not forbidden for a
child to look at the private parts of an adult. It is also permissible for an
adult to look at the private parts of a child, as long it is not a lustful look.
However, the effects of covering and exposing cannot be ignored. The child
being used to looking at other people’s private parts or others looking at his
private parts belittles the vulgarity of this action and brings about negligence
and makes indecency something normal. However, children who have not
encountered these issues have higher resistance against sexual deviation and
enjoy a higher level of chastity. Therefore, it is mentioned in religious texts
that it is recommended that one should not look at a child’s private parts nor
should he be alowed to look at the private parts of others, and also not to
take children into the bathroom in a way that would make the private parts
be exposed to others.

B- Thereproach of achild being kissed by a non-mahram
Even though it is not jurisprudentially prohibited for a child to be kissed
by a non-malram, but it does have a clear negative effect on a grown up
child (who distinguishes between good and bad). Such things are recorded
in the mind of a child and might be grounds for establishing relations with
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non-malrams in the future, making it difficult for him to observe chastity.
Therefgre, it is recommended that adults should not kiss children who are
not malram to them.

C- Reproaching the playing with a child’s private parts
Playing with the sexual organs of a child may cause sexual stimulation
and also premature puberty of the child. It teaches sexual perversion to the
child and brings about sexual irregularity. Some Islamic narrations refer to
this kind of playing as a branch of adultery, and such a harsh expression
indicates the severe negative effect on the child. Therefore, in religious texts
this action has been prohibited.

D- Separation of beds
When grown up children are to sleep in one bed, this may result in
inappropriate bodily contact, premature sexual stimulation, and might even
lead to unlawful relationships. One of the plannings of religion for
preventing this impediment is the separating of sSleeping arrangements
between brothers and sisters and boys and girls.

E- Hiding any sexual contact of the parents from the children

The children’s awareness of the parents sexual relations is one of the
factors that lead to sexua deviation. From the viewpoint of Islamic
traditions, this practise has a close to certain and undeniable negative effect,
and to prevent this, two solutions have been given: the child asking
permission for entering into the parents' room and their privacy, and the
second is the practising of any sexual contact far from the presence of
children.
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2. Kanz al-Ummal, vol. 16, p. 584, h. 45953, narrating from Juz’' ibn ‘Amshaliq.

3. Ghurar a-Hikam, h. 8273. ‘Uyun a-Hikam wa a-Mawa'iz, p. 447, h. 7879.
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83. Children, whether male or female, must be taught what they need according to the
requirements of that sex, even though in certain circumstances and different times these
needs may vary. For example, in regards to boys, the purpose of archery is that it is a
military art, and not only shooting with bow, and concerning girls, teaching them to spindle
is not what is exclusively meant for all times, but it was mentioned in the tradition because
of the need of that time. Moreover, girls and women must be trained with the necessary
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ibn Maymun from Imam a-Sadiq (a.s.) from his forefathers (a.s.), and h. 4508, where he
also narrates ‘the beds of boys are to be separated at the age of six’. Bihar al-Anwar, vol.
104, p. 96, h. 50.

132. a-Mustadrak ‘aa al-Sahihain, val. 1, p. 317, h. 721. Sunan a-Darquini, val. 1, p.
230, h. 1.

133. a-Kafi, val. 7, p. 69, h. 8. Tahdhib al-Ahkam, vol. 9, p. 183, h. 738. Both narrating
from ‘Isaibn Zaid from Imam al-Sadiq (a.s.).

134. a-Kafi, vol. 6, p. 47, h. 6, narrating from Ibn al-Qaddah. d-Khisal, p. 439, h. 30,
narrating from Ibn al-Qaddah from Imam al-Sadiq (a.s.) from his forefathers (a.s.).

135. al-Kafi, val. 6, p. 503, h. 36, from Imam al-Sadiq (a.s.).

136. d-Mustadrak ‘aa a-Sahihain, vol. 3, p. 288, h. 5119. a-Isabah, val. 6, p. 25, h.
7815.

137. This traditions means that the first one who looks at the private parts of the
newborn should not be a woman, because usually the first thing women do is look at the
private part to see whether the baby is a boy or a girl, but it is recommended that first one to
look at the newborn is a man, and he must ook at places other than the private parts. (al-
Wefi, val. 23, p. 1315).

138. Kitab Man la Y ahdarhu al-Fagih, val. 3, p. 560, h. 4925. al-K&fi, val. 6, p. 17, h. 1.
Tahdhib a-Ahkam, val. 7, p. 436, h. 1737. All narrating from Jabir.

139. Makarim a-Akhlag, vol. 1, p. 479, h. 1659. Kitab Man la Y ahdarhu a-Fagih, vol.
3, p. 437, h. 4510, from Imam a-Sadiq (a.s.).

140. al-Kafi, vol. 5, p. 533, h. 2. Tahdhib a-Ahkam, vol. 7, p. 481, h. 1929. Both
narrating from Zurarah. Mishkat al-Anwar, p. 353, h. 1143, without ‘free'.

141. Tahdhib al-Ahkam, vol. 7, p. 461, h. 1846. Wasa'il a-Shi’ah, vol. 14, p. 170, h. 6.

142. Qur’ an, 24:58-59.

143. a-Sunan a-Kubra, vol. 7, p. 157, h. 13558. a-Durr al-Manthur, val. 6, p. 220.

144. Dadim a-ldam, val. 2, p. 202, h. 741, narrating from Imam al-Sadiq (a.s.) from
hisforefathers (as.).

145. a-Kdfi, val. 5, p. 528, h. 3, narrating from Abu Ayyub al-Khazzaz. Mishkat al-
Anwar, p. 344, h. 1101.
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146. a-Kafi, vol. 5, p. 529, h. 1, narrating from Jarrah al-Mada'ini. Mishkat al-Anwar,
p. 342, h. 1097.

147. a-Kafi, val. 5, p. 528, h. 4. Tafsir Nur al-Thagalayn, val. 3, p. 586, h. 86.

148. a-Kafi, val. 5, p. 500, h. 2, narrating from Husayn ibn Zaid from Imam al-Sadiq
(as). ‘Awali d-La dli, vol. 3, p. 305, h. 111, without ‘and the sound of their breathing'.

149. a-Ja' fariyat, p. 96. d-Nawadir, by al-Rawandi, p. 120, h. 129. Both narrating from
Imam al-Kazim (a.s.) from hisforefathers (a.s.).

150. al-Ké&fi, val. 5, p. 499, h. 1, narrating from Ibn Rashid from his father. Tahdhib al-
Ahkam, val. 7, p. 414, h. 1655, narrating from Ibn Rashid from hisfather.
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Chapter 4: The Ethicsof Upbringing

4.1: Encouragement of the Loving of Children and Having

Sympathy to Them

325. The Prophet (s.aw.) said: “Allah will write a reward for he who
kisses his child, and Allah will bring happiness on Judgement Day to he
who makes his child happy, and he who teaches his child the Qur’an, his
parents will be called upon [in the Hereafter] and they will be clothed with
two garments with light which will brighten the faces of the people of
Heaven.”*

326. The Prophet (s.aw.) said: “If a person makes his crying child so
pleased that he becomes silent, Allah will grant that person so much
bounties of Heaven until he becomes pleased.”

327. a-Tabagat al-Kubra, narrating from Mu’awiyah ibn Qurrah, from
his uncle, who said: “He used to visit the Prophet (s.a.w.) along with his
son and would make him sit in front of him (s.a.w.). Once, the Prophet
(s.a.w.) said: “Do you love him?” The man said: “ Yes, very much.”

Later that boy passed away and the Prophet (s.aw.) told the man: “It
seems that you have become sad upon his death, have you not?”

The man said: “ Yes, | have, O Messenger of Allah!”

He (saw.) said: “Will you not be happy when Allah admits you in
Heaven and you will find your son at one of the doors of Paradise which
he will open for you?”

The man answered: “ Yes.”

He (3§.a_w.) said: “Verily you will be in such a state, by the will of
Allah.”

328. Tarikh Dimashq, narrating from Wathilah ibn al-Asgaa’ who said:
“The Messenger of Allah (s.a.w.) went to ‘Uthman ibn Maz un who had a
child with him that he had kissed, and the Prophet (s.a.w.) said to him:
“*Uthman, do you love him?”

He answered: “By Allah, yes| do love him, O Messenger of Allah.”

He (s.aw.) said: “ Do you want me to increase your love for him?”

‘Uthman said: “ Yes. May my parents be your ransom!”

He (s.aw.) said: “Indeed he who makes a child from his generation
pleased so that he becomes happy, Allah will make him pleased on
Judgment Day until he becomes happy.”*

329. Hilyah al-Awliya, narrating from Anas who said: “A woman went
to visit ‘A’ishah along with her two children and ‘A’ishah gave three
dates to her and she gave each of her children one date. They ate their
own date and then started looking at their mother. She took the
[remaining] date and cut it in half and gave half to one child and the
second half to the other. The Messenger of Allah (s.aw.) arrived and
‘A’ishah informed him of the event, and the Prophet (s.a.w.) said: “Why
are you surprised from this action? Verily Allah will shower His mercy
upon her for the sake of her mercy to her two children.”®

330. Imam al-Sadiq (a.s.) said: “ Allah will be merciful to His servant for
hisintense love to his child.”®
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331. Imam al-Sadiq (a.s.) said: “Musaibn ‘Imran’ (a.s.) said: “O Lord!
Which act do You consider to be the best?”

Allah Almighty said: “ The loving of children, for | have created them
with their conviction in My Unlty, and if I make them die, | will admit
them into Paradise with My mercy.”
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4.2: The Prophet’s Conduct in Kindnessto Children and
Dignifying Them

332. Musnad 1bn Hanbal, narrating from Walid ibn ‘Agabah who said:
“When the Prophet of Allah (s.a.w.) conquered Mecca, the people of
Mecca came to him with their children and he patted them over their
heads and prayed for them.”®

333. Sahih Muslim, narrating from ‘Amr ibn Sa'id from Anas ibn Malik
who said: “1 never saw someone more affectionate to his family than the
Messenger of Allah (s.a.w.). I brahim [the Prophet’s son] had a wet-nurse
in ‘Awali in Medina and the Prophet (s.a.w.) used to go there and we
would accompany him. He entered the house and the wet-nurse who was a
servant had burnt incense that gave the house a sweet scent. The Prophet
(s.a.w.) would pick I brahim up, kiss him and go back home.

‘Amr said: “When lbrahim passed away, the Messenger of Allah
(s.a.w.) said: “lbrahim was my son, though he died while he was still a
suckling infant, but he has two wet-nurses in Heaven who completed his
suckling period.”

334. Sahih Mudim, narrating from ‘Abdullah ibn Jafar who said:
“Whenever the Messenger of Allah (s.a.w.? returned from a journey, he
would first visit the children of his family.” ™

335. Musnad Ibn Hanbal, narrating from ‘Urwah who said: “When the
Prophet of Allah (s.a.w.) returned from ajourney, he would be received by
the children.”*

336. al-Mahajjah al-Bayda': “When the Prophet (s.a.w.) returned from
a journey and children would meet him, the Prophet (s.a.w.) would stop
for their sake and then he would ask them to climb on his back. Some of
them climbed from the front of him and others from his back. He (s.a.w.)
also ordered his companions to carry the rest of the children. It happened
that after this event the children boasted and said to each other: “The
Prophet of Allah carried mein hisarmsand carried you on his back”, and
others would say: “ He told his companions to put you on their backs.”

337. a-Managib, narrating from Ibn Shahr Ashub, from ‘Abd al-‘Aziz in
his chain of narrations from the Prophet (s.aw.) that: “He (s.a.w.) was
sitting down and Hasan and Husayn entered and when he saw them he
stood up for them, but they were slow in arriving, so he went towards them
to receive them and he carried them on his shoulders, saying: “What a
good mount your mount is, and what good riders you are! And your father
is better than you.”
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4.3: Greeting Children

338. Kanz a-Ummal, narrating from Anas who said: “Whenever the
Messenger of Allah (s.a.w.) passed children, he would greet them.”

339. Sunan a-Tirmidhi, narrating from Anas who said: “1 was with the
Messenger of Allah (s.aw.) when he passed by some children and he
greeted them.”*°

340. Makarim a-Akhlag, narrating from Anas who said: “When the
Messenger of Allah (s.a.w.) met a group of children, he would greet them,
even whilehewasin a hurry.”*

341. The Prophet (s.aw.) said: “There are five things that | will not
leave doing until | die Eating food on the ground with the servants,
riding on a donkey that has a packsaddle, milking a goat with my own
hands, wearing woollen clothes, and greeting children so that it becomes a
tradition (sunnah) after me.” *®
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342. Sahih ibn Habban, narrating from Anas who said: “ The Prophet of
Allah used to visit the Ansar, greet their children and pat their heads.” *°
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4.4: Reproaching the Didiking of Children

343. Sahih Mudim, narrating from ‘A’ishah who said: “A group of
Bedouins came to the Messenger of Allah (saw.) and said: “Do you
[Muslims] kissyour children?”

They [the Muslimg] said: “ Yes.”

Then the Bedouins said: “ By Allah! We do not kiss them.”

The Messenger of Allah (s.aw.) said: “What can | do if Allah has taken
mercy away from your hearts?” %

344. al-Adab a-Mufrad, narrating from Abu Hurayrah who said: “ At the
time when al-Agra’ ibn Habis al-Tamimi was sitting at the presence of the
Messenger of Allah (s.a.w.), the Prophet kissed Hasan ibn ‘Ali al-Agra’
said: “1 haveten children, none of whom | have ever kissed.”

The Prophet of Allah (s.aw.) cast a glance at him and then said: “He
who does not show compassion will not see compassion.”

345. Imam al-Sadiq (a.s.) said: “A man once came to the Prophet
(s.aw.) and said: “I have never kissed a child.” When he left, the
Messenger of Allah (s.aw.) said: “ Thisis someone who, in my view, is one
of the people of Hell.”#
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4.5: The Boundaries of Loveto Children

“O you who believe! Let not your wealth, or your children, divert you
from the remembrance of Allah; and whoever does that, these are the
losers.”

“O you who believe! Surely from your wives and your children thereis
an enemy to you; therefore beware of them; and if you pardon and
forbear and forgive, then surely Allah is Forgiving, Merciful.”#*

346. The Prophet of Allah (s.a.w.) said, while giving advice to ‘Abdullah
ibn Mas'ud: “O Ibn Mas ud! Your sympathy to your family and children
should not drive you to disobedience [to Allah] and to unlawful things, for
Allah the Exalted says in regards to Judgment Day: “The Day whereon
neither wealth nor sons will avail, ‘Except for him who comes to Allah
with a safe heart.”*>, %

347. Sunan al-Tirmidhi, narrating from Ibn ‘Abbas that a person had
once asked him about the verse: “O you who believe! Surely from your
wives and }/our children there is an enemy to you; therefore beware of
them; ...”?

He answered: “ There were some people from Mecca who had embraced
Islam and they wanted to go to the Prophet (s.a.w.), but their wives and
children did not let them leave to visit him (s.a.w.). When they finally did
come to meet the Messenger of Allah (s.a.w.), they saw that people had
become knowledgeable in religion and they wanted to punish them, but
Allah sent down the verse: “O you who believe! Surely from your wives
and 2%our children there is an enemy to you; therefore beware of them;

348. Imam ‘Ali (a.s.) said, to one of his companions: “Do not let your
wife and children become your entire concern, for if your wife and
children are the friends (awliya’) of Allah, He will not neglect the life of
His friends, and if they are the enemies of Allah whg/ should you be
concerned and preoccupied with the enemies of Allah?”?

349. Mustadrak al-Wasail: “It is said that when Imam ‘Ali’s two
children ‘*Abbas and Zainab were infants, the Imam had said to ‘Abbas:
“Say one.” He said: “One.” He (a.s) said: “ Say two.” He said: “1 feel shy
to say two with the tongue | have used to say ‘on€.” Imam ‘Ali (a.s.)
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kissed him on his eyes and then turned to Zainab who was standing on his
left side and * Abbas was on his right.

Zainab said: “ Dear father! Do you love us?”

He said: “ Yes, my child! Our children are our livers.”

She said: “ O father! Two loves cannot exist in a believer’s heart: the
love of Allah and the love of children, and if it is a must, then let it be that
sympathy is for us and pure love is for Allah.” After this, ‘Ali’s love for
them increased.*

350. Mustadrak al-Wasail, narrating that ‘Ali ibn Abu Talib (a.s.) had a
son and a daughter and he once kissed his son in front of his daughter. The
daughter said: “ O father! Do you love him?” He (as.) said: “Yes.” She
said: | thought you love none but Allah.” He wept and then said: “Love is
for Allah and compassion isfor children.”*

351. Imam al-Sadiq (a.s.) said: “My father (a.s.) said: “By Allah! | act
with one of my children and make him sit on my knees, show him much
affection and thank him a lot, even though my other child is right; but |
do so for the sake of protecting him from that child and from others, so
that they might not do the same thing against him as the brothers of Yusuf
(a.s.) done to him. Allah did not send down the Chapter of Yusuf other
than to be an example so that some of us do not feel envy towards others
as Yusuf’s brothers envied and wronged him.” *
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4.6: Justice Between Children

352. The Prophet (s.aw.) said: “ Observe equality between your children
when giving gifts, and if | was to give preference to anyone, | would give
preference to the women.” *

353. The Prophet (s.aw.) said: “Be just between your children when
giving something.” **

354. The Prophet (s.aw.) said: “Be just between your children when
granting things to them in the same manner that you would like them to
be just with you in obedience and kindness.” *

355. The Prophet (s.aw.) said: “Allah the Exalted likes for you to be
equal between your children, even when kissing them.”*

356. al-‘Ayal, narrating from al-Hasan®’ who said: “The Messenger of
Allah (saw.) was once speaking with his companions when a child

entered and went to a corner of the mosque to his father. The father pat
his son’s head and sat him on his right knee. After a while, his daughter
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entered and went towards him, and he pat her on her head and made her
sit on the ground.”

The Prophet of Allah (s.aw.) said: “Why didn’t you seat her on your
other knee?”

Then the man seated her on his other knee, and the Prophet of Allah
(s.aw.) said: “Now you have done justice.” *®

357. Imam ‘Ali (a.s.) said: “ The Prophet once saw a man who had two
children and he kissed one of them and left the other. [At this time] the
Messenger of Allah (s.a.w.) said to him: “Should you not treat them
equally?”*

358. Sahih Bukhari, narrating from Nu'man ibn Bashir who said: “ My
father gave me a gift, but [my mother] YAmarah bint RawAlah said: “I
will not be pleased until you make the Messenger of Allah (s.a.w.) witness
this.”

Therefore, he went to the Messenger of Allah (s.aw.) and said: “O
Messenger of Allah! | gave a gift to my son who is from ‘Amarah bint
Rawahah and she has told me to take you as a witness.”

He (s.aw.) said: “Have you given a similar gift to your other children?”

He said: “No.” So, the Prophet (s.aw.) said: “Have fear in Allah and do
justice between your children.”

Then he returned and took back his gift.”*

359. Sharh al-Nahj al-Balaghah: “Hasan (a.s.) was the eldest child of
‘Ali (a.s) and he was noble, gracious, patient and an elogquent speaker,
and the Prophet of Allah (s.a.w.) loved him. One day the Prophet (s.a.w.)
made a competition between Hasan (a.s.) and Husayn (a.s.) and Hasan
won, so the Prophet (s.a.w.) seated him on his right knee and seated

Husayn on hisleft knee”
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Being Just Between Children

One of the important discussionsin raising children is the administration
of justice by parents among their children in being affectionate to them and
in giving material resources to them. This issue can be analysed from both a
jurisprudential view and from an upbringing perspective.*

The issue that is focused on here is the applying of fairness between
children from the second point of view.

Administering justice among children can have certain important
upbringing effects that can be mentioned as follows:

1- The children in accordance will themselves do good to their parents
and observe their rights.

2- They will not be unjust to their own children.

3- Being just between children will prevent them from envy and taking
vengeance on each other.

4- More importantly, the child will be brought up from the very
beginning of his life with the spirit of being fair and the just behaviour of
the family will provide a ground for social justice.

Injustice and discriminatory treatment of the children not only deprives
the parents from their love, but it also endangers the future of the children.
This is why scholars of education and upbringing in the present era have
considered the observing of justice in treating children necessary for the
upbringing of virtuous people.

Isam emphasized on this matter fourteen centuries ago and the
Messenger of Allah (s.a.w.) used to order the Muslims to observe justice not
only in granting material things [like gifts] but aso even in kissing their
children.

It is evident that fair behaviour does not mean equal and similar
treatment. In many times it happens that observing justice requires that the
father interacts more with some of his children because of the differencesin
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their talents or due a sickness, or other issues. This is not considered as
injustice, and in these cases he must explain the reasons for his treatment.

When the father feels that observing the rights of one of the children will
bring about some negative or dangerous consequences, he should stop it, as
Imam al-Sadiq (a.s.) says:

“My father (a.s.) said: “By Allah! | act with one of my children and
make him sit on my knees, show him much affection and thank him alot,
even though my other child isright; but | do so for the sake of protecting
him from that child and from others, so that they might not do the same
thing against him as the brothers of Yusuf (a.s.) done to him. Allah did
not send down the Chapter of Yusuf other than to be an example so that
some of us do not feel envy towards others as Yusuf’s brothers envied and
wronged him.”*®

As mentioned in this tradition, Imam al-Bagjir (a.s.) in order to prevent
the envy of some of his children to each other and its evil results not only
showed affection to the child whom he must be affectionate more to than the
others, but he also showed affection to the other child who was jealous, and
in this way he protects the favoured child from the danger of his brother’s
jealousy. This is an important lesson for the upbringers, especially for the
fathers and mothers.

4.7 Fulfilling a Promise

360. The Prophet (s.aw.) said: “Love children, be kind to them, and
whenever you promise something to them, fulfil it, for they do not know
other than thinking that their sustenanceis from you.”*

361. The Prophet (s.aw.) said: “If any of you promises his child, he
should fulfil it.”*

362. a-Sunan al-Kubra, narrating from ‘Abdullah ibn * Amir ibn Rabi’ ah
who said: “ The Messenger of Allah (s.a.w.) came to our house while | was
a little child. 1 went to out play and my mother told me: “O ‘Abdullah!
Comein so| can give you something.”

The Messenger of Allah (s.aw.) asked her: “What do you want to give
him?”

She answered: “| want to give him some dates.”

He (s.aw.) said: “Beware that if you do not do so, it will be written for
you asalie”*

363. Imam ‘Ali (a.s.) said: “Telling a lie is improper, whether being a
joke or serious. It is also wrong when one of you promises his child and
does not fulfil it, for lying leads to debauchery.”*’

363. Imam al-Kazim (a.s.) said: “When you promise children you must
fulfil it for them, for they think it is you that gives them sustenance.
Indeed Allah does not get angry for anything the way He gets angry for
the sake of women and children.”*
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Fulfilling Promises and its Function in the Upbringing of Children

When a child becomes aware and starts to understand things, he is given
promises made by his parents, and some of them are fulfilled and some are
not. Islam has given significance to the fulfilment of promises and highly
emphasises on it. The reason for this emphasis can be analysed and
explained in the following:

The moral aspect of the matter, in that all concur that breaching a
promise is a bad moral characteristic, and this goes for everyone including
children.

Another aspect is it sets a bad example for the child. Breaching a promise
is forbidden in general, but in regards to children, because of their age and
specia upbringing circumstances, it is of a more particular importance. A
child takes examples from the behaviour of others, his parents in particular,
and since taking example is done in the childhood age, it has a deeper and
longer lasting effect on the child’'s personality in a way that correcting any
mistake will be impossible or very difficult.

A third aspect is the negative effects it will have on the child’s future
relation with Allah. Some researches have shown that the child’s relation
with Allah is influenced by the parents' relationship with their child. Before
achild becomes familiar with the concept of Allah, he considers his parents,
especially the father, as his master and person of authority. In other words,
he believes the parent carries the role of lordship for him, and thisiswhy a
child considers his parents always correct and faultless and that they possess
all perfections and virtues. A child does not even imagine that they may
have a slight defect or deficiency. Now, if the parents do not fulfil the
promises that they have given to their child, he will relate this breach of
promise to the concept of lordship and in the future this will subconsciously
have a negative effect on his relation with Allah.

The expression in the following tradition gives testimony to this: “ They
think that their sustenance is from you.”

The concept which a child understands about Allah is His attribute of
‘giving sustenance’, and in a child’s view, giving sustenance is equal to His
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Lordship. So, if he sees a breach of a promise by the lord of his childhood
period, he will be always pessimistic towards the Lord Almighty and His
position. An Ilamic tradition says. “Heaven under the feet of mothers.”
can be relatively considered connected to this. This means that besides the
efforts that mothers make for the religious upbringing of a child, the form of
the mother’s communication with the child has an important effect in the
formation of the child’s outlook to Allah Almighty and this can be effective
on the child’ s future in this regard.

4.8: Bringing Happiness

365. The Prophet (s.aw.) said: “There is a house in Heaven which is
called [the house of] happiness and no one will enter it except he who
brings happiness to children.”

366. The Prophet (s.aw.) said: “Buy meat for your children, and remind
them of Friday.”*°

367. The Prophet (s.aw.) said: “There is a house in Heaven which is
called [the house of] happiness and no one will enter it except he who
brings happiness to the orphans of the believers.”**

368. The Prophet (s.aw.) said: “He who adopts an orphan until he
becomes self-sufficient will be granted from Allah Heaven by necessity,
and in the same way He has made Hellfire incumbent for the consumer of
the wealth of an orphan.”

369. a-Kafi, narrating from Habib ibn Abu Thabit who said: “Some
honey and figs were brought for the Commander of the faithful (a.s.) from
Hamadan and Hulwan,” and he (a.s.) asked the chiefs of the tribes to
bring all their orphans. He then gave them the brim of the sacs of honey
to lick and he divided the containers of honey one by one between the
people. He was asked: “O Commander of the faithful! Why do they lick
the honey?”

He answered: The leader is the father of the orphans, and | made them
lick the honey in the [absent] position of their fathers.”>

370. Rabi’ al-Abrar, narrating from Abu Tufayl who said: “I saw ‘Ali
(a.s.) calling the orphans and making them eat hone% to the extent that
one of his companions said: “| wish | was an orphan.”>

371. d-Managib, narrating from Ibn Shahr Ashub who said: “*Ali (a.s.)
saw a woman who was carrying a water-skin full of water on her
shoulder, so he took the water-skin from her and took it to her house. He
then asked her about their life [She did not know who he was].

The woman said: “*Ali ibn Abu Talib sent my husband to one of the
borders and he was killed and |eft these orphaned children for me; and |
have nothing, so my neediness made me work as a servant for people.”

‘Ali (as.) returned and slept uneasily that night, and when he woke up in
the morning, he carried a basket of food. A person said to him: “Let me
carry it for you!” He said: “Who will carry my burden for me on the
Judgment Day?”

Then he went to the woman’s house and knocked on the door. The
woman said: “Who isit?”

He (as.) said: “1 am the same servant who carried your water- skin
yesterday. Open the door as | have brought some things for the children.”
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The woman said: “May Allah be pleased with you and may He judge
between me and ‘Ali ibn Abu Talib.”

Then ‘Ali (as.) entered the house and said: “I would indeed like to
obtain reward, so would you knead and bake bread, or would you
entertain the children so that | could bake the bread?”

The woman said: “1 am better and more capable in baking bread, so
you be with the children and entertain them until | finish baking bread.”

The woman took the flour and kneaded it while ‘Ali (a.s.) picked up the
meat and cooked it, and in the meantime, he made morsels from dates, meat,
and other food stuffs and fed it to the children. Whenever each of the
children ate something, he would say to them: “My dear child! Forgive ‘Ali
ibn Abu Talib for what he has done to you!”

When the woman kneaded the flour, she said: “O servant of Allah!
Kindle the oven!”

‘Ali (a.s)) hastened to kindle the oven, and when he lit it and the heat
struck his face, he ceaselesdy said: “ O ‘Ali! Taste! Thisis the retribution
of the one who |leaves widows and orphans alone.”

Another woman who knew ‘Ali (a.s.) came and saw him and she said to
the mother: “Woe unto you! Thisisthe Commander of the faithful.”

The woman came to him in a confused state and said: “ O Commander of
the faithful! Shame on me!”

‘Ali (as) said: “O servant of Allah! But it is me who should be
ashamed for neglecting your affairs and needs.” *°

372. Kashf a-Yaqin: “1t is narrated that one night *Ali (a.s.) met a poor
woman who had some little children who were crying from hunger. The
woman was keeping them occupied to make them sleep by lighting a fire
under a pot which only contained some water so the children would think
that there was food in it and she was cooking it for them.

The Commander of the faithful (a.s.) became aware of her condition
and went to her house with Qanbar. He (a.s.) took along with him a basket
of dates, a bag of flour, some fat, rice and bread, and he carried them on
his holy shoulder. Qanbar wanted to carry them but he did not let him.

When he reached the woman’s house, he asked permission to enter and
she gave him permission. He then poured some rice and fat in a pot to
cook, and when it was cooked he gave it to the children and told them to
eat.

When they became full, he started to roam around the house and
bleating for them and they were laughing.

As soon as he and Qanbar left the house, Qanbar told him: “ O master!
| saw some odd things tonight. | understood the cause of some of them,
like carrying the provisions for earning reward, but | did not understand
the reason for you going around the house and bleating.”

He (as.) said: “O Qanbar! | went to these children while they were
crying out of severe hunger and | wanted to leave them while they were
full and laughing and | did not find any way [for making them laugh]
other than by what | did.” >’
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Notes

1. a-Kdfi, val. 6, p. 49, narrating from al-Fadl ibn Abu Qurrah from Imam al-Sadiq
(as). ‘Uddah d-Da'i, p. 79.

2. d-Firdaws, vol. 3, p. 549, h. 5715, narrating from Thawban.

3. d-Tabagat a-Kubra, val. 7, p. 32. Usd a-Ghabah, val. 6, p. 366, no. 6477.

4. Tarikh Dimashg, vol. 52, p. 363, h. 11070. Kanz al-Ummal, val. 16, p. 585, h. 45958.

5. Hilyah a-Awliya’, vol. 2, p. 231. a-Adab a-Mufrad, p. 40, h. 89.

6. a-Kdfi, vol. 6, p. 50, h. 5, narrating from Ibn Abu ‘Umair from someone who
narrated it. Kitab Man la 'Y ahdarhu a-Fagih, vol. 3, p. 482, h. 4695.

7. Prophet Moses.

8. a-Mahasin, val. 1, p. 457, h. 1057. Makarim a-Akhlag, vol. 1, p. 505, h. 1751. Both
narrating from al-Masawir. Bihar al-Anwar, vol. 104, p. 79, h. 57.

9. Musnad Ibn Hanbal, val. 5, p. 517, h. 16379. al-Mustadrak ‘aa al-Sahihain, val. 3, p.
107, h. 4546.

10. Sahih Muslim, val. 4, p. 1808, h. 63. Sahih 1bn Habban, vol. 15, p. 400, h. 6950.

11. Sahih Muslim, val. 4, p. 1885, h. 66. al-Sunan a-Kubra, vol. 5, p. 427, h. 10374.

12. Musnad Ibn Hanbal, vol. 5, p. 454, h. 16129.

13. d-Mahgjjah al-Bayda, vol. 3, p. 366.

14. d-Managib by Ibn Shahr Ashub, vol. 3, p. 388. Thakha'ir al-’ Ugba, p. 226.

15. Kanz al-Ummal, val. 7, p. 156, h. 18497, narrating from a-Bukhari from ‘ Anas.

16. Sunan a-Tirmidhi, vol. 5, p. 57, h. 2696.

17. Makarim al-Akhlaqg, vol. 1, p. 47, h. 5. Bihar a-Anwar, vol. 16, p. 229.

18. a-Khisal, p. 271, h. 12, narrating from Isma'il ibn Ziyad. ‘Uyun Akhbar al-Ridha
(as), val. 2, p. 81, h. 14, narrating from a-’ Abbas ibn Hilal from Imam al-Ridha (a.s.) fron
hisforefathers (a.s.).

19. Sahih Ibn Habban, val. 2, p. 206, h. 459. Mawarid al-Zam'’an, p. 526, h. 2145.

20. Sahih Muslim, val. 4, p. 1808, h. 64. Sunan Ibn Majah, vol. 2, p. 1209, h. 3665.

21. a-Adab a-Mufrad, p. 41, h. 91. Musnad Ibn Hanbal, vol. 3, p. 96, h. 7653.

22. a-Kdfi, val. 6, p. 50, h. 7. Tahdhib al-Ahkam, vol. 8, p. 113, h. 391.

23. Qur'an, 63:9.

24. Qur’an, 64:14.

25. Qur’'an, 26:88,89.

26. Makarim a-Akhlag, vol. 2, p. 359, h. 2660, narrating from Ibn Mas'ud. Bihar al-
Anwar, vol. 77, p. 108, h. 1.

27. Qur’an, 64:14.

28. Sunan a-Tirmidhi, vol. 5, p. 419, h. 3317. a-Mu’'jam a-Kabir, val. 11, p. 220, h.
11720.

29. Nahj al-Balaghah, Wise Saying 352. Mishkat a-Anwar, p. 159, h. 401. Bihar al-
Anwar, vol. 104, p. 73, h. 20.

30. Mustardak al-Wasa'il, vol. 15, p. 215, h. 18040.

31. Mustardak al-Wasa'il, vol. 15, p. 171, h. 17898.

32. Tafsir -’ Ayyashi, vol. 2, p. 166, h. 2. Bihar a-Anwar, vol. 74, p. 78, h. 74.

33. a-Sunan al-Kubra, vol. 6, p. 294, h. 12000. al-Mu’jam al-Kabir, val. 11, p. 280, h.
11997. Both narrating from Ibn ‘ Abbas.

34. Sahih al-Bukhari, vol. 2, p. 913, narrating from Ibn * Abbas.

35. Sahih Ibn Habban, vol. 11, p. 503, h. 5104, narrating from al-Nu’man ibn Bashir.
Makarim al-Akhlag, vol. 1, p. 473, h. 1624.

36. Kanz a-Ummal, vol. 16, p. 445, h. 45350, narrating from |bn a-Najjar from al-
Nu’'man ibn Bashir.

37. This could be Imam Hasan a-Mujtaba (a.s.), or Hasan al-Basri.

38. a-"Ayal, val. 1, p. 173, h. 36.

39. al-Jafariyat, p. 55. a-Nawadir, p. 96, h. 43. Both narrating from Imam al-Kazim
(as.) from hisforefathers (a.s.).

40. Sahih a-Bukhari, vol. 2, p. 914, h. 2447. a-Sunan a-Kubra, vol. 6, p. 292, h.
11994. a-Musannif by Ibn Abu Shaybah, val. 8, p. 366, h. 2. Kanz a-Ummad, val. 16, p.
585, h. 45957. Sahih Muslim, vol. 3, p. 1241- 1244. Sunan a-Nisad'i, vol. 6, p. 260. al-
Sunan a-Kubra, val. 6, p. 293, h. 11996. Sunan a-Darquini, vol. 3, p. 42, h. 171. Sunan Ibn
Majah, val. 2, p. 795, h. 2376.
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41. Sharh Nahj a-Balaghah, val. 16, p. 27, narrating from al-Mada ini.

42. Given that there are differences in Islamic narrations about parents giving priority
to some of their children when giving gifts to them, there are aso differences of opinion
among the Shi’ah and Sunni jurists.

There are three views among the Shi’ah jurists:

1) Preference (differentiating between children) is permissible except for
the time when the person who gives the gift is not financially capable, or is
sick, in which case giving a gift becomes unrecommended (makruh); and if
the sickness leads to death, the gift will be counted from the whole wealth
and not from the one third of it.

2) Preference of achild is discouraged and equality between the children
is a recommended action.

3) Preference of achild is prohibited, unless he has a particular privilege.

The Sunni jurists are divided into two groups: the followers of analogy
and counsel (Ahl a-Qiyaswaal-Ra'i), and the followers of the apparent text
(Ahl a-zahir).

The followers of analogy and counsel say: It is a consensus that anybody
can gift all hiswealth and property to another person, so presenting a part of
the wealth to some of his children cannot be counted as unlawful. Therefore,
the narrations that refer to the unlawfulness of preference should be
regarded as an unrecommended act.

As for the followers of the apparent text, they are of two groups. Some
who take the surface meaning of the words and so consider it prohibited,
and the other group have added the phrase: “Then others should take
witness on this.” to their arguments, concluding that if giving priority was
prohibited, the Prophet should have not asked for another witness.
Therefore, combining these traditions, the conclusion should be that it is
unrecommended.

43. Tafsir d-’ Ayyashi, vol. 2, p. 166, h. 2. Bihar a-Anwar, vol. 74, p. 78, h. 74.

44, d-Kafi, val. 6, p. 49, h. 3. Tahdhib al-Ahkam, val. 8, p. 113, h. 389. Both narrating
from * Abdullah ibn Muhammad al-Bijli from Imam a-Sadiq (a.s.).

45. d-Ja fariyat, p. 166, narrating from Imam al-Kazim (a.s.) from his forefathers (a.s.).

46. a-Sunan a-Kubra, vol. 10, p. 335, h. 20839. a-Isabah, val. 4, p. 120.

47. a-Amali, by al-Saduqg, p. 505, h. 696, narrating from Harith al-A’war. Mishkat al-
Anwar, p. 302, h. 935. Bihar al-Anwar, vol. 72, p. 259, h. 24.

48. d-Kdfi, val. 6, p. 50, h. 8, narrating from Kulaib al-Saidawi. ‘Uddah a-Da'i, p. 75.

49. al-Kamil fi Du'afa a-Rijal, vol. 1, p. 203, narrating from ‘A’ishah. Kanz al-
Ummal, val. 3, p. 170, h. 6009.

50. Mustardak al-Wasa'il, vol. 6, p. 99, h. 6525, narrating from al-Qutb a-Rawandi in
Lub al-Albab.

51. Kanz al-Ummal, vol. 3, p. 170, h. 6008, narrating from Ibn a-Ngjar from ‘Aqgabah
ibn Amir.

52. a-Kdfi, vol. 7, p. 51, h. 7, narrating from * Abd al-Rahman ibn a-Hajjg from Imam
a-Kazim (a.s.) from Imam ‘Ali (as.). Kitab Man la Yahdarhu a-Fagih, vol. 4, p. 190, h.
5433, narrating from Salim ibn Qays from Imam *Ali (a.s.) from the Prophet (s.aw.). Bihar
a-Anwar, vol. 42, p. 248, h. 51.

53. Both arecitiesin Ancient Persia.

54. al-Kafi, val. 1, p. 406, h. 5. Bihar al-Anwar, vol. 41, p. 123, h. 30.

55. Rabi’ a-Abrar, vol. 2, p. 148. a-Mi’yar wa a-Muwazanah, p. 251. a-Managib by
Ibn Shahr Ashub, val. 2, p. 75.

56. a-Managib by Ibn Shahr Ashub, val. 2, p. 115. Bihar a-Anwar, vol. 41, p. 52.

57. Kashf a-Yagin, p. 136, h. 129.
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Chapter 5: Ornamentation and Playing

5.1: Ornamenting Children

373. a-Kafi, narrating from Abu Sabah who said: “| asked Imam al-
Sadiq (a.s.) about ornamenting children with gold and he (a.s.) said: “*Ali
ibn al-Husayn [al-Sajjad] (a.s.) would put gold and silver ornaments
[jewellery] on his children and women.”

374. a-Kafi, narrating from Husayn ibn Khalid who said: “When | asked
Abu al-Hasan al-Ridha (a.s.) about when to congratulate for a child’'s
birth, he said: ‘When Hasan ibn ‘Ali (a.s.) was born Gabriel descended on
the seventh day to congratulate the Prophet (s.a.w.) and ordered him to
choose a name and nickname for him, shave his head, sacrifice an
offering and make a hole on his ear. The same thing happened when
Husayn (a.s.) was born, where on the seventh day Gabriel came to the
Prophet (s.a.w.) and ordered him to do the same things.” He then said:
“They had two ringlets on the left ear. The holein the right ear was on the
earlobe and the hole on the left ear was on the upper part. The right ear
had an earring (qurt) and the left ear had an ear ornament (shanf).”?
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5.2: Praising the Playfulness of Children

375. The Prophet (s.aw.) said: “ The child’s playfulnessin his childhood
causes hisintellect to strengthen in hisadult age.”*

376. al-Kdfi, narrating from Salih ibn ‘Agabah who said: “1 heard the
‘Righteous Servant’ [Imam al-Kazim] (a.s.) say: “It is a recommended
practice for a child to play in his childhood so that he becomes patient in
hisadult age.” Then he said: “It is not right to do otherwise.”

It also narrated that the most intelligent of children are those who hate
schooling the most.*
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5.3: Allowing a Child to Play

377. Imam al-Sadiqg (a.s.) said: “Leave the child alone to play for seven
years, then heisto be disciplined for seven years, and then keep him close
to you for seven years. If he became prosperous then that is good, but if
not, he is among those in whom there is no good.”

378. Imam al-Sgjjad (a.s.) said: “The Prophet (s.a.w.) said to the two
[Hasan and Husayn] (a.s.): “ Stand up and wrestle each other.”

They stood up to wrestle when Fatimah (a.s.) who had gone out for some
needs had come back home and heard the Prophet (s.aw.) saying: “Again,
O Hasan! Take Husayn firmly and knock him down!”

So she said to her father: “ O father, what a wonder! Do you encourage
one against the other? Do you encourage the elder against the younger?”

Then he (s.aw.) said to her: “ O daughter! Are you not happy that | say:
“O Hasan! Take Husayn firmly and knock him down,” while my beloved
Gabriel is saying: “O Husayn! Take Hasan firmly and knock him down?”°

379. d-Mu’'jam a-Kabir, narrating from Abu Ayub al-Ansari who said:
“I went to the Messenger of Allah (s.a.w.) while Hasan and Husayn were
sitting in front of him on his lap playing, so | said: “O Messenger of
Allah! Do you love them?”

He said: “How can | not love them and they are my two basils that |
scent in thisworld.”’

380. al-Mu’jam a-Kabir, narrating from Abu Sa'id who said: “The
Messenger of Allah (s.a.w.) was praying when Husayn (a.s.) came in and
took hold of the Prophet’s neck. Then he (saw.) stood up and held
Husayn’s hand and kept on holding it until he went to bow.”®

381. Sharh a-Akhbar, narrating from Jafar ibn Farwi who narrates:
“The Messenger of Allah (s.a.w.) was sitting down with his companions
when Hasan and Husayn (a.s.) came to him. They were young and they
were leaping on him, so at times he would bring his head down for them
and at other times he would pick them up and kiss them. A man who was
in his gathering was looking at him with astonishment to what he was
doing. He said: “O Messenger of Allah (s.a.w.), | don’t think | have ever
kissed my child.” The Messenger of Allah (s.aw.) got angry so much that
the colour of his skin changed and he said to the man: “If Allah has
extracted mercy from your heart, then what can | do to you? He who does
not have mercy on our little ones and honours our eldersis not considered
among us.”°

382. Sunan al-Nisai, narrating from ‘Abdullah ibn Shaddad, from his
father who said: “In one of the evening and night prayers the Messenger
of Allah (saw.) came to us while he was carrying either Hasan or
Husayn. The Messenger of Allah (s.a.w.) came forward and put him on
the ground. Then he performed his takbir and started his prayer. During
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his prayer he prostrated for along time. My father said: “1 raised my head
and | saw a child on the back of the Messenger of Allah while he was
prostrated, then | returned back to my prostration. When the Messenger of
Allah finished the prayer, the people said: “O Messenger of Allah! You
had a long prostration in the middle of your prayers in a way that we
thought something might have happened or something was being revealed
unto you.”

He said: “It was neither, but my son mounted on my shoulder and | did
not like to dismount him hastily until he finished what he was doing.” *°

383. a-Managib, narrating from Ibn Shahr Ashub from Layth ibn Sa'd
who said: “The Prophet (s.a.w.) was praying one day with a group of
people when Husayn who was a young boy was beside him. Whenever the
Prophet (s.a.w.) fell in prostration, Husayn (a.s.) would come and mount
on his shoulder and then shake his feet saying: “Hie! Hie!”

When the Prophet of Allah (s.aw.) wanted to raise his head, he would
take him and put him beside him, and as soon as he prostrated again,
Husayn would return on his back and say: “Hie! Hie!” He did not cease
doing it until the Prophet (s.a.w.) finished his prayers.

It was at this time that a Jew said: “O Muhammad! You treat the
children a way that we do not.”

The Prophet (s.aw.) said: “Indeed if you believed in Allah and His
Messenger, you would certainly be kind to the children.”

The Jew said: “| therefore believe in Allah and His Messenger.” He
became a Muslim when he saw the generosity of someone who was of very
high ranking importance.”**

384. al-Mustadrak ‘ala al-Sahihain, narrating from Ya'la al-' Amiri who
said: “He [Yahya] went out with the Messenger of Allah (s.a.w.) to a feast
they were invited to. The Messenger of Allah (s.a.w.) was walking in front
of the group and Husayn was playing with some boys. When the
Messenger of Allah (s.a.w.) wanted to take him, the child [Husayn] would
run around here and there, so the Messenger of Allah (s.a.w.) made him
laugh until he took him.

He (s.a.w.) put one of his hands under his neck and the other hand
under his chin, and then kissed him on his mouth.

He (s.a.w.) then said: “Husayn is from me and | am from Husayn.
Allah loves he who loves Husayn. Husayn is an offspring (sibt) among the
offsprings (asbat of the prophets).”*?, **

385. a-Manaqgib, by Ibn Shahr Ashub narrates from ‘Abdullah ibn
Shaybah, from his father who said: “The Prophet (s.a.w.) was called to
prayer while Hasan was clinging onto him, so the Prophet (s.a.w.) put him
down in front of him and prayed. When prostrating he prolonged the
prostration. From among people, | raised my head and | saw Hasan (a.s.)
on the shoulder of the Messenger of Allah (s.a.w.). When he concluded
his prayers, people told him: “O Messenger of Allah! You performed a
prostration in your prayer that you do not usually perform, like as if a
revelation was descending unto you.”
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He (saw.) said: “There was no revelation, but my son was on my
shoulder, and | did not want to hasten until he himself would come
down.”

And in the narration by ‘ Abdullah ibn Shaddad it is said that the Prophet
(s.aw.) said: “My son mounted on my shoulder, and | did not like to put
him down hastily until he finished what he was doing.” **
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5.4: Actingin a Childish Manner for Children And Playing

with Them

386. The Prophet (s.aw.) said: “He who has a child must treat him in a
childish manner.” *°

387. Imam *Ali (as.) said: “He who has a child he must act as a child
[with him].”

388. Kanz al-Ummal, narrating from PAnas, who said: “ The Messenger
of Allah was playing with Zainab bint Um Salamah [his step-daughter]
and he repeatedly said: “O little Zainab! O little Zainab.”*’

389. Sunan ibn Majah, narrating from Sa’id ibn Abu Rashid who said:
“Ya'la ibn Marrah narrated to them that they went out with the Prophet
(s.a.w.) to a feast they were invited to. On their way, they saw Husayn
(a.s.) playing in the alley.

The Prophet (s.a.w.) went ahead of the group and stretched out his
hands, but the boy [Husayn] (a.s.) started running around, so the Prophet
(s.a.w.) made him laugh until he took him.

He (s.a.w.) put one of his hands under his chin and the other hand on
the back of his head, and then kissed him.

He (s.aw.) then said: “Husayn is from me and | am from Husayn.
Allah loves he who loves Husayn. Husayn is an offspring (sibt) of the
offsprings (asbat of the prophets).”*®

390. Sahih ibn Habban, narrating from Abu Hurayrah who said: “The
Prophet (s.a.w.) would stick out his tongue for Husayn who when seeing
the reddish tip of the tongue he would laugh. Then ‘Uyayna ibn Badr
asked him: “What do | see and why does he do this for him? | have a son
whose beard has grown out, but | have never kissed him.”

The Prophet (s.aw.) said: “He who does not show mercy will not be
shown mercy.” ™

391. al-Managib, narrating from Ibn Shahr Ashub who narrated from Ibn
Mahad from his father who said: “ The Prophet (s.a.w.) once knelt down for
Hasan and Husayn and let them mount and set their hands and legs
opposite each other® and he would say: “ Your camel isa good camel.”?

392. Fada'il a-Sahabah, narrating from Abu Hurayrah who said: “1 saw
the Prophet (s.a.w.) holding the hands of Husayn ibn ‘Ali and was putting
his feet on his own feet and saying: “ Come up, O small eyed! Come up, O
small eyed!” %

393. Kifayah al-Athar, narrating from Abu Hurayrah who said: “1 along
with Abu Bakr, ‘Umar, Fadl ibn ‘Abbas, Zaid ibn Harithah and
‘Abdullah ibn Mas'ud were with the Prophet (s.a.w.) when Husayn ibn
‘Ali (a.s.) entered and the Prophet (s.a.w.) took him and kissed him, and
then said: “O little. O little! Come up, O small eyed!” He (s.aw.) then put
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his mouth on Husayn’s mouth and said: “O Allah! | love him. So love him
and love those who love him.”
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5.5: The Children’s Entertainment Place

394. The Prophet (s.aw.) said: “Indeed, soil is the child's place of
entertainment.” *

395. The Prophet (s.aw.) said: “I love children for five things: first:
they cry a lot; second: they play with soil; third: they hate without malice;
fourth: they do not store anything for the next day; fifth: they build
something and then they ruin it.”*
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The Function of Playing in the Growth of a Child

Paying is the most serious subject in the life of a child. The term
‘playing’ for adults is equal to pass-time, vanity, negligence and so on, and
they are things that only hinder advancement and progress, but as for a
child, it is the cause of his growth and development. The child’s period of
playing is not a period of the ceasing of progress, but it is a period of
flourishing of talents through playing. Thisiswhy it has been recommended
that you let your children play, and children who are playful will be clever
and patient when they become adults.

The second tradition refers to the fundamental function playing hasin the
growth and elevation of one’s personality. A child who has not satiated his
childhood in playing will show some childish behaviour when he grows up,
and having such characteristics is an abnormal conduct some people are
inflicted with in their adolescent and adult age. One of the causes of this
abnormality is a child not fulfilling his natural needs, and this need is
achieved only through acting like a child and playing.

The Importance of Playing from a Psychological Viewpoint
Any healthy and useful game a child engages in has many important
benefits that can be easily seen in the psychological growth of the child's
personality.

1- The Physical Importance
The playing along with activities for the growth of the child’s muscles
and giving exercises to different parts of the body is of high importance and
value. These kinds of activities can also be useful for letting out the
additional energy of the child. If the additional energy is not used in a
correct way and it is stored unsatisfied in the child’s body, it makes him
uneasy, nervous and bad tempered.

2- The Psychological Importance
Paying gives a child a chance to express his feelings. He can bring out
his pressed energy by means of play. A child can express his feelings
through fear, annoyance, anxiety, happiness and so on in the frame of his
desired personalities however he likes and he can also let out his negative
energy and inner hate.

3-The Upbringing I mportance
It is by playing that the true personality of children takes it shape, and

considerable changes happen in their spirit al of which are a passage to the
higher stage of growth. Playing will provide a kind of development for the
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children, and it is here that the opportunities and facilities in upbringing are
made manifest and certain.

4-The Social Importance
In playing a child learns how to socially communicate with others who
are outside his family unit and learns how to solve the problems and
difficulties emerging from these kind of communications, and he also learns
how to socially adapt with others.

5-The Educational Importance
By means of playing with different kinds of toys a child can succeed to
learn and recognize colours, shapes, sizes, materials, different kinds of
things and their importance. Playing helps a child recognize the world in
which he livesin, and also to comprehend, touch, feel, and manage things. It
also helps him to differentiate between reality and delusion.

6-TheMoral Importance
In the period of playing, a child learns what is good and what is bad! The
child finds out that if he desires to be counted as an acceptable person in an
activity he must be truthful, trustworthy, fair, disciplined, truth seeking,
honest, independent and so on.

A Psychological Analysis of Playing
Different theories have been given by psychologists in regards to
analysing and explaining the role of playing in children. Some of these
theories are: The theory of extra power, the theory of removing tension, the
theory of evolving renewal; and the theory of pre-exercise.

A- The Theory of Extra Power
According to this theory, when the energy of the body increases more
than its normal level as seen in playing, their bodily organs feel extra
powerful. This theory cannot justify the motionless and hidden playing of
children that do not need any physical activity.”

B- The Theory of Removing Tension

This theory that says playing returns back the consumed power, means a
person’s body will get tired after working and doing activities, and it needs
a kind of practice by which the tension can be removed, which is to play.
Therefore, the need to play appears when the bodily power has reached its
lowest level, and not when it has extra energy. This theory which has been
offered by Schaller and Muris Lazarus does not identify the playing that is
done after the full resting of a child.

C- TheTheory of Evolving Renewal
Based on this theory that has been suggested by S. Hall, children renew
the scenes and activities of their ancestors that were produced due to the
need of their life in their plays. For example, in certain playing fishing,
boating, hunting and the like, the child repeats the outline of the life of his
ancestors who were cave dwellers.

D- The Attitude of Pre-exercise
Basing upon this theory which was given by K. Groos, playing is
considered as a kind of preparation in a child for his future activities.
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According to this view, the content of playing is formed by activities that
the child must have in the maturity period and adult age.

Although this theory points to the function of playing in the socializing
of a child that was not mentioned in the former theories, but it can not yet
define all the childish playing, like imitating animals.?’

The Age of Playing

Another issue is the age of playing. Some traditions indicate that a child
must be alowed to play until he is seven years old. Does this mean that after
this age he should not be allowed to play? In narrations the first seven years
is counted as the period of playing, and the second seven years is the period
of disciplining. Accordingly, it mostly emphasi zes that during the first seven
years disciplining should not be performed. Of course, there is no doubt that
the narration indicates that the first seven years is specifically for playing
and in this age the child must be left to play. But is playing forbidden during
this period? Or is it that playing is reproached during this time, and even
though disciplining is done but playing is alowed according to the age and
any certain conditions.

It seems that the second state is more fitting, meaning that in the second
seven years disciplining begins, but according to a child’s conditions he can
also play. Of course, this playing is not general and without limitations (like
the first seven years), and asit isin the period of disciplining it must have
some limitations. This matter can be studied more in psychological
researches.

The Parents Playing with the Child

Besides giving permission to play, the parents themselves playing with
the child is itself another important factor. On one side, playing is an
important pillar of the child s life, and on the other side, parents are a part of
child's life and they have a particular position for them. This is why it is
very important for the child that his parents enter into his world. It is here
that playing with child takes its importance. Since parents are the most
important persons for the child, playing with him causes honour for the
child and elevation of his self esteem. It produces the feeling of self-
worthiness and self-motivation. It also strengthens the relationship of the
child with the parents, and it has a fundamental function in the loyalty and
sincerity of their relationship, being one of the necessary features in the
parent - child relationship.

Buying various toys which are sophisticated and expensive does not
bring about a child’s consent in his relationship with his parents. He only
wishes that his parents understand him and his world and participate in it.

On this basis, there are two issues that can be seen in the teachings of
religion. One is the parents playing with children (which had been
abundantly seen in the conduct of the Messenger of Allah (s.aw.)), and the
other is that parents should play with their children like a child. Adults
playing their own way is not pleasant and satisfying for the child, but it is
childish playing that satisfies the child and develops his personality and
teaches him the skills of life. This is why the Messenger of Allah (s.aw.)
played childishly with children.
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The important point is that adults' playing with children is not vain and
amusement, but it is awise, mature, and intellectual practise and it does not
decrease their honour.

Notes

1. a-Kafi, val. 6, p. 475, h. 1. Makarim al-Akhlag, val. 1, p. 197, h. 585, narrating from
Dawud ibn Sarhan, with ‘my father’ instead of ** Ali ibn al-Husayn'.

2. a-Kafi, vol. 6, p. 33, h. 6. Tahdhib al-Ahkam, vol. 7, p. 444, h. 1776, with ‘Abu
‘Abdullah’ instead of ‘ Abu al-Hasan al-Ridha.

3. Kanz al-Ummal, vol. 11, p. 91, h. 30747, narrating from a-Hakim from ‘Amr ibn
Ma’ dikub and Abu Musa al-Madini in his Amali from ‘Anas.

4. al-Kafi, val. 6, p. 51, h. 2,3. Kitab Man la Y ahdarhu al-Fagih, vol. 3, p. 493, h. 4748.

5. Kitab Man la Yahdarhu a-Fagih, vol. 3, p. 492, h. 4743. Makarim a-Akhlag, vol. 1,
p. 477, h. 1647.

6. al-Amali, by a-Sadug, p. 530, h. 717, narrating from Zaid a-Shahham from Imam al-
Sadiq (a.s.) from hisfather (a.s.). Bihar al-Anwar, vol. 43, p. 268, h. 25.

7. d-Mu'jam a-Kabir, vol. 4, p. 156, h. 3990. Kanz a-Ummal, vol. 13, p. 671, h.
37712, narrating from Abu Na im from Sa'd ibn Malik.

8. a-Mu'jam al-Kabir, vol. 3, p. 51, h. 2657. Tarikh Dimashq, vol. 14, p. 162.

9. Sharh al-Akhbar, val. 3, p. 115, h. 1060.

10. Sunan a-Nisa'i, p. 229. Musnad |bn Hanbal, vol. 10, p. 453, h. 427718. a-
Mustadrak ‘alaal-Sahihain, vol. 3, p. 726, h. 6631.

11. a-Managib, by Ibn Shahr Ashub, val. 4, p. 71. Sharh a-Akhbar, vol. 3, p. 86, h.
1013. Bihar a-Anwar, val. 43, p. 296, h. 57.

12. The word sibt (grandson) which is seen in the above tradition in the terminology of
Hadith and the Qur'an points to the succession. The Prophet of Allah most probably
intended to point the people to the successors after him.

13. ad-Mustadrak ‘aa a-Sahihain, vol. 3, p. 194, h. 4820. Musnad |bn Hanbal, val. 6, p.
177, h. 17572. al-Adab a-Mufrad, p. 116, h. 364.

14. d-Managib by 1bn Shahr Ashub, val. 4, p. 24. Bihar a-Anwar, vol. 43, p. 294.

15. Kitab Man la Yahdarhu al-Fagih, vol. 3, p. 483, h. 4707. ‘Awali a-Laal, val. 3, p.
311, h.141.

16. d-Kafi, val. 6, p. 50, h. 4, narrating from al-Asbagh ibn Nabatah.

17. Kanz al-Ummal, vol. 7, p. 140, h. 18403, narrating from the book al-Diya’.

18. Sunan Ibn Mgjah, val. 1, p. 51, h. 144. al-Mu’ jam a-Kabir, vol. 22, p. 274, h. 702.

19. Sahih Ibn Habban, val. 15, p. 431, h. 6975. Mawarid al-Zam'’an, p. 553, h. 2236,
with ‘for Hasan’ instead of ‘for Husayn'.
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20. This state can be in two forms: One is that those two sat back on back or face to
face, and the other is that each of them sat on one side, one on the right and the other on the
left.

21. a-Managib by Ibn Shahr Ashub, val. 3, p. 387. Bihar a-Anwar, vol. 43, p. 285, h.
50.

22. Fadda'il a-Sahabah by Ibn Hanbal, vol. 2, p. 787, h. 1405. a-Adab a-Mufrad, p.
90, h. 270. Tarikh Dimashg, vol. 13, p. 194, h. 3161.

23. Kifayah a-Athar, p. 81. al-Managib by Ibn Shahr Ashub, val. 1, p. 148, which only
narrates. “ He (s.a.w.) said to Husayn (a.s.): “O little. O little! Come up, O
small eyed!”.

24. d-Mu'jam al-Kabir, val. 6, p. 140, h. 5775, narrating from Sahl ibn Sa'd. Kanz al-
Ummal, vol. 16, p. 458, h. 4543.

25. al-Mawa'iz al-’ Adadiyah, p. 259.

26. This attitude has been attributed to Spencer and Schaller.

27. Play is a series of general ‘pre-exercises the aim of which isto prepare a ground for
some organized actions for the future of the child. This attitude has been given by K. Groos.

138



www.alhassanain.org/Zenglish

Chapter 6: Supplication

6.1: Encouraging Supplication for Children
“And those who say: ‘O’ our Lord! Grant us from our wives and our

offspring the joy of our eyes, and make us for the pious ones (their)
Imams.”*

“My Lord! Make me a performer of the prayer, and of my offspring
(too); Our Lord! And accept my petition.”?

“My Lord! Grant me that | may give thank Your favour which You
have bestowed on me and on my parents, and that | may do good which
pleases You and do good to me in respect of my offspring; surely | turn to
You, and surely | am of those who submit.”*

396. The Prophet (s.aw.) said: “The father’'s prayer for the child is
useful like water isfor plants.”*

397. The Prophet (s.aw.) said: “ The father’s prayer for his child is like
the prayer of a Prophet for his nation.”®

398. The Prophet (s.aw.) said: “May the mercy of Allah be upon he
who helps his child in being righteous, which is to forgive his faults and
supplicate to Allah for him.”®
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6.2: Reproaching of Supplicating Against the Children
399. The Prophet (s.aw.) said: “Do not supplicate against yourselves,
do not supplicate against your children and do not supplicate against your
properties.”’
400. The Prophet (s.aw.) said: “Do not supplicate against your
children, lest it is accepted by Allah.”®

401. Imam a-Sadiq (a.s.) said: “Any man who supplicates against his
child will be stricken by Allah with poverty.”®
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6.3. The Supplication of Imam al-Sajjad (a.s.) for his

Children

402. Imam al-Sgjjad (a.s.) said, in his supplication for his children: “O
Allah, grant me by keeping my children alive, making them righteous for
me and allowing me to be happy with them!

O Allah! Extend their ages for me, prolong their lives for me, raise the
small ones, strengthen the weak ones, and safeguard their bodies for me
and their faith and moral traits. Make them well in their souls, their limbs
and everything that concerns me of their affairs, and pour out for me and
through my hands their provisions!

Make them pious, fearing, insightful, hearing and obedient to You, and
loving and advising to Your friends, and strictly resistant and detesting to
all Your enemies! Amen!

O Allah! Strengthen my arm through them, straighten my bending
back, multiply my number, adorn my presence, keep alive my
remembrance, suffice me when | am away, help me in my needs, and
make them loving towards me, affectionate, approaching, upright and
obedient, and never disobedient, disrespectful, opposing, or offending!

Help mein their upbringing, their education, and my devotion to them.
Give me male children among them from Yourself, make that something
good for me, and make them a help for mein what | ask from You!

Give me and my progeny refuge from the accursed Satan, for You have
created us, commanded us, and prohibited us, and made us desire the
reward of what You have commanded, and fear its punishment! You
assigned to us an enemy who schemes against us, gave him an authority
over usin away that You did not give us authority over him, allowed him
to dwell in our breasts and let him run in our blood vessels; he is not
heedless, though we are heedless, he does not forget, though we forget; he
makes us feel secure from Your punishment and fills us with fear toward
other than You. If we are about to commit an indecency, he gives us
courage to do so, and if we are about to perform a righteous work, he
holds us back from it. He opposes us through passions, and sets up for us
doubts. If he promises us, he lies, and if he raises our hopes, he fails to
fulfil them. If You do not turn his trickery away from us, he will misguide
us, and if You do not protect us from his corruption, he will cause us to
dip.

O Allah! So defeat his authority over us through Your authority, such
that You hold him back from us through the frequency of our supplication
to You and we leave his trickery and rise up among those preserved by
You from sin!

O Allah! grant me my every request, accomplish for me my needs,
withhold not from me Your response when You have made Yourself
accountable for it to me, veil not my supplication from Yourself, when
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You have commanded me to make it, and be kind to me through
everything that will set meright in this

world and the next, in everything that | remember or forget, display or
conceal, make public or keep secret!

In all of this, place me through my asking You among those who set
things right, those who are answered favourably when they request from
You and from whom is not withheld when they put their trust in You,
those accustomed to seek refuge in You , those who profit through
commerce with You, those granted sanctuary through Your might, those
given lawful provision abdundantly from Your boundless bounty through
Your munificence and generosity, those who reach exaltation after
abasement through You, those granted sanctuary from wrong through
Your justice, those released from affliction through Your mercy, those
delivered from need after poverty through Your riches, those preserved
from sins, dips, and offences through reverential fear toward You, those
successful in goodness, right conduct, and propriety through obeying You,
those walled off from sins through Your power, the abandoners from
every act of disobedience toward You, the dwellers in Your
neighbourhood!

O Allah! Give me all of that through Your bestowal of success and
Your mercy, grant us refuge from the chastisement of the burning, and
give to all the Muslims, male and female, and all the faithful, male and
female, the like of what | have asked for myself and my children, in the
immediate of this word and the deferred of the next! Verily You are the
Near, the Responder, the All- hearing, the All- knowing, the Pardoner, the
Forgiving, the Clement, the Merciful! And give to us in this world good,
and |nl the next world good, and protect us from the chastisement of the
Fire!
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A Father’s Prayer for His Child

Thereisa prayer narrated in Makarim al-Akhlaq by Shaikh al-Tabarsi
entitled: ‘A Father’s prayer for his child’ that has been recommended to
be recited by some of the great contemporary authorities in favour of
improving the state of on’es children, and it is also encouraged for the
mother to recite this prayer as well.

This prayer consists of four units (rak’ah). In the first unit, after
reciting Surah al-Hamd, the following verse should be recited ten times:

“Our Lord make us submissive to You and show us our ways of
wor ship, and turn to us (mercifully); for surely You are the Oft-Returning,
the Most Merciful " **

In the second unit, after reciting Surah al-Hamd, the following verse
should be recited ten times:

“My Lord! Make me a performer of the prayer, and of my offspring,
(too): Our Lord! And accept my petition;” “Our Lord! Forgive me and my
parentlsz, and the believers on the Day when the reckoning shall come to
pa$."

In the third unit, after reciting Surah a-Hamd, the following verse should
be recited ten times:

“...0ur Lord! Grant usfrom our wives and our offspring the joy of our
eyes, and make us for the pious ones (their) Imams.” **

In the fourth unit, after reciting Surah al-Hamd, the following verse
should be recited ten times:
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“My Lord! Grant methat | may give thanksfor Your favour which You
have bestowed on me and on my parents, and that | may do good which
pleases You and do good to me in respect of my offspring; surely | turn to
You, and surely | am of those who submit.” *

After completely finishing this prayer, the following verse should again
be recited ten times: “...Our Lord! Grant us from our wives and our
offspring the joy of our eyes, and make us for the pious ones (their)
Imams.”

Notes

1. Qur'an, 25:74.

2. Qur’an, 14:40.

3. Qur’an, 46:15.

4. al-Firdaws, vol. 2, p. 213, h. 3038, narrating from Ibn ‘Umar.

5. Tarikh Asbahan, vol. 1, p. 226, h. 344. a-Firdaws, vol. 2, p. 212, h. 3037. Both
narrating from ‘Anas.

6. Bihar al-Anwar, vol. 104, p. 98, h. 70, narrating from ‘Uddah al-Da'i.

7. Sahih Mudlim, vol. 4, p. 2304, h. 3009. Sunan Abu Dawud, vol. 2, p. 88, h. 1532.
Both narrating from Jabir ibn’ Abdullah.

8. Tarikh Asbahan, val. 2, p. 296, h. 1784, narrating from ‘Abdullah ibn Dinar ibn
‘Umar.

9. ‘Uddah a-Da'i, p. 80. Bihar al-Anwar, vol. 104, p. 99, h. 77.

10. a-Sahifah Sgjjadiyah, p. 105, Prayer 25.

11. Qur'an, 2:128.

12. Qur’an, 14:40-41.

13. Qur’'an, 25:74.

14. Qur’an, 46:15.
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Section 3: The Child’ s Duties
Chapter one: Theindividual duties of a child
Chapter two: The child’s duties towards his parents
Chapter three: The child’s duties towards his teacher

Chapter four: The child’s duties towards elders and friends
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Chapter 1: Thelndividual Duties of a Child

1.1: Observing Disciplinein the Affairs
403. Imam *Ali (a.s.) said, in hiswill to Hasan and Husayn after being hit
by Ibn Muljam —may Allah curse him-: “I advise you both and all my
children and family and all whom my will reaches to be in awe of Allah
and manage your affairs.”*
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1.2: Cleanliness

404. The Prophet (s.aw.) said: “Indeed Allah is pure and He likes the
pure ones and He is clean and He likes cleanliness.” 2

405. The Prophet (s.aw.) said: “Cleanse yourself with anything you
can, for Allah has based Islam on cleanliness.”*

406. The Prophet (s.aw.) said: “Indeed Islam is clean, so be clean, for
only the clean will enter Heaven.”*

407. The Prophet (s.aw.) said: “It is incumbent on every Mudlim to
bathe himself every seven days, washing his head and his body.”

408. The Prophet (s.aw.) said: “Indeed Allah didikes a dirty and untidy
person.”®

409. Kanz al-Fawa'id: the Messenger of Allah (s.aw.) said: “Indeed
Allah dislikes a man who is al-Qadhurah.”

He was asked: “O’ Messenger of Allah! What is al-Qadhurah?”

He answered: “ Someone who annoys his companions [by his dirt and
bad smell].”’

410.8The Prophet (s.aw.) said: “He who keeps clothes should keep them
clean.”

411. The Prophet (s.aw.) said: “Wash your clothes...look after yourself
and clean yourself.”®
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1.3: Washing hands before and after Food
412. Imam ‘Ali (as) said: “Washing the hands before and after
[eating] food increases the lifespan... and it brightens the eye.” *°
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1.4: Brushing the Teeth

413.Jhe Prophet (s.aw.) said: “Brush your teeth, and make yourself
clean.”

414. The Prophet (s.aw.) said: “Brush your teeth, for brushing is a
great act.”

415. The Prophet (s.aw.) said: “It is of on€'s nature to rinse water in
the mouth and nose, and to brush your teeth.”*?

416. The Prophet (s.aw.) said: “ Clean your gums from food and brush
your teeth, and do not come to me with yellow teeth and a bad mouth
odour.” **
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1.5: Washing Hands befor e Slegping
417. The Prophet (s.aw.) said: “ He who goes to bed with oily hands and
is then afflicted with something, he should not blame anyone but
himself.” *°
418. The Prophet (s.aw.) said: “If any of you has a smelling oily hand
and does not wash it before going to bed and is then afflicted with
something, he should not blame anyone but himself.” *°

419. The Prophet (s.aw.) said: “Beware that he who goes to bed while
his hands smell of fat should not blame anyone but himself.”*’
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1.6: Cutting Nails
420. The Prophet (s.a.w.) said: “ Shortening your nails hinders the great
sickness, and brings about sustenance.” *®
421. The Prophet (saw.) said: “Cut your nails, for Satan moves
between the meat and the nail.” *°

422. The Prophet (s.aw.) said: “Cut your nails and burry them, and
clean your fingers.”%°
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Notes

1. Nahj al-Balaghah, Letter 47. Rawdah a-Waizin, p. 152.

2. Sunan a-Tirmidhi, vol. 5, p. 112, h. 2799. Musnad Abu Y& la, vol. 1, p. 368, h. 786.
Both narrating from Sa'd ibn Abu Waggas.

3. Kanz a-Ummadl, val. 9, p. 277, h. 26002, narrating from Abu a-Sa aik al-Tarsuni
from Abu Hurayrah.

4. Tarikh Baghdad, val. 5, p. 143, h. 2576, narrating from ‘ A’ishah.

5. Sahih al-Bukhari, vol. 1, p. 305, h. 856. Musnad Ibn Hanbal, vol. 3, p. 246, h. 8511,
with ‘incumbent upon Allah’ instead of ‘incumbent’. Both narrating from Abu Hurayrah.

6. Shu'ab a-Iman, vol. 5, p. 168, h. 6226, narrating from ‘A’ishah. Kanz a-Ummal,
val. 6, p. 641, h. 17181.

7. Kanz al-Fawad id, vol. 2, p. 185. Bihar a-Anwar, vol. 80, p. 106.

8. al-Kafi, val. 6, p. 441, h. 3, narrating from al-Sakuni from Imam al-Sadiq (a.s.). Qurb
a-Isnad, p. 70.

9. Tarikh Dimashg, vol. 36, p. 124, narrating from ‘Abdullah ibn Maymun al-Qaddah
from Imam al-Sadiq (a.s.) from his forefathers (a.s.). Kanz al-Ummal, vol. 6, p. 640, h.
17175.

10. d-Kafi, val. 6, p. 290, h. 3, narrating from Abu Basir from Imam al-Sadiq (a.s.).

11. a-Musannif by Ibn Abu Shaybah, val. 1, p. 197, h. 25, narrating from Sulayman ibn
Said. a-Mu'jam a-Awsat, vol. 7, p. 259, h. 7442, narrating from Sulayman ibn Nard.

12. Kanz a-Ummal, vol. 9, p. 314, h. 26183. Jami’ al-Saghir, val. 2, p. 169, h. 5531.
Both narrating from ‘ Abd al-Jabbar al-Khulani in Tarikh Dariyya from * Anas.

13. Sunan Ibn Majah, val. 1, p. 107, h. 294. al-Sunan a-Kubra, val. 1, p. 88, h. 242.
Both narrating from ‘ Ammar ibn Yasir.

14. Kanz a-Ummal, vol. 6, p. 655, h. 17239, narrating from a-Hakim from ‘ Abdullah
ibn Kathir.

15. Sunan a-Tirmidhi, vol. 4, p. 289, h. 1859. Musnad Ibn Hanbal, val. 3, p. 251, h.
8539. Both narrating from Abu Hurayrah.

16. Sunan Ibn Majah, val. 2, p. 1096, h. 3297, narrating from Abu Hurayrah.

17. Sunan lbn Majah, val. 2, p. 1096, h. 3296, narrating from Imam al-Husayn (a.s.)
from his mother Fatimah (a.s.). Kanz al-Ummal, val. 15, p. 242, h. 40759, narrating from it.

18. a-Kdfi, val. 6, p. 490, h. 1, narrating from al-Hasan ibn Rashid. Thawab al-A’mal,
p. 42, h. 4, narrating from Abu Basir. Jami’ a-Akhbar, p. 334, h. 943. Both narrating from
Imam a-Sadig (a.s.) from his forefathers (a.s.) from the Prophet (S.aw.), with ‘increases
sustenance’ instead of ‘and brings about sustenance'. al-Khisal, p. 611, h. 10, narrating
from Abu Basir and Muhammad ibn Muslim from Imam al-Sadiq (a.s.) from his forefathers
(as). Tuhaf a-"Uqul, p. 101. Both narrating from Imam ‘Ali (a.s.). Bihar a-Anwar, vol.
76, p. 119, h. 2.

19. Tarikh Dimashq, vol. 53, p. 247, h. 11237. a-Firdaws, vol. 2, p. 168, h. 2843. Both
narrating from Jabir ibn * Abdullah al-Ansari.

20. Tafsir a-Qurtubi, val. 2, p. 102, narrating from ‘ Abdullah ibn Bishr al-Mazini. Kanz
a-Ummal, val. 6, p. 655, h. 17239.
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Chapter 2: The Children’s Dutiestowardstheir
Parents

2.1: The Importance of the Rights of Parents

“ And We have enjoined on man goodness unto his parents; and if they
strive with you that you should associate (others) with Me, of which you
have no knowledge, then do not obey them, unto Me is your return, and |
will inform you of what you were doing.”*

“And We have enjoined on men doing of good to his parents, with
trouble did his mother bear him and with trouble did she bring him forth;
and the bearing of him and the weaning of him was thirty months; until
when he attains his maturity and reaches forty years, he says. ‘My Lord!
Grant me that | may give thanks for Your favour which You have
bestowed on me and on my parents, and that | may do good which pleases
You and do good to me in respect of my offspring; surely | turn to You,
and surely | am of those who submit.”?

“And We did enjoin upon man concerning his parents, did his mother
bear him with fainting upon fainting and his weaning takes two years,
(saying:)'Be grateful to Me and to your parents:. unto Me is the ultimate
return (of all).”?

423. The Prophet (s.aw.) said, when he was sked about the rights of the
parents upon their child: “ They are your Heaven and your Hell.”*

424. Sahih a-Bukhari, narrating from * Abdullah ibn Mas ud who said: “|
asked the Prophet (s.a.w.): “What is Allah’s most beloved act?”

He answered: “ Performing prayers at its due time.”

| said: “What else?”

He said: “ Obedience to parents.””

425. The Prophet (s.aw.) said: “The content of the Lord lies in the
content of father and the wrath of the Lord isin the wrath of the father.”®

426. Imam al-Sajjad said, from his supplication to his parents: “ O Allah!
Make me fear them like on€e's fear of a tyrant king, and that | do good to
them like the goodness of a kind mother, and make my obedience to my
parents and my kindness to them sweeter for my eyes than sleepy eyes, and
cooler for my breast than the drink of a thirsty person so that | put their
desire ahead of mine.”’

427. Imam al-Baqir (a.s.) said: “ There are three things in which Allah
has not given anyone permission to violate: returning a trust to the
righteous person and the corrupt, fulfilling a promise given to both the
righteous person and the corrupt, and obedience to parents whether they
are righteous or corrupt.”®

428. Imam al-Ridha (a.s.) said: “Indeed Allah...has commanded to
thank the Lord and the parents. So, he who is not thankful to his parents
is not thankful to Allah.”®
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2.2: The Rights of Parents

A) Doing Good
“And your Lord has commanded that you worship none but Him and
(to show) kindnessto parents, if one of them or both of them reach old age
with you, do not say to them ‘fie’, nor repulse them, and speak to them a
gracious word. And out of compassion, lower unto them the wing of
humility, and say: ‘My Lord! Have mercy on them both as they cherished
me when | was little.” *°
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“And (He has made me) kind to my mother, and He has not made me
arrogant unblessed. And peace be on me the day | was born, and the day |
die, and the day | shall be raised alive.” **

Describing Y ahya:

“And kindness to his parents and (unto the people) he was neither
insolent (nor) disobedient. And peace on him the day he was born, and the
day he dies, and the day he shall be raised a live!” **

429. Imam al-Sadiq (a.s.) said, in concerning Allah’ssaying: “... And (to
show) kindness to parents, ...”: Showing kindness is that you be good
company for them and that you should not make them ask you for
something they need from you even if they arerich.”**,

430. Imam ‘Ali (a.s.) said: “ Showing kindness to parentsisthe greatest
obligation.” *

431. Imam *Ali (as.) said: “Showing kindness to parents is the most
exalted of qualities.” *°
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B) Standing up to Show Reverence
432. Imam ‘Ali (a.s.) said: “ Stand up for your father and your teacher,
even if you are a commander.” *’
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C) Submissiveness at the Time of Anger
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433. The Prophet (s.aw.) said: “Among the rights of a father upon his
child isthat the child should be submissive to him at the time of anger and
exhaustion.”*®
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D) Avoiding Disobedience

434. Imam al-Sadiq (a.s.) said, regarding Allah’s saying “...if one of
them or both of them reach old age with you...”: “If they annoy you, do
not show your inconvenience and if they were to hit you, do not shout at
them and be harsh at them.”**

435. Imam al-Sadiq (a.s.) said: “ The lowest degree of disobedience [to
parents] isto say ‘fie’, and if Allah had anything of a word less than this,
He would have prohibited it.”

436. Imam al-Sadiq (a.s.) said, regarding Allah’'s saying “And out of
compassion, lower unto them the wing of humility...”: “ Do not use your
eyes in looking at them other with a glance of compassion and sympathy
to them, do not raise your voice louder than their voice, do not extend
your hand higher than their hands, and do not precede them in steps.” **

437. Imam al-Sadiq (a.s.) said, regarding Allah’s saying “ ...and speak to
them a gracious word.”: “If they were to hit you, say to them: ‘May Allah
forgive you!” %

438. The Prophet (s.aw.) said: “It will be said to he who is disobedient
to hisgparents: “Worship as much as you desire, but | will not forgive
you."?

439. The Prophet (s.aw.) said: “He who makes his parents unhappy has
surely disobeyed them.” **

440. Sahih Muslim, narrating from *Abdullah ibn ‘Amr ibn al-*As who
said: “The Messenger of Allah (saw.) said: “Among the major sins is
swearing at on€e’'s own parents.”

Some people said: “O Messenger of Allah! Can someone really swear
at his own parents?”

He answered: “Yes, in a manner that someone swears at another
person’s father, and so he swears back at his father, or someone swears at
another person’s mother, and he swears back at his mother.” *

441. Imam a-Bagir (a.s.) said: “My father saw a man whose son was
walking with him and the son was leaning on his father’s arm. My father
being annoyed of the son did not speak to him until he left this world.” %

442, Imam a-'Askari (a.s) said: “The boldness of a child in his
childr217ood against his father will invite to his disobedience in his adult
age.”
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2.3. General Rights of Parents

443. The Prophet (s.aw.) said, when asked about the rights of parents
upon their child: “He should not call his father by his name; he should not
walk in front of him; he should not sit before him; and he should not be
the cause of his father getting sworn at.” %

444, Imam ‘Ali (as.) said: “There is a right for the child upon his
father and there is a right for the father upon the child. The right of the
father upon the child is that the child obeys him in everything other than
sinning Allah.” %

445, Imam a-Sadiq (a.s.) said: “Parents have three rights upon their
child: to be grateful to the parents in any condition, to obey them in
whatever they order him or prohibit him except sinning Allah, and in
seeking benevolence for them in secret and publically.”*
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2.4. The Benefits of Doing Good to Parents
446. The Prophet (s.a.w.) said: “He who wishes to prolong his lifespan
and incrg?se his sustenance should do good his parents and keep ties with
hiskin.”
447. The Prophet (saw.) said: “The master of the righteous on
Judgment Day is he who does good to his parents after their death.” *
448. The Prophet (s.aw.) said: “Blissful is he who does good to his
parents, and Allah will increase his lifespan.”**

449. Imam al-Sadiq (a.s.) said: “Do good to your parents so that your
children will do good to you.” **
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Notes

1. Qur’an, 29:8.

2. Qur’'an, 46:15.

3. Qur'an, 31:14.

4. Sunan Ibn Majah, val. 2, p. 1208, h. 3662, narrating from Abu Umamah. Kanz al-
Ummal, val. 16, p. 463, h. 45453, narrating from it.

5. Sahih al-Bukhari, vol. 1, p. 197, h. 504. Sahih Muslim, vol. 1, p. 90, h. 139 and p. 89,
h. 137, with ‘the best’ instead of ‘most beloved’. Both narrating from ‘Abdullah ibn
Mas' ud.

6. Sunan a-Tirmidhi, vol. 4, p. 311, h. 1899. al-Mustadrak ‘ala al-Sahihain, vol. 4, p.
168, h. 7249. Both narrating from *Abdullah ibn * Amr.

7. a-Sahifah Sgjjadiyah, p. 102, Supplication 24.

8. a-Kdfi, val. 2, p. 162, h. 15, narrating from * Anbasah ibn Mus'ab, and val. 5, p. 132,
h. 1. Tahdhib al-Ahkam, vol. 6, p. 350, h. 988, with ‘there is no excuse for anyone in it’
instead of ‘has not given...permission’. Both narrating from al-Husayn ibn Mus ab al-
Hamadani from Imam al-Sadiq (a.s.).

9. a-Khisal, p. 156, h. 196. ‘Uyun Akhbar a-Ridha (a.s.), val. 1, p. 258, h. 13. Both
narrating from al-Dilhath.

10. Qur’'an, 17:23-24.

11. Qur’'an, 19:32-33.

12. Qur’'an, 19:14-15.

13. It means that you should provide them what they need before they ask.

14. a-Kafi, vol. 2, p. 157, h. 1, narrating from Abu Wallad al-Hannat. Mishkat al-
Anwar, p. 282, h. 854.

15. Ghurar a-Hikam, h. 4423. ‘Uyun al-Hikam wa a-Mawa'iz, p. 195, h. 3982.

16. Dastur Ma aim a-Hikam, p. 23. Tuhaf a-"Uqul, p. 85, with ‘the virtue of the nature
[of aperson]’ insead of ‘the most exalted of qualities'. Bihar al-Anwar, vol. 77, p. 212, h. 1.

17. Ghurar a-Hikam, h. 2341.

18. Tarikh Madinah a-Munawarah, vol. 2, p. 568, narrating from |bn ‘Abbas. Kanz al-
Ummal, val. 16, p. 473, h. 45512, narrating from Tarikh Dimashq.

19. a-Kafi, vol. 2, p. 158, h. 1. Kitab Man la Y ahdarhu a-Fagih, vol. 4, p. 408, h. 5883.
Both narrating from Abu Wallad a-Hannat

20. a-Kafi, vol. 2, p. 348, h. 1, narrating from Hadid ibn Hakim. ‘Uyun Akhbar al-
Ridha (a.s.), vol. 2, p. 44, h. 160, narrating from Dawud ibn Sulayman a-Farra’ from Imam
a-Ridha (a.s.) from his forefathers (a.s.).

21. d-Kdfi, val. 2, p. 158, h. 1. Kitab Man la Y ahdarhu a-Fagih, val. 4, p. 408, h. 5883.
Both narrating from Abu Wallad a-Hannat

22. d-Kdfi, val. 2, p. 158, h. 1. Kitab Man la Y ahdarhu a-Fagih, val. 4, p. 408, h. 5883.
Both narrating from Abu Wallad al-Hannat

23. Hilyah al-Awliya, vol. 10, p. 216, narrating from ‘A’ishah. Rawdah al-Wa'izin, p.
403.

24. Kitab Man la Yahdarhu a-Fagih, val. 4, p. 372, h. 5762, narrating from Hammad
ibn ‘Amr and ‘Anas ibn Muhammad from his father from Imam al-Sadiq (a.s.) from his
forefathers (a.s.). d-Khisal, p. 621, h. 10, narrating from Abu Basir and Muhammad ibn
Musdlim from Imam al-Sadiq (a.s.) from his forefathers (a.s.) from Imam *Ali (a.s.).

25. Sahih Mudlim, val. 1, p. 92, h. 146. al-Sunan a-Kubra, vol. 10, p. 397, h. 21086.

26. a-Kdfi, vol. 2, p. 349, h. 8, narrating from *Abdullah ibn Sulayman. Mishkat al-
Anwar, p. 285, h. 862, narrating from ‘ Abdullah ibn Muskan, without ‘waswalking'.

27. Tuhaf a-"Uqul, p. 489.

28. d-Kafi, vol. 2, p. 158, h. 5, narrating from Durust ibn Abu Mansur. Mishkat al-
Anwar, p. 277, h. 833. Both narrating from Imam al-Kazim (a.s.).

29. Nahj al-Balaghah, Wise Saying 399.

30. Tuhaf a-"Uqul, p. 322. Bihar ad-Anwar, vol. 78, p. 236, h. 67.

31. Musnad Ibn Hanbal, vol. 4, p. 530, h. 13812 and p. 458, h. 13400. Makarim al-
Akhlag by Ibn Abu a-Dunya, p. 178, h. 244, with ‘he who loves instead of ‘he who
wishes'. All narrating from ‘ Anas.

32. Bihar a-Anwar, vol. 74, p. 86, h. 100, narrating from the book al-lmamah wa al-
Tabsirah from a-Sakuni from Imam al-Sadiq (a.s.) from his forefathers (a.s.).
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33. d-Adab a-Mufrad, p. 20, h. 22. al-Mustadrak ‘ala al-Sahihain, vol. 4, p. 170, h.
7257. Both narrating from Ma' Adh.

34. a-Kafi, vol. 5, p. 554, h. 5, narrating from ‘Ubaid ibn Zurarah. Kitab Man la
Y ahdarhu al-Fagih, val. 4, p. 21, h. 4985.
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Chapter 3: The Child’sDuties Towards His Teacher

3.1: Obedience
450. The Prophet (s.aw.) said: “He whom you learn one word from, has
made you become his servant.”*
451. *Awali a-La'ali: It is narrated that the Messenger of Allah (s.aw.)
said: “He who teaches something to someone owns him.”
It was said: “O Messenger of Allah! Can he sell him?”
He (s.aw.) answered: “No. But he can command him and forbid him.”
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3.2: Honouring

452. Imam *‘Ali (a.s.) said: “Honour your guest even if heis menial, and
stand up for your father and your teacher even if you are a commander.”>

453. Imam ‘Ali (a.s)) said: “ There are three things of which you should
not be ashamed of: A man serving his guest, standing up for his father
and his teacher, and demanding his right even if itislittle.”*

454. Imam al-Sgjjad (a.s.) said: “ The right of your teacher isto honour
him, revere his presence, listen to him carefully and heed him. You must
not raise your voice over him, not answer a person who has asked him
until he himself answers, not speak with anyone in his meeting, and you
should not backbite anyone in his presence. You should defend him when
someone speaks against him, you should conceal his defects and reveal
his virtues, and you should not associate with his enemy and not be hostile
with hisfriend. If you were to do this, the angels of Allah will bear witness
for you that you have gone to him and you have learnt his knowledge for
the sake of Allah the Exalted, and not for the sake of people.””
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3.3: Lowering the Voice

“Surely those who lower their voice before Allah’s Apostle are they
whose hearts Allah has proved for guarding (against evil); they shall have
forgiveness and a great reward.”

455. The Prophet (s.aw.) said: “He who lowers his voice in the presence
of the scholars will come forth on Judgment Day with my companions
whose hearts have been tested with piety by Allah, and there is no
goodness in flattery and humility except for that which is done for Allah
for the sake of seeking knowledge.”’
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3.4: Avoidance of Bdlittling

456. The Prophet (s.aw.) said: “There are three groups who are not
belittled by any one except a hypocrite whose hypocrisy is manifest: the
owner of grey hair in Islam [an elder], a teacher of goodness and a just
leader.”®

457. The Prophet (saw.) said: “He who humiliates a person of
knowledge has indeed humiliated me and he who humiliates me is a
disbeliever.”?

458. Imam ‘Ali (a.s.): “No one belittles knowledge and knowledgeable
people except one who is foolish and ignorant.” *°

459. Imam ‘Ali (a.s.) said: “Be careful not to belittle scholars, for this
action will make yourself belittled, and it will bring suspicion to you and
negative views about you.” **

460. Imam ‘Ali (a.s.) said: “Do not use the sharpness of your tongue
against he who has taught you to speak, or use the eloquence of your
speech against he who has disciplined you.” *?
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Notes

1. ‘Awadli a-Ladi, vol. 1, p. 292, h. 163. Bihar a-Anwar, vol. 77, p. 165, h. 2.

2. ‘Awadli a-La dli, val. 4, p. 71, h. 43. Munyah a-Murid, p. 243.

3. Ghurar al-Hikam, h. 2341.

4. Ghurar al-Hikam, h. 4666. ‘Uyun al-Hikam wa a-Mawa'iz, p. 212, h. 4230.

5. Kitab Man la Yahdarhu a-Fagih, vol. 2, p. 620, h. 3214. a-Khisal, p. 567, h. 1. Both
narrating from Abu Hamzah al-Thumali (Thabit ibn Dinar). Tuhaf a-’ Uqul, p. 260.

6. Qur’'an, 49:3.

7. Firdaws a-Akhbar, vol. 4, p. 181, h. 6076, narrating from Sa'id a-Shami.

8. Tarikh Baghdad, vol. 8, p. 27, h. 4074. Usd al-Ghabah, vol. 6, p. 354, h. 6439. Both
narrating from ‘ Amarah a-Qurashi from his father from his grandfather.

9. Irshad al-Qulub, p. 165.

10. Ghurar al-Hikam, h. 10807, ‘Uyun a-Hikam wa al-Mawa iz, p. 541, h. 10030.

11. Ghurar a-Hikam, h. 2732. ‘Uyun a-Hikam waa-Mawa iz, p. 100, h. 2298.

12. Nahj a-Balaghah, Wise Saying 411. Ghurar a-Hikam, h. 10385.

159



www.alhassanain.org/Zenglish

Chapter 4: The Child’s Duties Towards Elders and
Friends

4.1: Initiating with Greeting

461. The Prophet (s.aw.) said: “ The younger person should greet the
elder, the one passing by should greet the one who is sitting, and a small
group should greet the large group.”*

462. The Prophet (s.aw.) said: “The nearest person to Allah and His
Messenger is he who initiates with greeting.”?

463. The Prophet (s.a.w.) said: “ The most obedient of you to Allah is he
who initiates greeting hisfriend.”*

464. Imam ‘Ali (a.s.) said: “ Greeting has seventy rewards, sixty nine of
which are for he who initiates the greeting and one is for the responder.”*
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4.2:0Observing Rights
465. Imam *Ali (a.s.) said, in his advice to Muhammad ibn al-Hanafiyah:
“O my child! Do not encroach upon the right of your brother because of
what is between you and him, because he whose rights you breach is not
your brother.””
466. Imam ‘Ali (a.s.) said: “How bad isit for a man, whom his brother
recognizes his rights but he does not recognize the rights of his brother.”®
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An explanation about a child greeting elders

Based on the traditions mentioned on the manner of raising children, one
of the upbringing methods of the Prophet of Allah (s.aw.) was greeting
children. He has explicitly said that by this behaviour he wanted this custom
to continue in the society. He (s.aw.) said: “ There are five things which |

do not abandon till | die and (one of them) is greeting children so that it
can remain a custom after me.”’
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However, it can be gathered from the traditions narrated in this chapter
that all Muslims should precede each other in greeting, especialy it being
the duty of the young greeting the elder.

Little contemplation will clarify that these narrations are not in conflict,
but they are complementary to each other and it is best to practice al of
them.

This means that the duty of every person in the IsSlamic society is to
precede in the greeting, but etiquette requires that the younger greet the
older, but if for any reason the younger person delays or hesitates to greet
the elder one, the elder has an upbringing duty to greet the younger one and
thereby making him understand his shortcomings and faults. This action,
especially in respect to children, has a better upbringing effect, and this is
why the Prophet of Islam (s.aw.) used to greet the children in order to
attract the attention of his followers to the upbringing effects of honouring
the personality of the child and respecting his feelings.

4.3: Taking the Elders as Examples
467. Imam *Ali (a.s.) said: “ The young among you should take example
of your elders, and the elders should be affectionate to the young ones.
You should not be like the crude men of the Age of 1gnorance who neither
had the understanding of religion nor did they contemplate about Allah. It
is like the egg of a viper that is found in the nest of an ostrich whose
breaking isa sin and the little one that comes out of it is harmful.”®
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4.4: Fulfilling Needs

468. The Prophet (s.aw.) said: “The believers are brethren. They fulfil
the needs of each other, and by fulfilling each other’s needs, Allah will
fulfil their needs on Judgment Day.”°

469. The Prophet (s.aw.) said: “ Allah will grant all the needs of he who
seeks to fulfil the need of his brother.” °

470. a-Kafi, narrating from Safwan al-JammAl who said: “| was sitting
with Abu ‘Abdullah [al-Sadig] (a.s.) when a man from Mecca named
Maymun entered and complained about paying the rent of his animals.
The Imam said to me: “ Stand up and help your brother.”

So | stood up with him and Allah solved his problem of his rent, then |
returned to my place [in the gathering]. Then Abu ‘Abdullah [al-Sadiq]
(as.) said: “What did you do with the need of your brother?”

| said: “ Allah solved it for him, may my parents be your ransom.”

He (a.s.) said: “ Indeed helping your Muslim brother is more beloved for
me than seven [recommended] circumambulations around the Ka’ bah for
the first time.” ™
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4.5: Honouring
471. The Prophet (saw.) said: “He who honours his brother has
honoured Allah, and what do you think will be done to one who has
honoured Allah?” *?
472. The Prophet (s.aw.) said: “Honour he who loves you and turn
away from your enemy and you will attain complete virtue.”
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4.6: Assisting

473. The Prophet (s.aw.) said: “He who is capable of assisting and does
so, Allah will assist him in thisworld and in the Hereafter.” **

474. The Prophet (s.aw.) said: “ Allah will continue to assist the servant
aslong as the servant assists his brother.” ™

475. Imam ‘Ali (as) said: “When friendship grows, helping and
cooperation will become incumbent.” *°

476. Imam al-Sadiq (a.s.) said: “ A believer who fails his brother while
he is capable of asssting him will be forsaken by Allah in this world and
in the Hereafter.” '
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4.7: Sharing

477. Imam ‘Ali (a.s.) said: “ Spend your wealth on paying the rights and
share it with your friend, for generosity to a person who does not ask is
more fitting.” *®

478. Imam *Ali (as.) said: “Nothing protects brotherhood as much as
equal sharing.”**

479. Imam *Ali (as.) said: “Sharing with friends is of nobility of a
family.”
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4.8:Maintaining Friendship
480. Imam *Ali (a.s.) said: “ Protect friendship, even though you do not
find a protector.”
481. Imam ‘Ali (as) said: “Allah, may His name be Exalted, will
protect he who protects his friend.” %
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4.9: Good Interaction

482. The Prophet (s.aw.) said: “Meet your brother with a happy face.” %

483. Imam a-Sadiq (a.s.) said: “Whoever says to his brother in faith
‘You are welcome’, Allah the Exalted will write ‘welcome’ for him until
Judgment Day.”**

484. Imam ‘Ali (as.) said: “Whenever you meet your brethren, shake
hands and show them your happiness, this way you leave each other while
your sins have certainly been forgiven.” %

485. Imam ‘Ali (a.s.) said: “ Cheerfulnessisatrap for friendship.

486. Imam ‘Ali (a.s.) said: “Indeed Allah hates he who frowns in the
faces of his brothers.”?’
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4.10: Good Remembrance

487. The Prophet (s.aw.) said: “ A believer is the brother of a believer.
He protects him in his absence and guards his properties for him; and a
believer isthe mirror of the believer”.®

488. The Prophet (s.a.w.) said: “ A believer isthe mirror of his believing
brother. When he is absent he wishes good for him, and when he is
present he keeps awazyfrom him what he dislikes and he makes a place for
him in a gathering.”*

489. Imam a-Sadiq (a.s.) said: “Speak about your brother in his
absence in the best form, better than what you like to be mentioned about
when you are absent from him.”*
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4.11: Advice and Goodwill

490. The Prophet (s.aw.) said: “Every one of you should give advice
[want good] to their brother the same way that he is for himself.”**

491. The Prophet (s.aw.) said: “ A believer is the brother of the believer
and does not stop advising him at any time.” *

492, Imam ‘Ali (a.s.) said: “Grant your good will to your friend, your
help to your acquaintances, and your good manners to all people.”

493. Imam ‘Al (a.s.) said: “Benevolence will produce love.” **

494. Imam ‘Ali (as.) said: “It is the nature of a believer to want good
for others.” *
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4.12: Presenting the Defect as a Gift

495. The Prophet (s.aw.) said: “Your best of brothers is he who shows
you your defects.” *°

496. Imam *Ali (a.s.) said: “A believer is the mirror of the believer, for
he observes him and then fulfils his need and beautifies his character.”*

497. Imam ‘Ali (a.s.) said: “ The fruit of brotherhood is protecting one
in his absence and gifting him his defect.” *®

498. Imam *Ali (a.s.) said: “He who makes your defect manifest for you
isyour friend.”

499. Imam al-Sadiq (a.s.) said: “The most beloved of my friends is he
who gifts me my defects.” °
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4.13: Ignoring Faults
500. Imam *Ali (a.s.) said: “Be moderate with people, honour scholars
and ignore the faults of your brethren; for the Master of the first and the
last (s.a.w.) has disciplined you with his saying: “Forgive he who has done
injustice to you, keep tieswith he who has cut histies with you, and give to
he who has deprived you.” **

501. Imam ‘Ali (a.s.) said: “ Tolerate the fault of your friend for the time
your enemy attacks.”
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4.14: Avoidance of Scorning
502. Imam a-Sadiq (a.s.) said: “ Do not scorn the faults of he who has
come to you with his friendship, and do not hold against him his wrongs
that he is ashamed of, for this is not of the morals of the Messenger of
Allah or of the morals of hisfriends.” **
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4.15: Avoiding Hurting Others

503. The Prophet (saw.) said: “The lowest of people is he who
humiliates people.” **

504. The Prophet (s.aw.) said: “Whoever hurts a believer has hurt me,
and whoever hurts me surely has hurt Allah, and whoever hurts Allah is
cursed in the Torah, the Gospel, the Psalm and the Qur’an.” *

505. The Prophet (s.aw.) said, concerning the rights of a neighbour:
“When you buy fruit, gift some to him, and if you do not want to do so,
carry it [into the house] secretly and do not let your child come outside
with it, lest the feelings of his children become hurt.” *°

506. Imam a-Sadiq (a.s.) said: “By Allah, the righteous are victorious.
Do y%J know who they are? They are those who do not even hurt a small
ant.”
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Notes

1. Sahih a-Bukhari, val. 5, p. 2301 h. 5877, narrating from Abu Hurayrah. al-K&fi, vol.
2, p. 646, h. 1, narrating from Jarrah a-Madaini from Imam al-Sadiq (a.s.).

2. a-Kafi, vol. 2, p. 644, h. 3, narrating from al-Sakuni from Imam al-Sadiq (a.s.). Bihar
a-Anwar, val. 76, p. 12, h. 50.

3. Kanz a-Ummad, val. 9, p. 116, h. 25253, narrating from al-Tabarani from Abu al-
Dardd .

4. Mishkat al-Anwar, p. 346, h. 1106. Tuhaf a-"Uqul, p. 248, narrating from Imam al-
Husayn (a.s.). Bihar al-Anwar, vol. 76, p. 11, h. 46.

5. Kitab Man la 'Y ahdarhu a-Fagih, vol. 4, p. 392, h. 5834. Nahj al-Balaghah, letter 31.

6. Musadigah a-lkhwan, p. 144, h. 5, narrating from Marazim.

7. Bihar al-Anwar, val. 76, p. 10, h. 38.

8. Nahj al-Balaghah, Sermon 166. Bihar a-Anwar, vol. 34, p. 113, h. 950.

9. al-Amali, by a-Mufid, p. 150, h. 8, narrating from al-Husayn ibn Zaid. Musadigah al-
Ikhwan, p. 160, h. 5. Both narrating from Imam al-Sadiq (a.s.) from his father (a.s.).

10. Sunan Abu Dawud, val. 4, p. 273, h. 4893. Musnad Ibn Hanbal, val. 2, p. 400, h.
5650. Both narrating from ‘Abdullah ibn ‘Umar. a-Amali, by a-Tusi, p. 97, h.147,
narrating from Muhammad ibn Yahya a-Madani from Imam al-Sadiq (a.s.), with ‘his
believing Muslim brother’ instead of ‘his brother’.

11. d-Kafi, val. 2, p. 198, h. 9. Musadigah d-lkhwan, p. 176, h. 10.

12. Thawab a-A’'mal, p. 339, narrating from Abu Hurayrah and ‘ Abdullah ibn ‘ Abbas.
‘Uddah a-Da'i, p. 176, narrating from Imam ‘Ali (a.s.).

13. Ghurar a-Hikam, h. 2368.

14. Hilyah a-Awliya, vol. 3, p. 25. Shu'ab a-Iman, val. 6, p. 112, h. 7639. Both
narrating from ‘Imran ibn Hasin.

15. Sahih Muslim, val. 4, p. 2074, h. 38. Sunan a-Tirmidhi, vol. 5, p. 195, h. 2945,
Both narrating from Abu Hurayrah. a-Kafi, vol. 2, p. 200, h. 5, narrating from Dharih al-
Muharibi from Imam a-Sadig (a.s.), with ‘the believer’ instead of ‘the servant’ in both
places.

16. Ghurar a-Hikam, h. 4132.

17. Thawab a-A'mal, p. 177, h. 1. a-Amadli, by al-Sadug, p. 574, h. 785. d-Mahasin,
vol. 1, p. 183, h. 296. All narrating from lbrahim ibn ‘Umar al-Y amani.

18. Ghurar a-Hikam, h. 2384. ‘Uyun al-Hikam waa-Mawa'iz, p. 85, h. 2044.

19. Ghurar a-Hikam, h. 9578. ‘Uyun al-Hikam wa a-Mawa'iz, p. 477, h. 8758.

20. Ghurar a-Hikam, h. 3405. ‘Uyun a-Hikam wa al-Mawd iz, p. 143, h. 3193.

21. Ghurar al-Hikam, h. 7157. ‘Uyun al-Hikam wa al-Mawa'iz, p. 391, h. 6626.

22. a-Kafi, val. 8, p. 162, h. 166, narrating from ‘Ubaid ibn Zurarah.

23. a-Kadfi, val. 2, p. 103, h. 3, narrating from Abu Basir from Abu Ja far [al-Sadiq]
(as.). Tuhaf a-"Uqul, p. 42. Bihar al-Anwar, val. 74, p. 171, h. 38.

24. a-Kafi, vol. 2, p. 206, h. 2, narrating from Jamil ibn Darrg. Thawab al-A’'mal,
p.176, h. 1, narrating from Ishaq ibn * Ammar.

25. a-Khisal, p. 633, h. 10, narrating from Abu Basir and Muhammad ibn Muslim from
Imam al-Sadiq (a.s.) from hisforefathers (a.s.). Bihar al-Anwar, val. 76, p. 20, h. 3.

26. Tuhaf a-"Uqul, p. 202. Bihar a-Anwar, vol. 78, p. 38, h. 13.

27. a-Firdaws, vol. 1, p. 153, h. 555. Kanz al-Ummal, val. 3, p. 441, h. 7350.

28. Shu'ab a-Iman, vol. 6, p. 113, h. 7644. Kanz a-Ummal, vol. 1, p. 152, h. 756,
narrating from a-Kharditi in Makarim al-Akhlag. Both narrating from al-Muittalib ibn
‘ Abdullah ibn Hantab

29. a-Nawadir, by a-Rawandi, p. 99, h. 56. a-Ja fariyat, p. 197, narrating from Imam
a-Kazim (a.s.) form his forefathers (a.s.). Bihar a-Anwar, vol. 74, p. 233, h.29.

30. d-Amali, by al-Tusi, p. 225, h. 391, narrating from ‘Ubaidullah ibn ‘Abdullah.
Bihar a-Anwar, vol. 78, p. 196, h. 17.

31. d-Kdfi, val. 2, p. 208, h. 4. al-Amali, by a-Tusi, p. 231, h. 410. Both narrating from
Jabir from Imam a-Bagir (a.s.). Bihar al-Anwar, vol. 74, p. 358, h. 7.

32. a-Jami’ a-Saghir, vol. 2, p. 662, h. 9156. Kanz a-Ummal, vol. 1, p. 142, h. 687.
Both narrating from Ibn al-Ngjjar from Jabir.

33. Ghurar a-Hikam, h. 2466.

34. Ghurar a-Hikam, h. 614. ‘Uyun a-Hikam wa a-Mawa'iz, p. 32, h. 558.
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35. Ghurar a-Hikam, h. 1305. ‘Uyun a-Hikam wa al-Mawd iz, p. 47, h. 1191.

36. Tanbih a-Khawatir, vol. 2, p. 123.

37. Tuhaf a-"Uqul, p. 173. Bihar ad-Anwar, vol. 77, p. 414, h. 38.

38. Ghurar a-Hikam, h. 4633. ‘Uyun a-Hikam wa al-Mawd iz, p. 208, h. 4167.

39. Ghurar a-Hikam, h. 8210. ‘Uyun a-Hikam wa al-Mawd iz, p. 444, h. 7786.

40. d-Kdfi, vol. 2, p. 639, h. 5. Tuhaf a-"Uqul, p. 366.

41. Tadhkirah al-Khawas, p. 136. Bihar a-Anwar, vol. 78, p. 71, h. 34.

42. a-lrshad, vol. 1, p. 299. Kanz al-Fawa'id, vol. 1, p. 93. Bihar a-Anwar, vol. 77, p.
419, h. 40.

43. a-Kafi, vol. 8, p. 150, h. 132. Tanbih al-Khawatir, vol. 2, p. 146. Both narrating
from Mas adah ibn Sadagah.

44, Kitab Man la Yahdarhu a-Faqgih, val. 4, p. 396, h. 5840, narrating from Y unus ibn
Zabyan. Maani a-Akhbar, p. 195, h. 1, narrating from Abu Hamzah a-Thumali. Both
narrating from Imam al-Sadiq (a.s.) from his forefathers (as.). Bihar a-Anwar, val. 75, p.
142, h. 2.

45. Mishkat a-Anwar, p. 149, h. 358. Rawdah al-Wa'izin, p. 321. Bihar a-Anwar, vol.
67, p. 72, h. 40.

46. a-Targhib wa al-Tarhib, vol. 3, p. 357, h. 20. Musakkin al-Fu'ad, p. 105. Both
narrating from ‘Amr ibn Shu’aib from his father from his grandfather. Bihar al-Anwar, val.
82, p. 94, h. 46.

47. Tafsir d-Qummi, vol. 2, p. 146, narrating from Hafs ibn Ghiyath. Bihar a-Anwar,
vol. 2, p. 27, h. 5and vol. 78, p. 193, h. 7.
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